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1. Christmas Morning… 1776  
a. Washington’s Army on Penn side of Del. Rv. After 4 bad months
b.  > Attack Trenton on Jersey side of Delaware. > Hessians 
c.  C.mas Eve, Washington > notes >staff: Victory or Death!
d. It was to be a three-pronged attack. 
1. 1800 > cross the Delaware south of Trenton. 800 crossing directly 
2.  Washington > 2400 Continentals > cross 10 miles north & march to pre-dawn meeting w/ others… > Trenton by surprise
e. Problems immediately!

1.  Ice on river! 2 groups to the north could not cross

2. Continentals  > hours behind, but brought soldiers across river under extreme circumstances. ATTACKED & VICTORY!
3. Even without 2 of 3 attacking forces, Continental Soldiers gave a priceless Christmas gift to the new nation.

f. How could that one group defeat the Hessians?

1. Surprise Attack… Dependent upon “Self Deception” =

2. Hessians being self-deceived: “No attack on Christmas.”

3. “The acquisition & maintenance of a belief… in the face of strong evidence to the contrary motivated by desires or emotions favoring the acquisition & retention of that belief.” http://plato.stanford.edu/entries/self-deception/ 
4.  Why’d Hessians deceive selves? Wanted rest on C.mas!

>>>>>>>>>>>>>>>>>>>>>>>>>>>>>>>>>>>>>>>>>>>>>>>>>>>>>>>>>>>>>>>>>
2. As Jesus ends his sermon,
a. 2 Gates; 2 Roads; 2 Destinations… “I am the hodos”

b. Beware False Prophets: Promise life on road to hell

c.  Today, Jesus takes us to the end of one of those roads…
1.  Not road of life, but the wide gate & road > Destruction

2.  Not of Atheists, those who deny Jesus, but…

3. Matthew 7:21-23 "Not everyone who says to me, 'Lord, Lord,' will enter the kingdom of heaven, but only he who does the will of my Father who is in heaven.  22 Many will say to me on that day, 'Lord, Lord, did we not prophesy in your name, and in your name drive out demons and perform many miracles?'  23 Then I will tell them plainly, 'I never knew you. Away from me, you evildoers!'
4. D. Martyn Lloyd Jones “These, surely, are in many ways the most solemn & solemnizing words ever uttered in this world, not only by any man, but even by the Son of God Himself. Indeed, was any man to utter such words we should feel compelled not only to criticize but even to condemn him. But they are words spoken by the Son of God Himself, & therefore de​mand our most earnest attention…These words are extremely solemn, & the only way in which we can consider them truly is to do so in the light of the fact that a day is coming 'when all earthly scenes shall pass away'. It is a word addressed to men & women who are conscious of the fact that they will have to stand before God in final judgment.”

a. Beware: Self-deception… deceiving yourselves
b.  Jones: The general principle behind the teaching is that self-deception with regard to the soul & its relationship to God is generally due to our relying upon false evi​dences of salvation. To put it in another way, our Lord shows us what is ac​tually possible in the experience of one who is finally reprobate & damned. That is the alarming thing. He shows us that a man can get so far & yet be al​together wrong. 
5. 1st false evidence relied upon: A Correct Belief. 
    “Not everyone that says to me, Lord, Lord, shall enter into the K.O.H.” 
a.  “Jesus is Lord” = 1st Xn. Creed  Resurrection, Deity:  Essential >Salvation

b.  Js 2:19   You [intellectually] believe that God is one. You do well; the demons also believe, and shudder. = “False Peace” > Hessians
c.  “There is the danger of trusting your faith instead of Christ, of trusting your belief without really being born again. It is a terri​ble possibility. There are people who have been brought up in a Christian home and atmosphere, who have always heard these things, and in a sense have always accepted them, & have always believed and said the right thing; but still they may not be Christians.”
6. 2nd false evid. Correct Belief, + Fervent/ Emotional
    “Not everyone that says to me, Lord, Lord, shall enter into the K.O.H.” 
“There are some people who seem to think it is their duty to be fervent & emotional. Some people never pray in public with​out crying, & some tend to think that they feel more than others do. However, it does not follow for a moment. The emotional type of person is always more liable to weep when he prays, but it does not mean of necessity that he is more spiritual.”
· Loving God w/ all one’s Heart does includes emotions, BUT
· A strong show of emotions is no guarantee that I know God.
· Mark 10:17 “A man ran up to Him & knelt before Him…” = R.Y.R.
7. 3rd False E.: Correct Belief, + Fervency + Great Works
Many will say to me on that day, 'Lord, Lord, did we not prophesy in your name, and in your name drive out demons and perform many miracles?'  
· Jesus: "False Christs & false prophets will arise & will show great signs & wonders, so as to mislead, if possible, even the elect.
· 1 Cor. 13:1-3  “If I speak with the tongues of men & of angels, but do not have love, I have become a noisy gong or a clanging cymbal. If I have the gift of prophecy, & know all mysteries & all knowledge; & if I have all faith, so as to remove mountains, but do not have love, I am nothing. And if I give all my possessions to feed the poor, & if I surrender my body to be burned, but do not have love, it profits me nothing.
·  No mention of Aga’pe, Calvary Love… And we are known a Xns, not by our confessions, emotions, or preaching/teaching, miracles, but LOVE.
· 1 Jn 4:7-8: “Beloved, let us love one another, for love is from God; and everyone who loves is born of God and knows God. The one who does not love does not know God, for God is love. 
· I cannot say “NO” to radical, Calvary, S.O.M. love… & “Yes” to Christ.
8. Causes of Self- Deception: 'Many will say to me in that day, Lord, Lord, have we not done this & that?' Astonished
a.  1st: basing our assurance only upon certain statements/ creeds.
1.  John 1:12 “Yet to all who received him, to those who believed in his name, he gave the right to become children of God—“
2.  Jn. 3:3 “Jesus declared, "I tell you the truth, no one can see the kingdom of God unless he is born again." Must be an experience w/ God
b. 2nd Cause,  I can follow Christ, & still continue in a sinful lifestyle.
    I will tell them plainly, 'I never knew you. Away from me, you evildoers!'
· 1 Cor. 6:9-10 “Do not be deceived: Neither the sexually immoral nor idolaters nor adulterers nor male prostitutes nor homosexual offenders nor thieves nor the greedy nor drunkards nor slanderers nor swindlers will inherit the kingdom of God. 
c.  3rd Cause: the refusal to seriously examine myself.
1.  2 Cor. 13:5  “Examine yourselves to see whether U are in the faith; test URselves. Do U not realize that Christ Jesus is in U-- unless, of course, U fail the test?
2. “…the fatal danger of trusting only in what we say, and forgetting that the essential thing about Christianity is that it is a life to be lived, that it is 'the life of God in the soul of man', that the Christian is a 'partaker of the divine nature', and that this must of necessity be manifest in his life.”
d.  4th Cause: I balance my good works against my sins & expect Eternal. Life if good works outnumber evil works.
1.  Js. 2:10  “For whoever keeps the whole law and yet stumbles at just one point is guilty of breaking all of it.”
2.  Isaiah 64:6: “…all our righteous acts are like filthy rags…”

e.  5th Cause: Our failure to heed the plain teaching of Scripture 
· John 12:48-49:  "He who rejects Me and does not receive My sayings, has one who judges him; the word I spoke is what will judge him at the last day.  "For I did not speak on My own initiative, but the Father Himself who sent Me has given Me a commandment as to what to say and what to speak.
9. Let us Heed the Plain Teaching: "Not everyone who says to me, 'Lord, Lord,' will enter the kingdom of heaven, but only he who does the will of my Father who is in heaven.  Many will say to me on that day, 'Lord, Lord, did we not prophesy in your name, and in your name drive out demons and perform many miracles?'  23 Then I will tell them plainly, 'I never knew you. Away from me, you evildoers!'
· So what had these, Right-believing, Fervent, Committed,  Hard working, Word-declaring,  Miracle-performing , Salvation-assured, SELF-DECEIVED people, eternally MISSED… that Jesus would say, “Depart from Me?”
1. “Only he who does the will of my Father (will enter the Kingdom)
· ALL: S.O.M. > Poor in spirit; mourn, meek, hunger & thirst, merciful, pure in heart, peacemaker, persecuted for right. Love all, 2 Roads: Life/Dest.
· John 6:40:  "For this is the will of My Father, that everyone who beholds the Son and believes inTO Him will have eternal life…"
· John 17:3: "This is eternal life, that they may know You, the only true God, and Jesus Christ whom You have sent.
2. “I never knew you.” > Believing INTO Him! = Receiving X
10.  Perhaps 1 may say, “This is ~ the Jesus I know.”
a.  But, this is the same Jesus who went to cross for these
b.  This is the Jesus of the Bible. So…
c.  Do I want to re-create Jesus in my image… or do I want Jesus to re-create me in His image?
11. Spurgeon: “The Disowned” Summary: 4 Stmts:
a.  1. These persons X never knew in a saving sense, went a long way in religion. 

b.  2. They kept it up a long while.    3. They were fatally [eternally] mistaken &,

c.  4. They found it out in a very terrible way.

Lloyd-Jones: “Finally, therefore, we must realize that what God wants, & what our blessed Lord wants, above all, is ourselves — what Scripture calls our 'heart'. He wants the inner man, the heart. He wants our submission. He does not want merely our profession, our zeal, our fervor, our works, or anything else. He wants us.”
Notes: New and Used
1 Corinthians 13:1-3 “ If I speak with the tongues of men and of angels, but do not have love, I have become a noisy gong or a clanging cymbal.  2 If I have the gift of prophecy, and know all mysteries and all knowledge; and if I have all faith, so as to remove mountains, but do not have love, I am nothing.  3 And if I give all my possessions to feed the poor, and if I surrender my body to be burned, but do not have love, it profits me nothing.”

Kingdom Creed… E S Jones on Apostles creed missing Kingdom of God
India is forcing us to face anew the Sermon on the Mount. She insists that this is Xnty. No matter how much we may point to our creeds she insists on pointing us to the pattern shown her in the Mount. The fact is that the Sermon on the Mount is not in our creeds. As the Apostles' Creed now stands U can accept every word of it & leave the essential self untouched. Suppose we’d written it in our creeds & had repeated each time w/ convic​tion: "I believe in the Sermon on the Mount & in its way of life, & I intend, God helping me, to embody it"! What would have happened? I feel sure that if this had been our main empha​sis, the history of Christendom would have been different. 

Ezekiel 36:25-27   25 "Then I will sprinkle clean water on you, and you will be clean; I will cleanse you from all your filthiness and from all your idols.  26 "Moreover, I will give you a new heart and put a new spirit within you; and I will remove the heart of stone from your flesh and give you a heart of flesh.  27 "I will put My Spirit within you and cause you to walk in My statutes, and you will be careful to observe My ordinances.
False Peace, Lloyd Jones
Chapter Twenty-four

We consider now the section 7:21-23. These, surely, are in many ways the most solemn and solemnizing words ever uttered in this world, not only by any man, but even by the Son of God Himself. Indeed, were any man to utter such words we should feel compelled not only to criticize but even to condemn him. But they are words spoken by the Son of God Himself, and therefore de​mand our most earnest attention. How often, I wonder, have we considered them, or heard a sermon on them? Must we not all plead guilty to the fact that, though we claim to believe the whole of Scripture, in practice we frequently deny much of it by ignoring it, simply because it does not pander to the flesh, or because it disturbs us. But if we really believe that this is the Word of God, we must consider it all; and especially must we be careful to avoid those specious arguments by which certain people endeavor to avoid the plain teaching of Scripture. These words are extremely solemn, and the only way in which we can consider them truly is to do so in the light of the fact that a day is coming 'when all earthly scenes shall pass away'. It is a word addressed to men and women who are conscious of the fact that they will have to stand before God in final judgment.

It is clear that in this paragraph our Lord is continuing the theme with which He dealt in the previous paragraph, where He warned the people against false prophets. To our Lord this is such a desperately serious matter that He comes back to it again. He is not content with one warning. He has really finished the teaching of the Sermon, and has worked it out in great detail. Now He is applying it. He began the application in the exhortation about entering in at the strait gate, and walking in the narrow way. But He is so concerned that none should be misled about this matter that He repeats the warning time and again.

Having shown us the subtlety of the false prophets in His two remarkable analogies, our Lord now makes His warning concerning that matter still more explicit. This time it is even more blunt than the previous one, and our Lord undoubtedly puts it like this because of the desperate seriousness of the matter and the terrible danger that confronts us at this point. His method, you observe, is the same as it has been right through the Sermon on the Mount. He starts always by making a blunt assertion, then He takes it up and illustrates, elaborates and amplifies it. That is exactly what we have in this particular pa 11 graph. First of all He says, 'Not everyone that saith unto me, Lord, Lord, shall enter into the kingdom of heaven; but he that doeth the will of my Father which is in heaven.' That is the proposition. But then He goes on to illustrate and elaborate it. 'Many will say to me in that day, Lord, Lord,' etc.

The most important thing from the standpoint of exposition is that we should take these two parts together, that we should not isolate verse 21 from verses 22 and 23, as some have been tempted to do, but that we take all these verses together and regard them as the laying down of the proposition, and the demonstration of its implication. The importance of doing so is seen when we are reminded that certain people, taking verse 21 on its own, have argued that what our Lord is really teaching there is that, in the last analysis, what mat lei a ii not so much what a man believes as what he does. It is a quotation often use* I by people who like to put up faith and works as opposites. They ask: 'Did not He say, "Not everyone that saith unto me, Lord, Lord, shall enter into the kingdom of heaven; but he that doeth the will of my Father which is in heaven The emphasis, they maintain, is upon the doing. And then they propound their whole doctrine of salvation by works. 'Some people', they say, 'are always concerned about doctrine, and everlastingly talking about it; but it is not a man's doctrine, but what he does, that really matters'. They misuse verse 21 in that way because they isolate it from verses 22 and 23. But the moment you put them together you see that the object of the statement cannot be to contrast belief and works, because our Lord says about the works in verses 22 and 23 precisely what He says about the belief in verses 21 and 22. It is important, therefore, to take the text in its context and not to isolate it.

No, the message here is not to emphasize works at the expense of belief; it is something much more serious than that. It is, rather, to open our eyes again to the terrible danger of self-deception and self-delusion. That is what our Lord if concerned about here. It was the same general theme in the previous paragraph. There the danger was considered in terms of our being misled by the false prophets because of their sheep's clothing, and the attractive character of their doctrine, which is so deceiving, and so subtle. Here, our Lord proceeds to show us the same thing, not now in the false prophets, but in ourselves. It is the danger, the terrible danger of self-deception and self-delusion. Or to put it positively, our Lord is emphasizing once more that nothing avails in the presence of God but true righteousness, true holiness, the 'holiness, without which no man shall see the Lord' (Heb. 12:14). And if our idea of justification by faith does not include that, it is not the scriptural teaching, it is a dangerous delu​sion. Scripture, it must be repeated again, must be taken as a whole, and our Lord at this point is simply warning us that whatever we may say or do, we can​not stand in the presence of God if we are not truly righteous and holy. It is what Scripture teaches from beginning to end. It is the teaching of the Lord Himself; it is not human legalism. He is showing once more what true faith re​ally means, and He does so in a new way.

We can put it like this. Our Lord shows us some of the false and wrong things on which men tend to rely. He gives us a list of them. First we shall work through this list; then later we can consider the general lessons and principles which can be deduced from this detailed teaching. But we are bound to face squarely the things which our Lord puts before us for our consideration. The general principle behind the teaching is that self-deception with regard to the soul and its relationship to God is generally due to our relying upon false evi​dences of salvation. Or, to put it in another way, our Lord shows us what is ac​tually possible in the experience of a man who is finally reprobate and damned. That is the alarming thing. He shows us that a man can get so far and yet be al​together wrong. It is certainly one of the most astounding statements that is to be found anywhere in the Scriptures.

The first piece of false evidence on which some people tend to rest is rather sur​prising. It is none else than a correct belief. 'Not everyone that saith unto me, Lord, Lord, shall enter into the kingdom of heaven; but he that doeth the will of my Father which is in heaven.' There are certain people, says our Lord in effect, who say to Me, 'Lord, Lord', and yet they shall never enter the kingdom of heaven. We must handle this very carefully. He is not criticizing people for say​ing: 'Lord, Lord'. Everybody should say: 'Lord, Lord'. He is referring to people who are right in their doctrine concerning His nature and about His Person, to people who have recognized Him, and who come to Him, and say 'Lord, Lord'. They say the right things to Him, they believe the right things about Him. Our Lord is not criticizing them for that. What He is saying is that not everyone who does say that shall enter the kingdom of heaven.

The negative is very important at this point. A man who does not say 'Lord, Lord' shall never enter the kingdom of heaven. That is, of course, the starting point in this whole question of salvation. No man is a Christian unless he says 'Lord, Lord' to the Lord Jesus Christ. Paul says that no man can say “Jesus is Lord,” except from the Holy Spirit 1 Cor. 12:3 Orthodoxy, in other words, is absolutely essential. So what we have here is not a criticism of orthodoxy; it cannot possibly be. But it is a statement of the fact that, if you rely only upon your orthodoxy you may be damned. Orthodoxy is absolutely vital and essential. Unless we believe that Jesus of Nazareth is indeed the Son of God, unless we recognize Him as the eternal Son, 'substance of the eternal substance', made flesh and dwell amongst us, unless we believe the New Testament doctrine that He was sent by God to be the Messiah, the Saviour of the world, and that because of that has been exalted and is Lord of all, to whom every knee shall eventually bow are not Christian at all (see Phil. 2:5-11). We must believe that. To be a Christian is primarily a matter of believing certain truths concerning the Lord Jesus Christ; in other words, believing on Him. There is no such thing as Christian apart from that. To be a Christian means that we rest our entire case, our with salvation, our whole eternal destiny entirely upon the Lord Jesus Christ. This is why a true Christian says, 'Lord, Lord'; that is the content of the statement does not just mean saying the right words, it indicates that we mean these things when we say them.

But the alarming and terrifying thing which our Lord says is that not everyone who does say 'Lord, Lord', shall enter into the kingdom of heaven. Th who do go in say it; anyone who does not say it can never enter into the kingdom of heaven; but not all who do say it shall enter in. This is clearly something that should arrest us and cause us to pause. James, in his Epistle, puts the same point. He warns us to be careful against merely relying upon our believing certain things, and he puts it like this in a rather startling manner by say 'The devils also believe, and tremble' (James 2:19). An instance of this is found in the Gospels where we read that certain devils recognized Him and said 'Lord', but remained devils. We are all in danger of being content with an intellectual assent to the truth. There have been people throughout the century who have fallen into this trap. They have read the Scriptures and accepted the teaching. They believed the teaching, and sometimes they have been exponents of the truth, and have argued against heretics. And yet their whole character and life have been a denial of the very truth they have claimed to believe.

It is a terrifying thought and yet Scripture so often teaches us that it dreadful possibility. A man who is unregenerate and not born again may ace the scriptural teaching as a kind of philosophy, as abstract truth. Indeed would not hesitate to say that I always find it very difficult to understand why any intelligent man is not compelled to do that. If any man comes to the Bible with an intelligent mind and faces its evidence, it seems almost incredible that he should not arrive .it certain inevitable logical conclusions. And a man can do that and still not be a Christian. The historical evidence for the Person of Jesus Christ of Nazareth is beyond question. You cannot explain the persistence of the Christian Church apart from Him; the evidence is overwhelming. So a man may face that and say: 'Yes, I accept that argument'. He may subscribe to the truth and say: 'Jesus of Nazareth was none other than the Son of God'. He may say that and still be unregenerate, and not a Christian. He may say 'Lord, Lord', and yet not enter the kingdom of heaven. Our forefathers, in days when they realized these dangers, used to emphasize this tremendously. Read the works of the Puritans & you will find that they devoted not only chapters but volumes to the question of 'false peace'. Indeed, this danger has been recognized throughout the centuries. There is the danger of trusting your faith instead of Christ, of trusting your belief without really becoming regenerate. It is a terri​ble possibility. There are people who have been brought up in a Christian home and atmosphere, who have always heard these things, and in a sense have always accepted them, and have always believed and said the right thing; but still they may not be Christians.
The second possibility is that these people may not only be believers of the truth, but also fervent & zealous. You notice the repetition of the word 'Lord', they do not merely say 'Lord', they say 'Lord, Lord'. These people are not intel​lectual believers only; there is an element of feeling; emotion is involved. They seem keen and anxious and they are full of fervor. Yet our Lord says that even that may be quite false, and that there are many who thus zealously and fer​vently say the right things about Him, and to Him, who still shall not enter into the kingdom of God. How is this to be explained?
It is to be explained in the following manner. One of the most difficult things, all Christians must surely admit, is to differentiate between a truly spiri​tual fervor and a carnal, fleshly, animal zeal and enthusiasm. Natural animal spirits and temperament may very well make a man fervent and zealous. A man may be born with an energetic nature and a fervent enthusiastic spirit — some of us have to be more careful at this point than others. There is nothing of which a preacher needs to be more sure than that the zeal and fervency in his preaching is not produced by his natural temperament or his sermon, but by real belief in Christ. It is a very subtle matter. A man prepares a message and, having prepared it, he may be pleased and satisfied with the arrangement and order of the thoughts and certain forms of expression. If he is of an energetic, fervent nature, he may well be excited and moved by that and especially when he preaches the sermon. But it may be entirely of the flesh and have nothing at all to do with spiritual matters. Every preacher knows exactly what this means, and anybody who has ever taken part in public prayer knows the same. You can be carried away by your own eloquence and by the very thing you yourself are doing and not by the truth at all. There are some people who seem to think it is their duty to be fervent and emotional. Some people never pray in public with​out crying, and some tend to think that they feel more than others. But it does not follow for a moment. The emotional type of person is always more liable to weep when he prays, but it does not mean of necessity that he is more spiritual.
Our Lord, then, is emphasizing that though they say 'Lord, Lord', and are fervent and zealous, it may be nothing but the flesh. Great enthusiasm in these things does not of necessity imply spirituality. The flesh may account for that; it can counterfeit almost everything. We can perhaps emphasize this point best by quoting something which was written by Robert Murray McCheyne. That man of God, when he merely entered the pulpit, caused people to break down and weep. People felt that he had come straight from an audience with God, and they were humbled by his very appearance. This is what he said in his diary one day: 'Today, missed some fine opportunity of speaking a word for Christ. The Lord saw that I would have spoken as much for my own honor as for His, and therefore He shut my mouth. I see that a man cannot be a faithful, fervent min​ister until he preaches just for Christ's sake, until he gives up trying to attract people to himself, and seeks to attract them to Christ. Lord', he ends, 'give me this.' Robert Murray McCheyne there recognizes this terrible danger of doing things in the flesh and imagining that we are doing them for Christ's sake.

That, then, is the first part of our Lord's analysis. Nothing is more danger​ous than to rely only upon a correct belief, and a fervent spirit, and to assume that, as long as you believe the right things and are zealous and keen and active concerning them, you are therefore of necessity a Christian.

In the verses that follow, He goes further and includes works also — that is what makes the supposed antithesis between faith and works so foolish and ri​diculous. What then are the works, which, according to the Lord, a man may perform and still be outside the kingdom? It is really an alarming and terrifying list. The first thing He says is: 'Many will say to me in that day, Lord, Lord, have we not prophesied in thy name?' To prophesy means to deliver a spiritual mes​sage. You find much about prophecy in the New Testament. Paul discusses it at some length in 1 Corinthians, in connection with the various gifts that were ex​ercised in the Church. Those were the days before the New Testament was writ​ten, when certain members of the Church were given messages and the ability to speak them by the Holy Spirit. That is what is meant by prophesying; and our Lord says that there will be many people who will come to Him in the day of judgment and say that they have prophesied in His name — not in their own name, but in His name — but He will say unto them: T never knew you: depart from me, ye that work iniquity'. We can interpret that for our own age in this way. It is possible for a man to preach correct doctrine, and in the name of Christ, and yet himself remain outside the kingdom of God. That is the state​ment, nothing less. If anyone other than the Lord Jesus Christ had said this we would not believe it. Moreover, we would feel that he was a censorious, narrow-minded person. But it is the Lord Himself who says it.
This is something that is taught frequently in the Scriptures. Was not that, for example, the exact position of a man such as Balaam? He delivered the right message, and yet he was a hireling prophet and a reprobate. He gave, in a sense, the right message and teaching, yet he himself was outside. Did not God use Saul in this kind of way? The spirit of prophecy came upon him from time to time, yet Saul, too, was outside. When you come to the New Testament, you find these things stated still more explicitly. Paul, knowing these terrible dan​gers, says: 'I keep under my body . . . lest that by any means, when I have preached to others, I myself should be a castaway' (1 Cor. 9:27). When he talks about 'keeping under the body' he is not only thinking, as people often imag​ine, about certain sins of the flesh, he is referring to the whole of his life. A man has to keep under his body in a pulpit as well as on the street. To keep under the body means to keep curbing and controlling everything that the flesh is anx​ious to do. The flesh thrusts itself into the forefront. The apostle Paul tells us, in this very context of preaching, that he pounded and pummeled his body and bruised it, in order that having preached to others, he might avoid becoming a castaway himself.
Or take the marvelous statement of this truth which we have in 1 Corin​thians 13:1-3. 'Though I speak with the tongues of men and of angels, and have not charity, I am become as sounding brass, or a tinkling cymbal'. Or again: Though I have the gift of prophecy, and understand all mysteries, and all knowledge... and have not charity, it profits me nothing.' The apostle Paul says in effect, 'I may preach like an angel, I may produce the most wonderful eloquence and oratory; I may be considered by people to be the greatest speaker the world has ever heard, and I may speak about the things of God; and yet I may be outside the kingdom. All is useless if I lack these qualities that really make a man a Christian.' So a man can prophesy and be outside. Think also of this statement in Philippians 1:15 where he says of certain people that they preach Christ even of envy and strife'. Their motive is wrong, their thoughts are wrong; but they are preaching Christ, they are saying the right things about him. Paul glories in their right preaching, but they themselves are wrong because they are doing it in a wrong spirit moved by envy and desiring to score over the apostle. We must realize, then, that it is actually possible for a man to be preaching correct doctrine and yet to be outside the kingdom. Our Lord said on one occasion to the Pharisees, 'Ye are they which justify yourselves before men; but God knows your hearts: for that which is highly esteemed among men is an abomination in the sight of God'. It is a very terrifying thought, and I understand it to mean this, that at the day of judgment we shall all have great surprises. We shall find men who have been lauded and praised as preachers outside the kingdom. They said the right things, and said them marvelously; but they never had the life and truth within them. It was all carnal.
But not only do these people prophesy, they even cast out devils. Again you notice the repetition of 'in thy name'— 'and in thy name have cast out devils'. It is possible for a person to do even that and still to be outside the kingdom! To prove this is simple. Is it not clear from the New Testament that even Judas had this power? Our Lord sent out His disciples to preach and to cast out devils, and they came back and said to Him in great elation on one occasion, 'Even the dev​ils are subject unto us'. It is quite clear that that applied equally to Judas. Our Lord may give power to a man, and yet the man himself may be lost. There are other powers also that can enable us to do remarkable and astounding things. You remember on one occasion when the people charged our Lord with doing miracles by the power of Beelzebub, He retorted by saying, 'If I by Beelzebub cast out devils, by whom do your sons cast them out?' They were Jewish exor​cists. In Acts 19 you will find certain people described as sons of Sceva who had the selfsame power. We see, then, that people may even drive out devils in Christ's name and yet be outside the kingdom.
Finally our Lord comes to the climax which He puts in this form. These people will be able to say to Him that in His name they have done 'many wonderful works' — works of power, miracles, amazing things, almost incredible things. They have done many wonderful works in His name, and yet they are outside the kingdom. How do we prove that this is possible? Part of the proof undoubt​edly is found in the case of the magicians of Egypt. You remember when Moses was sent to deliver the children of Israel and to work his miracles, the magicians of Egypt were able to counterfeit and repeat them up to a certain point. They did many marvelous works. But we need not rely only upon that. Our Lord says in Matthew 24:24: 'For there shall arise false Christs, and false prophets, and shall show great signs and wonders; insomuch that, if it were possible, they shall deceive the very elect.' These are the words of Christ. But take Paul's words in 2 Thessalonians 2:8: 'And then shall that Wicked be revealed, whom the Lord shall consume with the spirit of his mouth, and shall destroy with the bright​ness of his coming: even him, whose coming is after the working of Satan with all power and signs and lying wonders'. These things are prophesied.
In other words, a man may be able to point to great results such as healings and so on, and yet they may signify nothing. And we should not be surprised at this. Are we not learning more and more in these days about the powers that are innate in man even in a natural sense? There is such a thing as a natural gift of healing; there is a kind of natural, almost magical power in certain people. For instance the whole question of electricity in the human frame is most interest​ing. We are merely beginning to understand it. There are people such as water-diviners who possess certain curious gifts. Then there is the whole question of telepathy, transference of thought and extra-sensory perception. These things are just coming into our ken. As the result of such gifts and powers many can do marvelous and wondrous things, and yet not be Christian. The natural power of man can simulate the gifts of the Holy Spirit, up to a point. And, of course, we are reminded by Scripture that God, in His own inscrutable will, sometimes decides to give these powers to men who do not belong to Him in order to bring to pass His own purposes. He raises up men for His own particular pur​pose, but they themselves remain outside the kingdom. It was God who called and used the pagan Cyrus.
Above all we must remember the power of the devil. The devil, as Paul teaches in 
2 Corinthians 11:14, can transform himself even into an angel of light, and the devil as an angel of light sometimes persuades people that they are Christian when they are not. If the devil can keep a man outside the king​dom by making him say 'Lord, Lord', he will certainly make him do so. He will do anything to keep a man outside the kingdom; so if a false belief or a true be​lief held in the wrong way will do this, he will make him have it, and he will give him power to work signs and wonders.
It has all been prophesied, it is all in the Bible; and that is why our Lord warns us so solemnly to pay heed to it. He once summed it up to His disciples like this: 'In this', He says, 'rejoice not, that the spirits are subject unto you; but rather rejoice, because your names are written in heaven'. They had been sent out to preach and to cast out devils, and had been highly successful. They came back full of pride because of the things that had happened, and our Lord said to them in effect: 'Did I not tell you in the Sermon on the Mount that people who are outside the kingdom can preach in My name, and cast out devils and do many wonderful works? Do not be misled by these things; make certain of yourself. It is your heart that matters. Is your name written in heaven? Do you really belong to Me? Have you this holiness, this righteousness which I am teaching? "Not everyone that saith unto me, Lord, Lord, shall enter into the kingdom of heaven; but he that doeth the will of my Father which is in heaven".' The way to test yourself, the way to test any man, is to look below the surface. Do not look at the apparent results, do not look at the wonders and the mar​vels, but discover whether he conforms to the Beatitudes. Is he poor in spirit; is he meek; is he humble; does he groan in his spirit as he sees the world; is he a holy man of God; is he grave; is he sober; does he say with Paul, 'We that are in this tabernacle do groan, being burdened'? Those are the tests, the tests of the Beatitudes, the tests of the Sermon on the Mount — the man's character, the man's nature. Not the appearances only, but the reality itself alone counts with God.

Let us remember again that it is the Lord who says these things, and it is He who will judge. The words 'Many will say to me in that day' refer to the day of judg​ment, when He will be the judge, so do not be deceived. 'Ye are they', He says again of this type, 'which justify yourselves before men; but God knoweth your hearts: for that which is highly esteemed among men is abomination in the sight of God.' The New Testament Christian is a definite type of character; he is unmistakable. Read your New Testament, put down the marks of the New Tes​tament man, put them on paper, learn them, meditate upon them, apply them to yourself and to everybody else. Do that, says our Lord, and you will never be led astray, you will not be left outside that strait gate and narrow way. These then are the tests and they may all be summed up in the phrase, 'he that doeth the will of my Father which is in heaven'.

May God grant us honesty as we face this terrifying truth, this truth we shall have to answer for when 'all earthly scenes have passed away', and we stand before Christ and face Him. If you feel you are condemned, confess it to God, hunger and thirst after righteousness, turn believingly to the Lord Jesus Christ, ask Him to give it you, cost what it may, whatever its effects and results, and He will give it to you, for He has said: 'Blessed are they which do hunger and thirst after righteousness: for they shall be filled.'

Chapter 25

Unconscious Hypocrisy

We have already considered the general message conveyed by these solemn and solemnizing verses. As we return to them it is important that we should bear in mind that in this little paragraph our Lord is dealing with those who are orthodox. It is not a statement about those who are heterodox, those who hold false teaching or doctrine. Here, the teaching is correct. They prophesy in His name; it is in His name that they cast out devils; and it is in His name that they do many wonderful works. And yet He tells us that they are fi​nally reprobate. So much then is possible for one who is nevertheless finally lost. That is why these words in many ways are more solemnizing and, indeed, alarming than anything we find in the whole extent of Holy Writ.

After that preliminary survey, we can now proceed to draw certain lessons and deductions from it. Surely nothing can be more important than that we should do so. Our Lord goes on repeating these warnings as He exhorts men and women to enter in at the strait gate and to walk in the narrow way, and here again He warns us of the terrible dangers and possibilities that confront us. The one great lesson to be learnt from this passage is the danger of self-deception, and this is emphasized in several ways. For instance our Lord uses the word 'Many'. 'Many will say to me in that day, Lord, Lord, have we not done this & that?' We must not exaggerate the force and strength of this word 'many', but it is a word that carries a very definite meaning. He does not say 'an odd person here and there', but 'many' — self-deception is a danger to the 'many', and His warnings against it are frequent. It is there in the picture that follows about people who build their houses upon the sand. It is the same warning that we find also in the parable of the ten virgins. The five foolish virgins are a straight​forward case of self-deception, nothing more. It occurs again in that final pic​ture in Matthew 25, where Christ portrays the final judgment and speaks of those who will confidently come and tell Him of the things they have done for Him. The same warning is being given in all these cases; it is the warning against the terrible danger of self-deception. In other words, as we read what He says here, we are given the impression that these people to whom He is re​ferring will be amazed and astonished at the day of judgment — 'that day'. As we have seen, the whole paragraph is spoken with the Day of Judgment clearly in mind. Indeed, the whole chapter, as we have constantly seen, is concerned to enforce the fact that the Christian must live his whole life in the light of that coming day. Read through the New Testament and observe how frequently 'that day' is spoken of. 'The day will declare it', says Paul, as if to say: It is all right. I am going on with my ministry, I am doing everything with my eye on that day; people may criticize and say this or that about me, but I shall not allow that to worry me. I have delivered myself and my whole eternal future into the hand of the Lord my judge, and the day of His judgment is going to make everything manifest.

It is clear from the words in this passage that these people, according to our Lord, are going to be astonished at the Day of Judgment. They have assumed that they are safe, and seem quite sure of their own salvation. Upon what grounds? Because they were saying, 'Lord, Lord'. They were orthodox; they said the right things; they were fervent; they were zealous. They prophesied in His name; they cast out devils; they did many wonderful works. And they were praised of men; they were in fact regarded as outstanding servants. So they were perfectly happy about themselves, quite assured about their whole position, and they never suspected for a second that there was any fault to find in them. They could turn to our Lord in the Day of Judgment and say: 'Surely, Lord, You know our record? Don't You remember all we said and did in Your name?' They had no doubt about themselves; they were perfectly happy; they were quite as​sured. It had never crossed their minds even to contemplate the possibility that they could be anything but Christians and saved people, heirs of glory and of eternal bliss. And yet what our Lord says to them is that they are lost. He will 'profess' to them — He plays upon words here, they make their profession, He too will make a profession — He will profess unto them: 'I never knew you, I never had anything to do with you. Though you were always saying "Lord, Lord", and doing things in My name, I never recognized you, there was never any contact between us. You have been deceiving and fooling yourselves the whole time. Depart from Me, ye that work iniquity.'

There can be no doubt about it, the day of judgment is going to be a day of many surprises. How often does our Lord tell these people, His contemporaries, and tell us through them, that He does not judge as they judge. 'Ye are they which justify yourselves before men; but God knows your hearts: for that which is highly esteemed among men is abomination in the sight of God.' That id of false judgment is found at times in the Church, as well as in the world. So often our judgments are carnal. Listen to the comments people make as they go >m a place of worship. So often, they are about the man, about his very physical appearance, or what they call 'personality', rather than about the message. Those are the things that attract. Our judgments are so carnal. Thus, our Lord teaches to beware of this terrible, alarming possibility of deceiving ourselves. We are quite clear about conscious hypocrisy. The conscious hypocrite is not a problem; he is obvious and self-evident. What is so much more difficult to discern is conscious hypocrisy, when a man not only misleads others but also deceives himself, when a man not only persuades others wrongly about himself, but per-ides himself wrongly about himself. That is the very thing with which our rd is dealing here, and we must repeat again, that if we believe the New Testament is true, then there is nothing more important than that we should examine ourselves in the light of a statement such as this.

If, then, what we are describing is unconscious hypocrisy, does it not follow it we can do nothing about it? Is it not by definition something with which a man cannot deal? If it is a condition in which a man is deluding himself, how he possibly safeguard himself against it? The answer is that, on the contrary, a great deal can be done. The first and most important thing is to consider the causes of self-deception. That is the way to discover it in ourselves. If we can create a list of the causes of self-delusion and self-deception, and then examine ourselves in the light of these causes, we shall be in a position to deal with them, d the New Testament is full of instruction with respect to that. That is why it always exhorting us to test and to examine ourselves; that is why it is always exhorting us to prove and try the spirits, and indeed to prove all things. It is a at book of warning. That is not popular today. People say that that is being negative; but the New Testament always emphasizes the negative aspect of truth well as the positive.

What, then, are the common causes of self-deception in this matter? First, there is a false doctrine of assurance. This is the tendency to base our assurance only upon certain statements that we ourselves make. There are those who say, Scripture says, "He that believeth on him is not condemned" but shall receive everlasting life"; "Believe on the Lord Jesus Christ, and thou shalt be saved"; "whosoever believeth in his heart and confesses with his mouth shall be saved".' They interpret such statements as meaning that as long as they acknowledge and say certain things about the Lord Jesus Christ, they are automatically saved. Their error is surely this: the man who is truly saved and who has a genuine-assurance of salvation does make, and must make, these statements, but the making of these statements does not of necessity guarantee, or assure, a man of his salvation. The very people with whom our Lord is dealing do say: 'Lord, Lord,' and they seem to put the right content into that statement; but, as we have seen, James reminds us in his Epistle that 'the devils also believe, and tremble'. If we read the Gospels, we discover that the evil spirits, the devils, rec​ognize the Lord. They refer to Him as 'the Holy One of God'. They know who He is; they say the right things about Him. But they are devils and they are lost. So we must be wary of that very subtle temptation, and remember the way in which people wrongly persuade themselves. They say: 'I do believe, and I have said with my mouth that I believe Jesus of Nazareth was the Son of God, and that He has died for my sins, therefore ...' — but the argument is incomplete. The believer, the Christian, does say these things, but he does not stop at merely saying them. That is what is sometimes described as 'fideism' or 'believeism', which means that a man is really putting his final trust in his own faith and not in the Lord Jesus Christ. He is relying on his own belief, and on his mere asser​tion of it.
The whole object of this paragraph, surely, is to warn us against the terrible danger of basing our assurance of salvation upon a repetition of certain state​ments and formulae. We can think of other illustrations of this danger of being a merely formal Christian. What in fact is the difference between what we have just described and basing our assurance of salvation upon the fact that we are members of a church, or that we belong to a certain country, or that we were christened when we were infants? There is no difference. It is possible for a man to say all the right things and yet to live such an evil life that it is quite plain that he is not a Christian. 'Be not deceived', says the apostle Paul in writing to the Corinthians; 'neither fornicators, nor idolaters, nor adulterers . . . shall inherit the kingdom of God.' It is therefore quite possible for a man to say the right things and yet to be living an evil life. 'Let no man deceive himself.' The mo​ment we begin to rest our faith solely upon repeating a formula, without being sure that we are regenerate, and that we have evidence of the life of God within us, we are exposing ourselves to this terrible danger of self-delusion. And there are many who state and defend their doctrine of assurance in that way. They say, “Do not listen to your conscience. If you have said that you believe, that is enough.” But it is not enough, for 'many will say... Lord, Lord'. But He will say: 'I never knew you: depart from me, ye that work iniquity.' A superficial doctrine of assurance, therefore, or a false doctrine of assurance, is one of the most com​mon causes of self-delusion.
The second cause of this condition follows inevitably from the first. It is the re​fusal to examine oneself. Self-examination is not popular today, especially, strangely enough, amongst evangelical Christians. Indeed, one often finds that evangelical Christians not only object to self-examination, but occasionally even regard it as almost sinful. Their argument is that a Christian should look only to the Lord Jesus Christ, that he must not look at himself at all, and they interpret this as meaning that he should not examine himself. They regard ex​amining oneself as looking to oneself. They say that, if you look at yourself, you will find nothing but blackness and darkness; therefore you must look not at yourself, but to the Lord Jesus Christ. So they look away from themselves and refuse to examine themselves.
But that is not scriptural. Scripture constantly exhorts us to examine our​selves, to 'prove to our own selves whether we are in the faith' or whether we are 'reprobate'. And it does so for the very good reason that there is the terrible dan​ger of drifting into antinomianism; that is, into holding that as long as a man believes on the Lord Jesus Christ it does not matter what he does; that if a man is saved it does not matter what kind of a life he lives. Antinomianism holds that the moment you begin to concentrate on behavior, you are putting your​self back under the law. Believe on the Lord Jesus Christ, it says, and all is well. But that, again, is surely the very thing against which our Lord is warning us in this paragraph; the fatal danger of trusting only in what we say, and forgetting that the essential thing about Christianity is that it is a life to be lived, that it is 'the life of God in the soul of man', that the Christian is a 'partaker of the divine nature', and that this must of necessity be manifest in his life.
Or let us look at the first Epistle of John, which was written to correct this very danger. It has in mind those people who were very ready to say certain things, but whose lives were a blatant contradiction of what they professed. John produces his famous tests of spiritual life. He says: 'He that saith, I know him, and keeps not his commandments, is a liar, and the truth is not in him.' 'If we say that we have fellowship with him, and walk in darkness, we lie, and do not the truth.' There were people who were doing just that; they were saying, 'I am a Christian, I am in fellowship with God, I am a believer on the Lord Jesus Christ'; but they were living in sin. That is a lie, says John; it is transgression of the law, it is disobedience to God and His holy commandment. However much a man may say he believes on the Lord Jesus Christ, if the habit of his life is per​sistently sinful he is not a Christian. And clearly the way to discover this is to ex​amine ourselves. We must look at ourselves and examine ourselves in the light of the commandments, in the light of scriptural teaching, in the light of this Sermon on the Mount, and we must do so honestly. And, furthermore, when we come to this question of the works which we do, whether prophesying or casting out devils and doing 'many wonderful works', we must examine our motives. We must ask ourselves honestly, 'Why am I doing this, what is the real urge behind it all?'; because a man who does not realize that he may be doing the right things for a thoroughly wrong motive is a mere tyro in these matters. It is possible for a man to preach the gospel of Christ in an orthodox manner, to mention the name of Christ, to be right in doctrine and to be zealous in the preaching of the Word, and yet really to be doing it the whole time for his own self-interest and his own glory and self-satisfaction. The only way to safeguard ourselves against that is to examine and scrutinize ourselves. It is painful and unpleasant; but it has to be done. It is the only way of safety. A man has to face himself squarely and ask: 'Why am I doing it? What is the thing that, in my heart of hearts, I am really out for?' If a man does not do that he is exposing himself to the terrible danger of self-delusion and self-deception.
But let us now consider another cause of this self-same condition, which is the danger of living on one's activities. We need to be quite clear about this, for there is no doubt that one of the greatest dangers of all in the Christian life is that a man may live on his own activities. I once had a letter from a lady who had been a very active Christian worker for some forty years or so. Then she was taken seriously ill and for six months was unable to leave her house. She was honest enough to tell me that she had found it to be a very severe and try​ing discipline. I know exactly what she meant. I have seen it in others and, alas, know something about it in my own experience. I have seen men who have been indefatigable in the work of the kingdom suddenly laid aside by illness, and scarcely knowing what to do with themselves. What is the matter? They have been living on their own activities. You can be so busy preaching and working that you are not nurturing your own soul. You are so neglecting your own spiritual life that you find at the end that you have been living on yourself and your own activities. And when you stop, or are stopped by illness or cir​cumstances, you find that life is empty and that you have no resources.
This is not confined, of course, to the Christian life. How often have we heard of business or professional men who have been highly successful and perfectly healthy all their lives. They then decide to retire, and everybody is as​tounded when, in six months or so, they hear that they have suddenly died. What is the matter? Often the real explanation is that the thing which kept them going, which provided the stimulus to living and the purpose to life, is suddenly withdrawn, and they collapse. Or think of the way in which so many people today are kept going solely by entertainments and pleasures [TVs & Computers]. When they are suddenly cut off from these they do not know what to do with themselves; they are utterly bored and helpless. They have been living on their own activi​ties and pleasures. And the same thing can happen in the Christian life. That is why it is a good thing for all of us from time to time to stop and take a rest, and to examine ourselves, and ask 'What am I living on?' What if the meetings you attend so frequently and so regularly were suddenly prohibited to you, how would you find yourself? What if your health broke down and you could not read, or enjoy the company of other people, and you were just left alone? What would you do? We must take time to ask ourselves these questions, for one of the greatest dangers to the soul is just to be living on our own activities and on our own efforts. To be over busy is one of the highroads to self-deception.
Another fruitful cause of this trouble is the tendency to balance our lives by putting up one thing against another. For instance, if our conscience condemns us about the life we are living, we put over against it some good work we are do​ing. We recognize that certain things count against us, but then we make a list of the good deeds we are doing, and the account balances with a little credit at the end. We have all done that. Do you recall the classic example of it in the case of Saul, the first king of Israel? Saul had been commanded to exterminate the Amalekites; and he had done so up to a point. But he kept King Agag alive, and he also kept the best of the sheep and oxen and so on. You notice how clever he was when upbraided by Samuel. He said, 'I have kept them in order that we might make a sacrifice unto the Lord.' That is a perfect instance of balancing. And we are all prone to this. Instead of allowing our consciences to do their work, we immediately put positive things over against the negative. A man who judges the condition of his life in that way can have only one end. A man who does that sort of thing in business will soon be bankrupt, and a man who does it in the Christian life will soon be spiritually bankrupt, and in the end will be dismissed by the Lord Himself. We must apply this lesson to ourselves. We must allow conscience to deal with us. We must not excuse ourselves, but listen to its dictates and obey them.
That brings us to the vital principle, which underlies all the causes of self-deception. In many ways the root trouble, even among good Evangelicals, is our failure to heed the plain teaching of Scripture. We accept what Scripture teaches as far as our doctrine is concerned; but when it comes to practice, we very often fail to take the Scriptures as our only guide. When we come to the practical side, we employ human tests instead of scriptural ones. Instead of taking the plain teaching of the Bible, we argue with it. 'Ah, yes,' we say, 'since the Scriptures were written, times have changed.' Dare I give an obvious illustration? Take the question of women preaching, and being ordained to the full ministry. The apostle Paul, in writing to Timothy (1 Tim. 2:11-15), prohibits it directly. He says quite specifically that he does not allow a woman to teach or preach. 'Ah, yes,' we say, as we read that letter, 'he was only thinking of his own age and time; but you know times have changed since then, and we must not be bound. Paul was thinking of certain semi civilized people in Corinth and places like that.' But the Scripture does not say that. It says, 'Let the woman learn in silence with all subjection. But I suffer not a woman to teach, nor to usurp authority over the man, but to be in silence.' 'Ah, but that was only temporary legislation,' we say. Paul puts it like this: 'For Adam was first formed, then Eve. And Adam was not deceived, but the woman being deceived was in the transgression. Notwith​standing she shall be saved in child-bearing, if they continue in faith and char​ity and holiness with sobriety.' Paul does not say that it was only for the time be​ing; he takes it right back to the Fall and shows that it is an abiding principle. It is something that is true, therefore, of the age in which we live. But thus, you see, we argue with Scripture. Instead of taking its plain teaching, we say that times have changed — when it suits our thesis we say it is no longer relevant.
Another way in which we do the same thing is this. The Scripture lays down quite plainly not only that we are to preach the gospel, the true message, but also how we are to do so. It tells us that we are to do so with 'sobriety' and with 'gravity', in fear and trembling, in 'demonstration of the Spirit and of power', and not with 'enticing words of man's wisdom'. But today evangelistic methods which are a flagrant contradiction of these words are justified in terms of results. 'Look at the results', men say. 'Such and such a man may not conform to the scriptural method, but look at the results!' And because of 'the results' the plain dictates of Scripture are put on one side. Is that believing the Scrip​tures? Is that taking the Scriptures as our final authority? Is not that repeating the old error of Saul, who said, 'Yes, I know, but I thought it would be good if I did so and so.' He tries to justify his disobedience by some result he is going to produce. We Protestants, of course, hold up our hands in horror at the Roman Catholics, especially the Jesuits, when they tell us that 'the end justifies the means'. It is the great argument of the Church of Rome. We repudiate it in the Roman Catholic Church, but it is a common argument in evangelical circles. The 'results' justify everything. If the results are good, the argument runs, the methods must be right — the end justifies the means. If you want to avoid ter​rible disillusionment at the day of judgment, face Scripture as it is. Do not ar​gue with it, do not try to manipulate it, do not twist it; face it, receive it and sub​mit to it whatever the cost.
A further common cause of self-deception is our failure to realize that the one thing that matters is our relationship to Christ. He is the judge, and it is what He thinks of us that matters. It is He who will say to these people, 'I never knew you', and that word 'knew' is very strong. It does not mean that He was not aware of their existence. He knows all things, He sees everything; everything is naked and open to Him. 'Know' means 'taking a special interest in', 'being in a particular relationship to'. 'You only have I known of all the families of the earth,' said God to the children of Israel through Amos. That means that He is in this peculiar relationship to Israel. What our Lord will say on the judgment day to these self-deceived people is that they have done all these things in their own power and energy. He never had anything to do with it. So the most im​portant thing for all of us is not to be interested primarily in our activities or in results, but in our relationship to the Lord Jesus Christ. Do we know Him, and does He know us?
Finally, therefore, we must realize that what God wants, and what our blessed Lord wants, above all, is ourselves — what Scripture calls our 'heart'. He wants the inner man, the heart. He wants our submission. He does not want merely our profession, our zeal, our fervor, our works, or anything else. He wants us. Read again the words uttered by the prophet Samuel to Saul, king of Israel: 'Hath the Lord as great delight in burnt offerings and sacrifices, as in obeying the voice of the Lord? Behold, to obey is better than sacrifice, and to hearken than the fat of rams' (1 Sam. 15:22). To Saul's argument: 'We kept the best of the sheep and the oxen in order that we might sacrifice them, in order that we might offer them to the Lord,' this is the answer: God does not want our offer​ings; He does not want our sacrifices; He wants our obedience, He wants us. It is possible for a man to say right things, to be very busy and active, to achieve apparently wonderful results, and yet not to give himself to the Lord. He may be doing it all for himself, and he may be resisting the Lord in the most vital place of all. And that is finally the greatest insult we can offer to God. What can be a greater insult than to say: 'Lord, Lord,' fervently, to be busy and active, and yet to withhold true allegiance and submission from Him, to insist upon retaining control of our own lives, and to allow our own opinions and arguments, rather than those of Scripture, to control what we do and how we do it? The greatest insult to the Lord is a will that is not completely and entirely surrendered; and whatever else we may do — however great our offerings and sacrifices, however wonderful our works in His name — it will avail us nothing. If we believe that Jesus of Nazareth is the only begotten Son of God and that He came into this world and went to the cross of Calvary and died for our sins and rose again in order to justify us and to give us life anew and prepare us for heaven — if you really believe that, there is only one inevitable deduction, namely that He is en​titled to the whole of our lives, everything without any limit whatsoever. That means that He must have control not only in the big things, but in the little things also; not only over what we do, but how we do it. We must submit to Him and His way as He has been pleased to reveal it in the Bible; and if what we do does not conform to this pattern, it is an assertion of our will, it is disobedi​ence, and as repellent as the sin of witchcraft. Indeed, it belongs to the type of conduct that makes Christ say to certain people: 'Depart from me, ye that work iniquity'. Workers of iniquity! Who are they? The people who said: 'Lord, Lord,' the people who prophesied in His name and in His name cast out devils and in His name did many wonderful works. He calls them 'workers of iniquity' be​cause, in the last analysis, they were doing it to please themselves and not in or​der to please Him. Let us then solemnly examine ourselves in the light of these things.
Chapter 26
The Signs of Self-deception

We have already considered the alarming words of 7:21 -23; but because of their vital importance we must do so once again. This matter of self-deception is a very large subject. If you are interested in so-called Manuals of Devotion, whether Roman Catholic or Protestant, you will find that they always devote a good deal of attention to this particular question. All wise physicians of the soul have always concentrated attention on it. We are called to do so by the Bible itself. It is full, not only of exhortations on this mat​ter, but also of practical illustrations of people who have deluded and deceived themselves. But apart from all that, as we value our souls, and as we realize that we are all passing through this world in the direction of a final judgment, and shall all have to stand before the judgment-throne of Christ, this kind of self-examination becomes quite inevitable. As the apostle John put it: 'Every man that hath this hope in him purifies himself, even as he is pure' (1 John 3:3). And you cannot purify yourself without examining yourself. Some people de​vote the season of Lent in particular to this question of self-examination. Oth​ers of us believe that it should be done throughout the whole year, and that we should be examining ourselves and disciplining ourselves always. We need not enter into that, however. What is important is to recognize the need of self-examination. It is taught constantly in the Bible.

We have seen that the first step to take if we are anxious to avoid deceiving ourselves is to consider the causes of self-deception, and we have dealt with some of the more common ones. Having thus laid down principles, we now come to deal with a few practical details; these are designed to warn us of the subtle way in which we can deceive ourselves. We start by reminding ourselves that we do not live our Christian life in a kind of vacuum. Quite apart from the fact that we live in society among men and women, we have also to contend with the devil and 'the principalities and powers, the rulers of the darkness of this world, and spiritual wickedness in high places.' Nothing according to Scrip​ture teaching will enable us to stand in that conflict except the putting on of the whole armor of God. One of the ways in which we put on that armor is to beware of the subtlety of the attack. And that, because of its very nature, will have to be considered in some detail. I am a little fearful as I proceed to do this, because I know that to do so exposes one to the risk of being misunderstood. If one uses illustrations, attention becomes concentrated on the illustrations and not on the principles.
The first big principle is that there is a sense in which everything in connection with the Christian life can be dangerous. I am not maintaining that everything is dangerous but that it can be. The devil in his subtlety, as an angel of light, comes to us and takes hold of things which are legitimate and good, and given to us by God, and he so influences us as to make us turn those very things into the instru​ment of our own self-deception. The things themselves are all right, but we can abuse them. That is the theme that we must elaborate. In a sense, even the means of grace with which God has provided us can prove to be a source of trou​ble. I trust I am making this clear.  Obviously, I am not denouncing the means of grace; I am simply pointing out the terrible danger of turning the means of grace which God Himself has appointed, and given us, into something that may be harmful to our souls. I am concerned with the abuse of what is good, and not with the use of what is good. It is always a great comfort to any man who preaches to know that even such a great master preacher as the apostle Paul could be misun​derstood when he taught and preached. Take, for instance, 2 Corinthians 11 with its superb sarcasm. The apostle deals there with the grievous, childish way in which so much of his teaching had been misunderstood in Corinth.
Here, then, are the controlling principles. Things that are good in and of themselves, unless we are careful, may be the very things that will deceive us about the state of our souls. But how can we know whether we are tending to depart from the simplicity that is in Christ, and getting into this terrible false position that is described in this verse? Here are some of the answers. One clear indication of this tendency reveals itself in the following way. If, when we exam​ine ourselves to discover what our main interest is, we find that it is in attending meetings, we are entering into a dangerous condition. Obviously, I believe in at​tending Christian meetings; but when a man gets into the condition in which he lives on meetings, and they become his primary interest, he is in a very dan​gerous condition. And there are many people in that position. They are kept go​ing by meetings, and when they are suddenly cut off from them they begin to discover a terrible barrenness in their soul and in their Christian experience.
Another symptom of the same condition is an undue interest in phenomena. There are many phenomena in connection with the Christian life for which we can thank God, certain things that come as blessings in connection with the gos​pel, such as exalted feelings, guidance, physical healing, and so on. These things are part and parcel of the Christian message, but if we find that our main interest is in these phenomena we are in a position that may lead to self-deception. We must never be more interested in what we may call the by-products of the faith than in the faith itself. We must examine ourselves concerning each of these things. We betray our fundamental interest, of course, by what we say. As we listen to other people we discover their main and their real interests. And the same ap​plies to us. We must ask: 'What is my main interest?' Or, perhaps, it would be wise to get someone else to examine and observe us. I suggest that if we discover in ourselves or in others this tendency for the interest to be absorbed by the means of grace and phenomena rather than by our relationship to the Lord, we are al​ready on the way that ultimately leads to this dread self-deception.
Another sign of this is an undue interest in organizations, denominations, par​ticular churches, or some movement or fellowship. We all know exactly what this means. Man is a social being, and we all like to have some outlet for our so​cial instinct and the social part of our makeup. It is the simplest thing in the world to find an outlet for that natural, social, gregarious instinct in the realm of things Christian. The danger lies in our assuming that because of our interest in these things we are, of necessity, Christian. That is the very thing our Lord is saying. Here is a man who says, 'Lord, Lord'; he casts out devils, he does many wonderful works in the name of Christ, in the realm of the Church, and be​cause of that he assumes that he is a Christian. Yet Christ says he may not be. How easily this can be done! There are people who by nature prefer to be in moral rather than immoral societies, but who are not Christian at all. As natu​ral human beings they like moral, ethical people, and their natural desire to have a social outlet, or an outlet for their active moral nature, is provided by some type of organization in connection with Christianity. Self-deception comes in, because they assume that, as they are doing it in a Christian realm, they must be Christian. But their real interest is in the activity and in the orga​nization, not in the Lord, nor in their own relationship to the Lord. This is a terrible possibility. There are people whose real and ultimate interest is in their particular church, not in Christian salvation, not in the Lord at all. They like the church, they like the people, they have been brought up in that atmosphere, and that is the thing that really holds them — that particular church, that particular denomination, or that particular alignment of people. Again it is always re​vealed by their talk. You will find that they are greatly interested when you talk about the organization, or the people, or the preacher, but that they become strangely silent if you try to have a spiritual talk with them about their soul or about the Lord. We must examine ourselves by that test. What are we really in​terested in? Are we interested in our relationship to Him and in His glory, or only in one of these other things?
Another, and a very common, danger at this present time is to be interested in the social and general rather than in the personal aspects of Christianity. This has been particularly important in the present century. Many people today, confronted by the problems of this country and of society, are saying more and more that what is needed is biblical teaching and a Christian attitude towards these national and social problems. Watch the statesmen, and the politicians — even some of the leading ones. Although one is given to understand that they practically never attend a place of worship on Sunday they are using increas​ingly the words 'religion' and 'Christian'. They seem to think vaguely that Chris​tian teaching can help to solve the problems of State. Though they are not ac​tive and practicing Christians themselves (and I am referring only to these and not to the Christians among them), and are not giving any personal obedience to the Lord, they seem to think that Christianity can be of help in a general way. We are always on dangerous ground when we begin to talk about 'Christian civ​ilization' and 'Christian' or 'Western' values. This is surely much in evidence at the present time; and it is one of the major dangers confronting the Christian Church. I refer particularly to the tendency to regard Christianity as if it were nothing more than anti-communist teaching. This can be seen in the way in which Christian organizations sometimes advertise, and in their use of slogans such as 'Christ or Communism?', etc. It is not surprising that the Roman Cath​olic Church should think in such terms, but it is sad to see innocent evangelical people being gradually drawn into that net. It works in a very subtle way. A man persuades himself that, because he is an anti-communist, he must be a Chris​tian. But it by no means follows. We thus persuade and deceive ourselves. We judge ourselves by these general criteria, and assume that we are Christians. The substitution of the social and general for the particular and personal in Chris​tian matters is always a terrible danger. Christendom has often been the greatest enemy of spiritual religion. If I find my interest tends to be more and more gen​eral, or social, or political, if that is increasingly my main interest in Christian​ity, then I am in an extremely dangerous state because I have probably ceased to examine myself.
The next danger is that of those whose main and primary interest is in what we may call apologetics, or the definition and defense of the faith, instead of in a true relationship to Jesus Christ. This is a danger of which every preacher should be particularly aware. Many a man who has persuaded himself that he is a Christian is in reality only interested in apologetics. He spends the whole of his time arguing about the Christian faith, defending it, denouncing evolution, denouncing psychology and various other things that seem to be attacking the very vitals of the faith. This is a very subtle danger because such a man may be completely neglecting his own soul, his own personal holiness and sanctification and his personal relationship to the Lord. But he feels quite happy about himself because he is denouncing evolution and is defending the faith against this or that attack. He may not only be putting this to his own account for righ​teousness, he may even be using it to evade the task of honest self-examination. Apologetics have their essential place in the Christian life, and it is a part of our business as Christians earnestly to contend for the faith; but if we find ourselves doing nothing but that, we are in a dangerous condition. I knew a man who was much used as an evangelical preacher, perhaps second to none at one time. But he began to spend the time every Sunday in his pulpit attacking the Church of Rome and Modernism, and he ceased to preach a positive gospel. 
Apologetics had taken the place of central gospel truth. It is a special temptation to those who can reason and argue and debate; and it is one of the most subtle attacks to which the soul can ever be subjected. This is the question, therefore, which some of us should constantly be putting to ourselves. Do I find that most of my time is taken up in arguing with people about the outposts of the Christian po​sition? Do I find that I practically never talk to people about their souls and about Christ and about their experience of Him? Am I always, as it were, going round the outposts of the Citadel? How much of my time is spent in the centre itself? 'Let every man examine himself.'
The next danger is a purely academic and theoretical interest in theology. These dangers are not confined merely to one or two types of Christian; not only are they real to the man who is excessively interested in activities and meetings; but also to the man whose only interest is in theology. His position is just as danger​ous as that of the other. It is the simplest thing in the world to be interested in the body of Christian truth, in doctrine as such, merely as an intellectual mat​ter; and it is a particular danger to some of us. There is no view of life and the world today which is in any way comparable to Christian theology; there is nothing more exciting or more interesting as an intellectual pursuit than to be reading theology and philosophy. But, valuable as it is, and wonderful as it is, it may become one of the most subtle dangers and temptations to the soul. A man can be so absorbed in the intellectual apprehension that he forgets that he is alive, and forgets other people. He spends the whole of his time reading and enjoying it, he never makes contact with anybody, and he is useless to everybody. In the history of the Church we find again that this has happened frequently. First there is a great revival. Then there follows a stage which is generally de​scribed as that of 'consolidation'. People very rightly feel the need of a state of consolidation after revival. The converts must be built up, so they are taught theology and doctrine. Yet we often find that that has led to a state of intellec​tual religiosity and spiritual aridity. The classical instance of this is to be found in the sixteenth and seventeenth centuries, after the great Protestant revival and Reformation. After the Reformation in England came the era of the Puritans, with its great teaching of theology. But that was followed by a period of barren intellectualism which continued until the evangelical awakening broke out in the thirties of the eighteenth century. Something similar happened in the Re​formed and Lutheran churches. So, again, while we believe that theology is vital and essential, we must remember that the devil may so press us that our interest in it becomes inordinate and unbalanced, with the result that we are 'puffed up' rather than 'edified'. As I look back across some thirty years and more in the Christian ministry I have seen many instances of that. I have watched such peo​ple, and have seen a kind of intellectual pride, a pride of knowledge coming in. I have seen the tendency to compromise on the ethical and moral side, I have seen the note of urgency disappearing from their prayers. Though the original interest was right and good, gradually it mastered them. They lost their balance and became intellectualists who were no longer concerned about the idea of holiness and the pursuit of a true and living knowledge of God.
Let us now come to another danger. What we have to say concerning it is partic​ularly liable to be misunderstood, so we must be careful. I have, as the result of much observation, come to the conclusion that one of the most dangerous signs in connection with this matter of self-deception is an over interest in pro​phetic teaching. The Bible contains a great deal of prophetic teaching, and it is our business to acquaint ourselves with it; but there is nothing that can be so dangerous as an undue interest in prophetic teaching, and especially at a time like this with the world in its present condition. Gradually this interest seems to absorb and to master certain people and they think and talk and preach of nothing but prophecy. There is scarcely anything more dangerous to the spiri​tual condition of the soul than this over absorption in prophetic teaching. One can so easily be spending all one's time in thinking about Russia and Egypt and Israel and other countries, and in working out times and seasons in terms of Ezekiel 37, 38, Daniel 7-12, and other prophetic passages that one's whole life is given to that. In the meantime you are becoming hard and neglectful of your​self and of other people, in a spiritual sense. You are so interested in the 'times and seasons' that you have forgotten your own soul. Of course prophetic teach​ing is a vital part of the biblical message, and we should be vitally interested in it; but we must recognize the terrible danger of having such an interest in future world events that we forget that we have a life to live here and now and that at any moment we may die and have to stand before God in judgment. At all points our chief danger is to lose a sense of balance and proportion.
There is a further group of dangers connected with the Bible itself. All Chris​tians should believe in reading the Bible and in studying it diligently and regu​larly. And yet even the Bible, unless we are very careful, can become a danger and a snare in our spiritual lives. Let me illustrate what I mean. If you ever find yourself approaching the Bible in an intellectual rather than a spiritual manner, you are already on the wrong road. To approach the Bible in a purely intellec​tual manner, to take it as a textbook, to divide up its chapters exactly as if you were analyzing a play by Shakespeare, is a very interesting pursuit. Indeed, nothing can be more exciting to a certain type of person. And yet if you once begin to approach it intellectually only, and not spiritually, it can become the cause of your damnation. The Bible is God's Book and it is a Book of Life. It is a Book that speaks to us a word from God. If, therefore, you find yourself looking down at the Bible instead of looking up at it, you had better examine yourself urgently. If it is a Book which you handle as a master, then it is probably the case that you are being mastered by the devil, who as 'an angel of light' is using the very Word of God to rob you of certain spiritual blessings to your soul. Be​ware then of becoming a student of the Bible in a wrong sense. Personally, I have always disapproved, for these reasons, of all examinations in biblical knowledge. The moment you begin to approach the Bible as a 'subject', you are already in trouble. We should never approach the Bible theoretically; the Bible should always preach to us, and we must never allow ourselves to come to it in any way but that. Nothing is more dangerous than the expert's or preacher's ap​proach to the Bible. This is so in the case of the preacher because his greatest temptation is to regard the Bible as just a collection of texts on which to preach. So he tends to go to his Bible simply to look for texts and not to feed his soul. The moment a man does that he is in a dangerous condition.
But what is true about reading the Bible is equally true of listening to the preaching of the Bible. Some people simply look for 'points' in sermons, and at the end they make comments about this or that. Let us always be careful not to regard ourselves as experts. Let us ever seek to come under the power of this Word, whether we are reading it or listening to it. When a man comes to me at the close of a service and talks about preaching as such, and as an expert, I know 1 have failed completely as far as he is concerned. The effect of true preaching should be to make us fear and tremble; it should make us examine ourselves and think more about the Lord Jesus Christ. Beware of becoming in​terested in the mere letter of the Word. It is something that can happen very easily. Beware of becoming over interested in the mechanics — jumping from text to text, working out comparisons, etc. Of course we are to be interested in everything in the Bible, but we are not to be mastered by the mechanics. It is good to be interested in figures, in biblical numerics for instance; but you can easily spend the whole of your life working at such problems, and thereby for​get the true interests of your soul. In particular, beware of too great an interest in the various translations of the Bible. I remember a man, an intelligent man, who was converted by the gospel of Jesus Christ. It was wonderful to see the change in him and to observe his development. Then he came under the influ​ence of a certain teaching, and the first evidence I had of his having been influ​enced by that teaching was that, when he wrote to me, he began to put as a post​script references to certain passages of Scripture. But he did not just write them as he had done formerly. He now put Matthew 7:21 (Weymouth). Then the next time somebody else, Moffatt or Way. (Now probably it would also be Phil​lips, Knox, etc.) Thus the poor man became more and more interested in trans​lations and in the mechanics. I remember another man of this type coming to me once at the end of a service which had been highly spiritual and very mov​ing. One of the speakers in stressing a point had read a passage, but from a translation other than the Authorized or Revised versions. This man's one re​mark about the meeting was to ask the question: 'Whose translation was that?' The particular translation had nothing to do with the message. The passage was equally clear in all versions; but he was interested in translations. Translations, as such, can be most valuable and helpful; but once you become absorbed by an interest in them you have probably become more concerned with the mechan​ics of the Bible than with the spiritual food which it imparts.
The last danger is the terrible one of playing grace against law and thereby be​ing interested only in grace. There is no saving doctrine at all apart from the doctrine of grace; but we must beware lest we hide ourselves behind it in a wrong way. Again I remember a man who had been converted, but who then fell into sin. I was very ready to help him until I found that he was much too ready to help himself. In other words, he came and confessed his sin, but imme​diately he began to smile and said: 'After all, there is the doctrine of grace'. I felt he was too healthy; he was healing himself a little too quickly. The reaction to sin should be deep penitence. When a man is in a healthy spiritual condition he does not find relief quite as easily as that. He feels he is hopeless and vile. If therefore you find that you can heal yourself easily, if you find you can jump lightly to the doctrine of grace, I suggest you are in a dangerous condition. The truly spiritual man, while he believes in the doctrine of grace, when he is truly convicted of sin by the Holy Spirit, feels at times that it is almost impossible that God can forgive him. 1 have put that sometimes in this form by saying that I do not quite understand the Christian who can sit through a truly evangelistic sermon without feeling convicted again. Surely, our feeling should be: 'I almost felt that I went through it once more; I felt I was being put through the whole process again'. That is the true reaction. There is always a convicting aspect to the message; and once we find that we are not reacting in that way because we fly at once to grace, we are in the condition which leads to this tragic self-deception.
In other words, the final question is this — what of the soul? You remember the famous story about William Wilberforce and the woman who went to him at the height of his campaign against slavery and said 'Mr. Wilberforce, what about the soul?' And Mr. Wilberforce turned to the woman and said, Madam, I had almost forgotten that I had a soul'. This poor woman came to Wilberforce and asked her vital question, and the great man said that he was so concerned about the liberation of the slaves that he had almost forgotten his soul. But, with all due respect to him, the woman was right. Of course, she may have been a busybody; but there is no evidence that she was. Probably the woman saw that here was a good and fine Christian man, doing a most excellent work. Yes, but she also saw and realized that the danger confronting such a man was that of being so absorbed in the question of antislavery that he might forget his own soul. A man can be so busy preaching in pulpits that he forgets and neglects his own soul. After you have attended all your meetings, and denounced Communism until you can scarcely speak, after you have dealt with our apologetics, and displayed your wonderful knowledge of theology and our understanding of the times, and your complete map of the next fifty years, and after you have read all the translations of the Bible, and have shown your proficiency in a knowledge of its mechanics, I still ask you: 'What about your relationship to the Lord Jesus Christ?' You know a great deal more than you did year ago; but do you know Him better? You denounce many wrong things; but do you love Him more? Your knowledge of the Bible and its translations has become quite astounding, and you are an expert in apologetics; but are you obeying the law of God and of Christ increasingly? Is the fruit of the Spirit more and more manifest and evident in your life? Those are the questions. 'Not everyone lat saith unto me, Lord, Lord' (and does many wonderful works), 'but he that doeth the will of my Father which is in heaven.'
Let us all examine ourselves and let us take time to do it thoroughly. Do we really desire to know Him? Paul says in effect that he had virtually forgotten ev​erything else. He had no other care: 'That I may know him, and the power of his resurrection ...' (Phil. 3:10). Forgetting all the past, and pressing on to that — to 'know' Him, and to 'be like' Him. If anything takes the place of that, we are on the wrong road. All these other things are means to bring us to a knowl​edge of Him, and if we stay with them they are robbing us of Him. God deliver us from the danger of allowing the means of grace to hide the blessed Saviour from our eyes.
The doctrine of the second coming is deeply uncongenial to the whole evolutionary or developmental character of modern thought. We have been thought to think of the world as something that grows slowly to perfection, something that progresses or evolves. The Bible offers us no such hope. It does not even foretell a gradual decay… It foretells a sudden violent end imposed from without; an extinguisher popped onto the candle; a brick flung at the CD player, a curtain rung down on the play – “Halt!”
It is our attempt to guess the plot of a drama in which we are the characters. But how can the characters in a play guess the plot? We are not the playwright, we are not the producer, we are not even the audience. We are on the stage. To play well the scenes in which we are "on" concerns us much more than to guess about the scenes that follow it.
The doctrine of the Second Coming teaches us that~ we do not and cannot know when the world drama will end. The curtain may be rung down at any moment: say, before you have finished reading this paragraph. This seems to some people intolerably frustrating. So many things would be interrupted. Perhaps you were going to get married next month, perhaps you were go​ing to get a raise next week: you may be on the verge of a great scientific discovery; you may be maturing great social and political reforms. Surely no good and wise God would be so very unreasonable as to cut all this short? Not now, of all moments!

But we think thus because we keep on assuming that we know the play. We do not know the play. We do not even know whether we are in Act I or Act V. We do not know who are the major and who the minor char​acters. The Author knows. The audience, if there is an audience (if angels and archangels and all the company of heaven fill the pit and the stalls) may have an ink​ling. But we, never seeing the play from the outside, never meeting any characters except the tiny minority who are “on” except in the same scene as ourselves,
THE WORLD'S LAST NIGHT

I most solemnly assure you that you will not, see me ap​proaching. If the householder had known at what time the burglar would arrive, he would have been ready for him. If the servant had known when his absent em​ployer would come home, he would not have been found drunk in the kitchen. But they didn't. Nor will you. Therefore you must be ready at all times. The point is surely simple enough. The schoolboy does not know which part of his Virgil lesson he will be made to translate: that is why he must be prepared to translate any passage. The sentry does not know at what time an enemy will attack, or an officer inspect, his post: that is why he must keep awake all the time. The Return is wholly unpredictable. There will be wars and rumors of wars and all kinds of catastrophes, as there always are. Things will be, in that sense, normal, the hour before the heavens roll up like a scroll. You cannot guess it. If you could, one chief purpose for which it was foretold would be frustrated. And God's purposes are not so easily frustrated as that. One's ears should be closed against any future William Miller in advance. The folly of listening to him at all is almost equal to the folly of believing him. He couldn't know what he pretends, or thinks, he knows.

Of this folly George MacDonald has written well. "Do those," he asks, "who say, Lo here or lo there are the signs of his coming, think to be too keen for him and spy his approach? When he tells them to watch lest he find them neglecting their work, they stare this way and that, and watch lest he should succeed in coming like a thief! Obedience is the one key of life."

The doctrine of the Second Coming has failed, so far we are concerned, if it does not make us realize that t every moment of every year in our lives Donne's ques​tion "What if this present were the world's last night?"

is equally relevant. Sometimes this question has been pressed upon our minds with the purpose of exciting fear. I do not think that is its right use. I am, indeed, far from agreeing with those who think all religious fear barbarous and degrad​ing and demand that it should be banished from the spiritual life. Perfect love, we know, casteth out fear. But so do several other things—ignorance, alcohol, pas​sion, presumption, and stupidity. It is very desirable that we should all advance to that perfection of love in which we shall fear no longer; but it is very undesirable, until we have reached that stage, that we should allow any inferior agent to cast out our fear. The objection to any attempt at perpetual trepidation about the Sec​ond Coming is, in my view, quite a different one: namely, that it will certainly not succeed. Fear is an emotion: and it is quite impossible—even physically impossible—to maintain any emotion for very long. A perpetual excitement of hope about the Second Com​ing is impossible for the same reason. Crisis-feeling of any sort is essentially transitory. Feelings come and go, and when they come a good use can be made of them: they cannot be our regular spiritual diet.
What is important is not that we should always fear (or hope) about the End but that we should always re​member, always take it into account. An analogy may here help. A man of seventy need not be always feeling (much less talking) about his approaching death: but a wise man of seventy should always take it into account. He would be foolish to embark on schemes which pre​suppose twenty more years of life: he would be crimi​nally foolish not to make—indeed, not to have made long since—his will. Now, what death is to each man, the Second Coming is to the whole human race. We all believe, I suppose, that a man should "sit loose" to his own individual life, should remember how short, pre​carious, temporary, and provisional a thing it is; should never give all his heart to anything which will end when his life ends. What modem Christians find it harder to remember is that the whole life of humanity in this world is also precarious, temporary, provisional.

Any moralist will tell you that the personal triumph of an athlete or of a girl at a ball is transitory: the point is to remember that an empire or a civilization is also transitory. All achievements and triumphs, in so far as they are merely this-worldly achievements and tri​umphs, will come to nothing in the end. Most scientists here join hands with the theologians; the earth will not always be habitable. Man, though longer-lived than men, is equally mortal.(The difference is that whereas the scientists expect only a slow decay from within, we reckon with sudden interruption from without—at any
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moment. ("What if this present were the world's last night?")

Taken by themselves, these considerations might seem to invite a relaxation of our efforts for the good of posterity: but if we remember that what may be upon us at any moment is not merely an End but a judg​ment, they should have no such result. They may, and should, correct the tendency of some moderns to talk as though duties to posterity were the only duties we had. I can imagine no man who will look with more horror on the End than a conscientious revolutionary who has, in a sense sincerely, been justifying cruelties and injus​tices inflicted on millions of his contemporaries by the benefits which he hopes to confer on future genera​tions: generations who, as one terrible moment now reveals to him, were never going to exist. Then he will see the massacres, the faked trials, the deportations, to be all ineffaceably real, an essential part, his part, in the drama that has just ended: while the future Utopia had never been anything but a fantasy.

Frantic administration of panaceas to the world is certainly discouraged by the reflection that "this pres​ent" might be "the world's last night"; sober work for the future, within the limits of ordinary morality and prudence, is not. For what comes is judgment: happy are those whom it finds laboring in their vocations, whether they were merely going out to feed the pigs or laying good plans to deliver humanity a hundred years hence from some great evil. The curtain has indeed now fallen. Those pigs will never in fact be fed, the great campaign against White Slavery or Governmental Tyr​anny will never in fact proceed to victory. No matter; you were at your post when the Inspection came.

Our ancestors had 'a habit of using the word "Judg​ment" in this context as if it meant simply "punish​ment": hence the popular expression, "It's a judgment on him." I believe we can sometimes render the thing more vivid to ourselves by taking judgment in a stricter sense: not as the sentence or award, but as the Verdict Some day (and "What if this present were the world's last night?") an absolutely correct verdict—if you like, a  perfect critique—will be passed on what each of us is.

We have all encountered judgments or verdicts on ourselves in this life. Every now and then we discover what our fellow creatures really think of us. I don't of course mean what they tell us to our faces: that we usually have to discount. I am thinking of what we sometimes overhear by accident or of the opinions about us which our neighbours or employees or subordi​nates unknowingly reveal in their actions: and of the ter​rible, or lovely, judgments artlessly betrayed by chil​dren or even animals. Such discoveries can be the bit​terest or sweetest experiences we have. But of course both the bitter and the sweet are limited by our doubt as to the wisdom of those who judge. We always hope that those who so clearly think us cowards or bullies are ignorant and malicious; we always fear that those who trust us or admire us are misled by partiality. I sup​pose the experience of the Final Judgment (which may break in upon us at any moment) will be like these lit​tle experiences, but magnified to the Nth.

For it will be infallible judgment. If it is favorable we shall have no fear, if unfavorable, no hope, that it is wrong. We shall not only believe, we shall know, know beyond doubt in every fibre of our appalled or delighted being, that as the Judge has said, so we are: neither more nor less nor other. We shall perhaps even realise that in some dim fashion we could have known it all along. We shall know and all creation will know too: our ancestors, our parents, our wives or husbands, our children. The unanswerable and (by then) self-evident truth about each will be known to all.

I do not find that pictures of physical catastrophe—that sign in the clouds, those heavens rolled up like a scroll—help one so much as the naked idea of Judg​ment. We cannot always be excited. We can, perhaps, train ourselves to ask more and more often how the thing which we are saying or doing (or failing to do) at each moment will look when the irresistible light streams in upon it; that light which is so different from the light of this world—and yet, even now, we know just enough of it to take it into account. Women some​times have the problem of trying to judge by artificial light how a dress will look by daylight. That is very like the problem of all of us: to dress our souls not for the electric lights of the present world but for the day​light of the next. The good dress is the one that will face that light. For that light will last longer.
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34 Entering the Kingdom

Matthew 7:21-29

Sadly, it is really quite easy to be accorded the status of an evangelical Christian without being born-again. The process is essentially cultural. That is, if you will work at displaying certain cultural traits, you will be accepted. Here is how you do it. First, work on your vocabulary. Biblical history records that when the Gileadites and the Ephraimites were warring, the Gileadites developed a password to detect Ephraimites who when captured pretended to be Gileadites — the word shibboleth, which the Ephraimites (who had trouble with the sh sound) could only pronounce Sibboleth. It worked perfectly on the unsuspecting enemy, much to their dismay and demise (see Judges 12:4-7). We evangelicals have our shibboleths, but they are unfortunately rather easy to pick up. They are words like fellowship, brother, and born-again. Use these words with the right inflection and you are in.

Second, emulate certain social conventions. It is most effective to share similar attitudes about alcohol and tobacco, modesty and style of clothing, and so on. If you show the same likes and dislikes (especially dislikes), you will probably pass as a Christian. The ease with which one can assume the social conventions of the faithful has been facilitated by evangelical Christianity’s gradual alignment with secular culture’s materialism, pleasure-seeking, entertainment, economics, and fads.

Third, have the right heritage. If your parents are respectable Christians or, even better, Christian workers, you will probably be assumed to be a believer. And if you affect some civilities that apparently reflect a godly heritage, such as attending evening service and prayer meeting or tithing, you will be accepted as a Christian. Sometimes the desire of overly anxious parents to see their children become born-again has contributed to the heritage = salvation delusion. Some well-meaning parents have manipulated their children into a bogus confession of faith, baptism, and church membership. For these and similar reasons multitudes of unregenerate evangelicals are comfortably ensconced in their churches. And no one questions the authenticity of their faith!

By evangelical I mean a person who believes the Bible is divinely inspired and infallible and subscribes to doctrinal formulations that teach the total depravity of man, the inerrancy of the Scriptures, the substitutionary death and atonement of Christ, salvation by unmerited grace through personal faith in Christ (not through good works), the necessity of a transformed life, the existence of a literal Heaven and Hell, and the visible personal return of Jesus Christ to set up his kingdom of righteousness. Moreover, they believe in the proclamation of the gospel and the mission of winning the world for Christ.1
The question is, why would anyone willfully take up the so-called “narrow way” apart from being born-again? For many it is the path of least resistance. To do otherwise would impair comfortable family and social relationships. Besides, evangelical Christianity’s preachers dominate the religious media. Its recording artists sell hundreds of thousands of CDs. A billion dollars is spent annually on its publications. Being born-again can be profitable. Jesus saves, but he also sells.

We also must remember that the Biblical lifestyle is a good way to live. Families that subscribe to Biblical models tend to be happier and healthier and stay together longer. It is not at all surprising that Christianity, being so wholesome, attracts those who would practice its style without knowing its inner reality. The human race has an incredible capacity for self-delusion, and nowhere is that more perfectly demonstrated than in the lives of thousands of evangelicals who are not born-again. What wise Solomon said in his day describes some people in our day too: “those who are pure in their own eyes, and yet are not cleansed of their filth” (Proverbs 30:12). I think that what John Newton, the eighteenth-century father of Evangelicalism, said is perfectly true:

If I ever reach Heaven I expect to find three wonders there: first, to meet some I had not thought to see there; second, to miss some I had thought to meet there; and third, the greatest wonder of all, to find myself there.2
As we have come to expect, our Lord anticipated the problem of false profession by those in the church and deals with it here at the end of the Sermon on the Mount. The conclusion of that sermon is a driving warning against being sidetracked from the true faith. In verses 13-20 he warned us against the dangers that come from the outside. Now in verses 21-27 he warns us of dangers that come from ourselves. Specifically, they are: 1) the danger of basing your salvation on lip service, and 2) the danger of basing your salvation on lifestyle.

Religious Lip Service Not Enough (vv. 21-23)

“Not everyone who says to me, ‘Lord, Lord,’ will enter the kingdom of heaven, but only he who does the will of my Father who is in heaven. Many will say to me on that day, ‘Lord, Lord, did we not prophesy in your name, and in your name drive out demons and perform many miracles?’Then I
will tell them plainly, ‘I never knew you. Away from me, you evildoers!’”

The Master holds up the example of people who give a spectacular profession of belief as they stand before Christ, but they will be rejected on the Day of Judgment. John Stott has noted that this confession is remarkable on four points.3
· First, it is polite. They address Christ as “Lord.” Even today that is a courteous, tolerant way to refer to Christ. 
· Second, the confession is orthodox. The word “Lord” (kurios) can mean “Sir,” but it is also a divine title. The context with its allusions to God as Christ’s Father and Christ as Judge demands that we see it as the latter — God. 
· Third, the confession is fervent. “Lord, Lord” is an appellation of enthusiasm and zeal.
· Fourth, the confession is public. These professing believers did not make some private confession of allegiance to Christ but did it in front of everyone. 
· Moreover, they even did public works in the name of Christ. This is a model confession, a beautiful one. So what is wrong with it? Nothing! It would be wonderful if we all would make confessions like this.

But there is a problem. Correct orthodox belief will not give us eternal life. This is not to say that correct belief is not necessary for salvation — it is. Paul makes that clear in Romans 10:9, 10:

If you confess with your mouth, “Jesus is Lord,” and believe in your heart that God raised him from the dead, you will be saved. For it is with your heart that you believe and are justified, and it is with your mouth that you confess and are saved.

A man who refuses to say “Lord, Lord” will never enter the kingdom of heaven. All true Christians say, “Lord, Lord.” But not all who say “Lord, Lord” are true Christians! Intellectual orthodoxy does not indicate saving faith. You can be absolutely correct in your belief about Christ’s nature and person, his substitutionary atonement, his resurrection, and his return, you can have even fought against heretics, and yet not be truly saved.

Furthermore, zeal and fervency do not bring eternal life. Saying orthodox things with emotion is not enough. When I was a youth pastor in the 1960s, a young man right out of the youth culture of the day made a profession of faith in Christ. A few weeks later he stood in front of the church and passionately and articulately talked about Christ, exhorting the people to follow the Savior. About two weeks later the same young man rejected Christ in a most dramatic manner and gave evidence and testimony from his own lips that he had never believed any of it.

Finally, remarkable works do not bring eternal life. These professing believers say, “Lord, Lord, did we not prophesy in your name . . . ?” Prophesying, preaching, does not prove anything. Balaam gave an accurate message but was a hireling and a sinner (Numbers 22-25). Saul was used by God when he was under the spirit of prophecy, but he himself was lost. Fervent proclamation of truth does not prove spiritual reality. A preacher can be fervent simply because he likes his outline and likes to move people, but it does not prove anything about the man himself. These are sobering thoughts. The Lord does not want anyone to miss the point of all the great teaching that he had given in the Sermon on the Mount.

These professing believers also say, “Lord, Lord, did we not . . . in your name cast out demons?” Is it possible for a person to do that and yet be outside the kingdom? Yes, for the New Testament clearly says Judas had such power (Luke 10:17). Our Lord may allow power to course through a man though the man himself is lost.

Finally these professing believers say, “Lord, Lord, did we not . . . in your name . . . perform many miracles?” How can it be that these are lost? Jesus explains in Matthew 24:24, “For false Christs and false prophets will appear and perform great signs and miracles to deceive even the elect — if that were possible.” Paul notes a similar phenomenon in 2 Thessalonians 2:8, 9:

And then the lawless one will be revealed, whom the Lord will overthrow with the breath of his mouth and destroy by the splendor of his coming. The coming of the lawless one will be in accordance with the work of Satan displayed in all kinds of counterfeit miracles, signs and wonders.

In other words, a man may be able to do great things and get great results, but that says absolutely nothing about his salvation. We need to hear this well in a day when there are thousands who are claiming that in Christ they have supernatural powers. People say to me they have heard of some bizarre thing going on and will comment that it is okay because the individual uses Jesus’ name every time he does it. Using his name does not prove anything.

Satan is still “the ruler of the kingdom of the air, the spirit who is now at work in those who are disobedient” (Ephesians 2:2), and he will do anything to keep people under his bondage, even if it means getting them to say “Lord, Lord” and endowing them with evil supernatural power.

Jesus says that orthodoxy, zeal, and spectacular displays of spiritual power do not prove a thing. Notice also his word “many” at the beginning of verse 22. There will not be a few, but many who do these things to whom he will say, “I never knew you. Away from me, you evildoers!” (nasb: “you who practice lawlessness”) (v. 23). Sadly, multitudes of evangelical Christians are not born again — they are lost.

How can this be? Part of the answer is that they “practice lawlessness.” Jesus gives the parallel, more positive reason at the end of verse 21, where he says that “he who does the will of my Father who is in heaven” will enter the kingdom of heaven. Multitudes of religious people, evangelicals included, are lost because they do not do God’s will. What is Christ referring to? Is this salvation by works? No. In the context of the Sermon on the Mount, Jesus is referring to the Beatitudes and the deep ethical, spiritual obedience found in God’s kingdom. “The will of my Father” refers to God’s will as Jesus has revealed it in the Sermon on the Mount. Jesus is referring to a profound heart obedience that is not only on the surface but permeates our inner being. “The will of my Father” indicates the character and the conduct of the kingdom of God.

The way to test yourself is to look below the surface. Do not look at the apparent results or at the miracles or at your creedal orthodoxy, but rather look to see if your life conforms to the character of the kingdom — the Beautiful Attitudes of the kingdom of God. Are you poor in spirit? Are you meek? Do you have that positive quality of strength in saying, “Yes, I am a sinner. No matter what others do to me, I will stand up for truth and for God and for others”? Do you have a merciful spirit? Are you compassionate to those who are hurting and lost and in physical need? Do you forgive, or do you hold on to your grudges as your dearest possession? That is what Jesus is saying.

How do you respond to Jesus’ exposition of the Law when he says, “For I say to you that unless your righteousness surpasses that of the scribes and Pharisees, you will not enter the kingdom of heaven” (Matthew 5:20)? How beautiful this is, and it is exactly the medicine our souls need.

Religious Lifestyle Not Enough (vv. 24-27)

We all know the story about the house that was built on the rock and the house that was built on the sand. We also know that the houses are metaphors for two men’s religious lives. The houses, the lives, looked exactly the same. In our terms, they both have chimneys, both have several bedrooms, the windows are shuttered, they are freshly painted in attractive colors, and the yards are well-kept. So it is with the edifices of their lives — they look the same. The two men attend the same church, sing the same songs, send their children to the same schools.

But one has been wise, and the other has been a fool (the Greek word used here is moro, from which we get moron). The wise man excavated down to the bedrock and grounded his house upon it. The foolish man built the seemingly identical building upon sand. The foundation of one man’s life is solid, and that of the other is nonexistent. Donald Carson explains:

The man who builds his house upon the shifting foundation is likened to the person who hears Jesus’ words but who does not put them to practice. The man who builds his house upon the rock is likened to the person who not only hears Jesus’ words but also puts them into practice. The difference between the two houses is therefore likened to the difference between obedience and disobedience.4
If we heed Jesus’ soul-penetrating words, if we measure ourselves by his standards, if we evaluate our ethics by his ethics, if we strain after the Sermon’s great teaching in prayer and piety, we are building upon the rock. The foolish man is shallow in his thinking and lays a shallow foundation on the sand. He cannot be troubled with thinking things through. He is concerned with having a house (life) that simply looks nice. It looks like his church friend’s life, but it is all outward, it is all style! Oh, that Jesus’ words would penetrate our evangelical hearts! It is not our cultural distinctions that save us. It is not our evangelical civilities. It is not our evangelical experience. It is not our heritage. It is a personal relationship with Jesus Christ that is so profound and growing that it produces his character, the character of his kingdom, in our lives. It is not just on the surface, though it can and ought to be seen. This is radical! It is the difference between life and death.

Jesus says that the storms will reveal whether we have the true foundation or not. His primary reference here is to the final judgment because in the Old Testament and elsewhere in Jewish writings the storm serves as a symbol for God’s judgment (see, for example, Ezekiel 13:11b). The storm can also refer to life’s difficulties. Sometimes a gracious, dark, hurling storm hits the house on the sand, and its owner finds out that he is lacking. How tragic to find this out only in the final judgment. Many will cry, “Lord, Lord” from beneath the rubble of their life’s house, and he will say, “I never knew you.” How tragic!

As believers, we are in a privileged and dangerous position. As members of his church we call him, “Lord, Lord,” and we see his power at work among us. But we must make sure that we truly know him.

It is easy to fool the pastor, our friends, and even ourselves. All we have to do is learn the vocabulary and adapt some cultural conventions. But Jesus does not want any of us to fall to such delusion. It is apparent as he concludes the Sermon on the Mount that he is instilling some healthy fear into our lives. In verse 13 he warns of “destruction.” In verses 15-20 he speaks of branches being burned. And in verses 21-29 he refers to the possibility of his publicly rejecting us and of the edifice of our lives suffering total destruction. Can you blame our Lord? After all, the issue is Heaven or Hell.

The pages of the Bible strain metaphor and exhaust the resources of language in describing the holy delights of the new heaven and the new earth, still to come; but they scarcely do less in outlining the horrors and terrors of hell. The latter is variously described as the place of outer darkness, the place where the worm will not die, the place of exclusion and rejection, the place of burning and torment, the place where there will be weeping and grinding of teeth. I am not trying to give you hell’s coordinates, nor place it on a map. Just as I find myself unable to describe the new heaven and earth except in the metaphors of Scripture, so I cannot describe hell except in the metaphors of Scripture. But those metaphors are staggering.5
Jesus believed in Heaven and Hell (in fact, he said twice as much about Hell as about Heaven), and he came to deliver us from Hell. He wants us to take note of our lives and where they are going!

Do you know Christ, or do you just know the vocabulary? Do you have a relationship with Jesus Christ, or are you riding on your heritage? Is the fruit of the Spirit evident in your life? Can the character of the kingdom be seen there? Is Jesus alive in your life? Do you love him? These are important questions, and they have nothing to do with lip service and style.

I hope all of us will examine our hearts by the standards Jesus set down and not by our culture or anything else in this world. May we, like the hearers of old, respond to Jesus’ words:

When Jesus had finished these words, the crowds were amazed at his teaching; for he was teaching them as one having authority, and not as their scribes. (Matthew 7:28, 29, nasb)

THE DISOWNED
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“Not everyone who says to Me, Lord, Lord, shall enter the kingdom of Heaven; but he who does the will of My Father in Heaven. Many will say to Me in that day, Lord, Lord, have we not prophesied in Your name? And in Your name have cast out devils? And in Your name done many wonderful works? And then I will declare to them, I never knew you: depart from Me, you that work iniquity.”

Matthew 7:21-23.

ONE of the best tests by which we may try many things is to ask, “How will they appear at the Day of Judgment?” Our Lord here says, “Many will say to Me in that day.” He used no other words to describe that memorable period because that terse, brief expression suggests so much—“in that day”—that terrible day—that Last Great Day—that day for which all other days were made—that day by which all other days must be measured and judged. I pray, dear Friends, that we may, each one of us, begin to set in the light of “that day” the things that we most prize. The riches upon which you have set your heart—how will their value be reckoned “in that day”—and how much of comfort will they then afford you? As for the way in which you have been spending your wealth—will that be such as you will remember “in that day” with satisfaction and comfort? Value your broad acres and your noble mansions, or your more moderate possessions according to this gauge of their real worth—how will they be valued “in that day”? And as to the pursuits which you so eagerly follow and which now appear so important to you that they engross the whole of your thoughts and arouse all your faculties and energies—are they worthy of all this effort? Will they seem to be so “in that day”? What is the chief objective of your life? Will you think as much of it “in that day” as you do now? Will you then count yourself wise to have so earnestly pursued it? You fancy that you can defend it, now, but will you be able to defend it then—when all things of earth and time will have melted into nothingness? You value the esteem in which you are held among men and you do rightly, for, “a good name is better than precious ointment.” But are you really worthy of the good name that has been given to you? Is that favorable judgment of your fellow creatures the verdict of the Infallible Truth of God? Will you be as highly honored “in that day” as you are now? Will as much credit be given to you for honesty and virtue, then, as is given to you now? Is there no tinsel, no veneer, no deception, no counterfeit coin about you? O my Brothers and Sisters, who among us can submit his position & his fellow men to such a test as this without the most solemn questioning & searching of heart?

You young men are, perhaps, rejoicing in your youth and letting your heart take full liberty in the enjoyment of

earthly pleasure. God forbid that I should deprive you of any real pleasure, but let me ask, concerning those enjoyments,

how will they appear “in that day”? Will they bear serious reflection even now? Then, how are they likely to endure the

more sober judgment that will be exercised then? “In that day,” when the glare of this world’s lamps shall have died out

and the glitter of its pomp shall forever have passed into the eternal darkness, how will your pleasures look then? Especially if you have sold yourself for those pleasures—if you have bartered your peace of mind for them—if you have disobeyed your God in order that you might enjoy them! How will they then appear when, at the end of the feast, the cost of it has to be met and you have to give in your last account? It is truly wise for a man to be familiar with his last hours. It is

well for him to often rehearse that grand act when he must gather up his feet in the bed and die—and meet his father’s

God.

But it is still wiser for him to leap over the chasm which divides him from the realities of eternity and, by the force of faith rather than by imagination, picture himself standing in that mighty throng of the risen dead from every part of

land and sea—the innumerable population of this great globe—every eye turned in one direction, all looking to Him

who shall sit upon the Great White Throne, that Christ who was once crucified in weakness, but who shall come in power

and great Glory, appointed Judge of all mankind! I know that I am inviting you to think of something that you do not

wish to have brought to your mind. The world plucks you by the sleeve and says, “Come away,” but I would gladly detain

you for a little while as the ancient mariner held the wedding guest—yet not to tell you a quaint story of far-off seas

and strange adventures, but to solemnly talk to you about your immortal soul—and to stir you up to see to its future

destiny, lest Christ should come and you should be as unprepared for His coming as the men in the days of Noah were for

the flood which swept them all away!

Well, then, as everything is to be regarded as it will appear “in that day,” we will try to judge our profession of religion by that test, for it will mainly be to those who think themselves Christ’s people that I shall speak. And I pray that a

strong North wind may blow through us and if there is any chaff in this great heap, may it be speedily discovered and be

driven out from amidst the wheat!

1. We shall, first of all, notice that the persons mentioned in our text, whom Christ “never knew” in a saving sense, went a long way in religion. 
2. Secondly, they kept it up a long while. 
3. Thirdly, they were fatally mistaken and, 
4. Fourthly, they found it out in a very terrible way.

I. First, then, there are some to whom Christ will say, at the last, “I never knew you,” yet who WENT A LONG WAY IN RELIGION. Who were they and what did they do?

a. Well, first, they were persons who made an open profession. Jesus said, “Not everyone who says to Me, Lord, Lord, shall enter the kingdom of Heaven.” They called Christ, “Lord,” so they virtually declared that they were His disciples. They said this plainly, as though they were not at all ashamed of it and were, indeed, even proud of it. They said it twice over, zealously, frequently, “Lord, Lord.” They said it as if the saying of it were so sweet to them that they could not say it often enough. They said it in all sorts of company. They sometimes said it when wiser men would not have said it. We know many persons who have never made any profession of being Christ’s followers. They that are outside of Christ, God judges. But let those who are within, those who have come into the fellowship of the Church and have said, “Lord, Lord,” judge themselves lest they should be deceived into a false security! It is not everyone who has been called by the name of Christ whom He will acknowledge “in that day.” There has been many a loud profession that will count for nothing in that heart-searching time. O my Brothers and Sisters, I am speaking to myself as I speak to every member of this Church and every member of any other Christian Church—I beseech you to see to it that you have something more than a mere profession, for these condemned ones had made an open profession of religion, yet Christ will say to them— “I never knew you.”

b.  Note, next, that they had undertaken religious service, and that of a high class, for Christ says of them, “Many will

say to Me in that day, Lord, Lord, have we not prophesied in Your name?” They had not served in any mean capacity,

for they had prophesied or preached in the name of Christ! This is one of the things to which false professors are very prone—they love to take the chief places in the synagogue. There is many a true servant of Christ who prefers to be a doorkeeper in the house of the Lord, while many a hypocrite, who would not keep the door on any account, would very cheerfully occupy the Prophet’s chair and prophesy in Christ’s name! Ah, my Brothers, this thought comes home to those of us who hold any office in the Church, and especially to those of us who are preachers of the Gospel! If preaching could save a man, Judas would not have been damned! If prophesying could save a man, Balaam would not have been a castaway. We may preach with the tongues of men and of angels, yet, if we have not love, it profits us nothing. We may be even leaders of the Church in the noblest and highest enterprises and yet, for all that, Christ may say to us, at the last, “I never knew you.” “But, Lord, the world blazed with my fame!” “I never knew you.” “I gathered thousands round about me.” “I never knew you.” “Wherever I went, they flocked to listen to my words.” “I never knew you.” Some of you may say, “Lord, I was a deacon of the Church,” or, “I was an elder. I was accustomed to visit the sick and to speak to enquirers. Everybody in the Church knew me and I was held in high repute.” Yet He may say, “I never knew you. I am an utter stranger to you. Your name was never familiar to Me. I never knew you. Depart from Me.” This Truth of God comes close to home and it ought to, to everyone of us who has ever professed to be engaged in Christ’s service!

c. These people, too, had obtained remarkable success, for they went on to say, “Have we not, in Your name, cast out devils?” It is grand success to cast out devils and they might well rejoice in it. But, dear Friends, if you and I should be able to cast devils out of others, yet the devil would not be cast out of ourselves and we will be in a woeful plight at the last! If you knew a man who had the power to cast out a devil, you would probably say to yourself, “I wish I were as sure of salvation as he is. Did I not see Satan, as lightning, fall from Heaven while he spoke in the name of the Lord?” Suppose that did happen—it would not prove that his name was written in the Lamb’s Book of Life. Rejoice in your success, my dear Friend, as I may rejoice in mine, but let us both rejoice with trembling, for, although we may have brought ten thousand souls to Christ, yet, after all, we may never have come to Him, ourselves! And if so, He will say to us, at the last, “I never knew you.”

d. And, once more, these people were not merely professors, and doers of great works, and very successful, but they

were exceedingly zealous and were noted for their practical energy, for they said, “Have we not, in Your name, done

many wonderful works?” They had done many works in Christ’s name. They were busy night and day—they had a great many irons in the fire. They seemed as if they could never do too much and what they did was really very wonderful! In fact, they did not like to do anything unless it was wonderful. A great part of the charm of it, to them, was that people wondered at them, and it kept them diligently at their work because they were so much wondered at. Yet is it possible that a wonderful life should, after all, be a lost life—that a doer of many wonderful works should, at the last, be found wanting? Can it be? Yes, for so the Lord Jesus puts it in our text and, therefore, I invite each professed Believer here, however highly favored he may have been in his Master’s service, to put away from him everything that might tend to false security and to ask himself, “Shall I, in that Last Great Day of account be proved to be right?”

I can imagine what some of you have been saying to yourselves while I have been speaking. You have said, “Well, I am not a professor of religion. I am not a prophesier. I never thought of attempting to cast out devils! I never did any wonderful works.” And you have comforted yourselves with the thought that my message did not concern you. But immediately after my text there is something that relates to you—“Whoever hears these sayings of Mine.” Now, you are, at least, all hearers—and if the Gospel that you hear shall be so perfectly pure that it may be truly called the sayings of Christ, yet remember that there are multitudes of hearers who, through not being doers of the Word, will find at last that Christ never knew them, either! “But, Lord, I always sat in my seat. I was never absent from the services—I used to be there whenever the doors were opened. I was there as regularly as the minister, himself.” Yes, that may all be true, yet the Lord Jesus will not know you unless your heart has truly known Him!

If you remain without repentance and without faith, you may go to the House of Prayer till you totter on your staff and you may never once have been an inattentive hearer—but, unless faith comes to you by the hearing of the Word— and that faith makes you a doer of it, verily, verily, I say unto you, when the winds shall blow, the floods shall rise and the rain shall descend, your house shall be proved to have been founded on the sand and shall be swept away forever! So take our text with that which goes before it—and that which follows after it—and you will find that there is something here for each of you! These people went a long way in religion, but they did not go far enough.

II. Now, secondly, THEY KEPT IT UP A LONG WHILE.

a. Have you ever noticed how long some people will manage to keep a business going even after the capital has been spent for years? The whole concern is thoroughly rotten, but, somehow or other, in divers ways they succeed in keeping up the appearance of prosperity. There gets to be, at last, a little suspicion abroad that things are not quite as they seem, yet the clever people avoid the crash that appears to be inevitable. I expect there is many a firm in the city that is just like tinder, yet, for all that, it does not catch on fire for a time. There are certain artful ways by which men can prop up a thing which, otherwise, would soon tumble down. It is so with religion. You can very easily patch up a profession when a nasty, ugly hole comes in it—you can daub it over and if a sudden temptation comes like the blast of a tempest and takes off a piece of the roof, there are plenty of roofers to be had who will soon put on a few new slates and make the broken place look neat and sound. And even when the old hovel is only fit to be taken down and burned, you can still get some ivy and a few flowers to grow over it and make quite a picturesque thing of it. And there are people who do just that with their old rickety religion. It never was worth having, yet they managed to keep it up for a very long while!

It was so with the people mentioned in our text, for, first, they were not silenced by men. They prophesied in Christ’s name, yet nobody said to them, “You shall not prophesy again, for you are living such inconsistent lives that we will not listen to you.” This does not appear to have happened with any of these people. The man who went about casting out

devils was not stopped and he kept on doing so and he even declared to Christ that he had done it, and done it continually.

Ah, my Brothers and Sisters, some of us have seen ministers whose characters have been ruined so that they will never

be likely to preach again! We have known some church members whose hypocrisy has been found out, so that they will

never come to the Communion Table again unless the Lord shall, in His Grace, grant them repentance. Yet, what may be the difference between them and some of us except that they have been found out and we have not? Or it may be that had we been exposed to the temptations to which they yielded, or had we been tested as they were, we would have fallen with as great a crash as they did, for it is quite possible that we are no more sound at heart than they were! May the Lord give us the Grace to lay this matter to heart, for, if a man is conscious of being right, it will not hurt him to search himself— and there is not one among us to whom it will be an injury to have it suggested that we should try and test ourselves in the sight of God.

b. Further, it does not appear that Christ Himself openly disowned these people during their lifetime. He held His tongue concerning them until “that day.” There they were, preaching, teaching a Sunday school class, distributing the bread and wine at the Communion Table, going about among their fellow members, actively engaged in Christian service

and everybody saying of them, “What good people they are! “Yet the Lord Jesus Christ knew that they were not! Why,

then, did He not, in His righteous wrath, at once expose them? He did not, for such is His gentleness that He will bear

long—even with a Judas—so He let these hypocrites alone throughout their whole lives. And they died “in the odor of

sanctity,” and somebody preached a funeral sermon upon them and wrote their memoirs and it was only at the Last

Great Day that the lie was discovered and then, for the first time, Christ said publicly to them, “I never knew you. I had

nothing to do with you. How came you to be professedly in My Church? What right had you to preach in My name?

What authority had you to speak to devils in My name? I never knew you. You were always an impostor from the first

day until now.” He knew all about them all the while, yet He did not expose them until the last.

c. And note, once more, that they clung to their false hopes right to the end. They did not really know of the deception

themselves. “What?” you ask, “did they never think that they were deceived?” Perhaps they did, now and then, but they always said to themselves. “We must not get into a doubting frame of mind. This looking within and searching our

hearts will not do—it will only disturb and distress us.” So they went on daubing themselves with untempered mortar.

They were as wrong as wrong could be, yet everybody treated them as though they were right, so they thought at last

that they were right. For a man may, in time, make himself believe what he knows to be a lie. I have heard persons tell

stories about themselves which had not any foundation in fact, but they have told them so often that I am sure they believe that they are really speaking the truth, though if they would only think seriously, they would perceive that their

tale is all invention. A man may go in and out among Christians, join in their prayers, and praises, communions, and even

preach their Gospel or hear it, till, at last, without any reason for his belief, he may persuade himself that it is all right.

He may even pass through the portals of death undeceived! The righteous are often troubled when they come to die, but it is with these self-deceived people as the Psalmist said, “There are no bands in their death: but their strength is firm. They are not in trouble as other men; neither are they plagued like other men.” Take heed, I beseech you, of self-deception. I say it first to myself and next to you, lest, not until “that day” should we hear the Lord Jesus say to us, “I never knew you,” and lest, even “in that day,” we should say to Him, “Lord, Lord,” and begin to argue that we were all

right—but Christ should put an end to it all by saying, “Depart from Me, you that work iniquity.”

III. I must be brief upon my third division. These people went a long way in religion and they kept it up a long

while, but THEY WERE FATALLY MISTAKEN.

a. They were mistaken, first, because their tongues belied their hands. They said, “Lord, Lord,” but they did not do the

will of the Lord. They were very glib of tongue when they took to prophesying, but the message never came out of their hearts. They never did the things they told others to do—they were earnest to exhort, but not diligent to set a good example to their hearers. They cast out devils, but, at the same time, they did not, themselves, escape from the power of the devil by giving up sin and following after righteousness. They failed in the matter of practical holiness. They had not the Grace of God in their souls, displaying itself in their ordinary, everyday actions. They could talk. They could sing. They could prophesy, but they were not obedient to the Divine commands and they did not walk in the ways of God.
b. Then, next, they used the name which is dear to the disciples of Christ, but they did not possess the nature of disciples. They used Christ’s name, for they said to Him, “Have we not prophesied in Your name? And in Your name have cast out devils? And in Your name done many wonderful works?” They knew Christ’s name, but they had not His Nature! They quoted His name, but they never copied His example. They had never come to Him and trusted and loved Him. They knew His name, but they did not know Him. And, alas, He knew their names, but He did not know them. There was no communion—no intimacy between them.

c. Next, they prophesied, but they did not pray. Prayer is a vital evidence of Christianity, but prophecy is not. A thousand sermons would not prove a man to be a Christian, but one genuine prayer would. It is easy enough to speak to men, but quite another thing, from our inmost soul, to speak to God. They failed in that point and, therefore, their failure was fatal.

d. Further, they attended to marvels, but not to essentials. They neglected the important things which should have

been done in secret. They did much that could be seen in public, but they failed in the plainer, simpler things that nobody saw. Let me just say to you, Brothers and Sisters, that herein lies a great part of our danger—the risk of getting a religious character without having a renewed heart—doing religious actions without really being born-again—learning the brogue of the New  Jerusalem without having been born as a citizen of the heavenly city—becoming fluent talkers and earnest workers, but not having confessed sin, or repented of it, or laid hold on Jesus Christ by living faith. I beseech you, young professors, to covet most of all secret holiness—the holiness that does not wish to be seen—plain, honest dealing with God in private—much secret prayer and meditation upon the Word—in brief, a life of true consecration to God. You may prophesy if God calls you to do so. Perhaps you will cast out devils, I hope you may and, in Christ’s name you may do many wonderful works, but, first of all, “you must be born-again.” You must become as little children to sit at the feet of Jesus and to learn of Him. You must be obedient to His commands and yield yourselves up to Him, or else you will be fatally mistaken, whatever profession you may make.

IV. Now, last of all, I want to remind you that THESE PEOPLE FOUND OUT THEIR MISTAKE IN A MOST TERRIBLE WAY. 

 
Oh, if they could only have found it out before! Possibly, they attended a ministry that was very soothing. Or, if they heard a sermon that seemed to plow them up, they said, “The preacher is very rough, he has not enough love”—as if it were not the truest love to bid men search, test and try themselves, lest they should be mistaken and so be lost! There are some whose preaching is all sweetness—it would do very well for catching flies—but it is no use in winning souls. It

would be more than my soul is worth for me to come here and cajole you into a lying confidence and, as long as these lips

can speak, there shall be no man self-deceived here for lack of warning and earnest exhortation to lay himself before God

and ask God to search him and try him, and see if there are any wicked ways in him—and lead him in the way everlasting!

It is not sufficient to feel quite sure of Heaven, and to begin singing— “Happy day! Happy day!”

Suppose that, after all, you are not saved? “Ah,” says one, “I cannot endure that supposition.” No, dear Friend, but

perhaps it may be true. And if it is true, what a mercy it would be for you to find it out now, when, in a moment, you may

look away to Jesus and find eternal life! Whereas, if you do not find it out till the time when the unhappy men and women,

mentioned in our text, found it out, that is to say, “in that day,” you will then find it out too late! Once become a bankrupt in the great business of life and you are bankrupts forever! Once lose the battle of life and your defeat is eternal!

Imagine not—dream not—conjure not up to yourselves any false notion of a larger hope lest you sink at last into a still deeper disappointment. “The Holy Spirit says, “Today, if you will hear His voice, harden not your hearts.” But He tells

none of us to hold out to you any hope but that which hangs upon the winged moment in which you are now existing!

“Believe on the Lord Jesus Christ, and you shall be saved.” “He that believes and is baptized shall be saved; but he that

believes not shall be damned.” This is part of the great commission that Christ gave to all His disciples and he that dares

to fall short of it, or to go beyond it, is a traitor to his Lord and a murderer of the souls of men! And this we pray that we

may never be.

Notice how these people found out their fatal mistake. They found it out from what Christ said. He said to them, “I

never knew you.” Not passionately, or angrily, but in stern, sad, solemn tones He said, “I never knew you.” “But we used

Your name, good Lord.” “I know you did, but I never knew you, and you never truly knew Me.” I can almost imagine

someone turning around, “in that day,” and saying to some Christians who used to sit in the same pew, “You knew me.”

“Yes,” they will reply, “we knew you, but that is of no use, for the Master did not know you.” I can picture some of you

crying out to your minister, “Pastor, did you not know us? Surely you recollect what we used to do.” What can he reply?

“Ah, yes, sorrowfully do I acknowledge that I know you, but I cannot help you. It is only Christ’s knowing you that can

be of any use to you.”

Note, also, the terror that is implied in what Christ did not say. He says, “Depart from Me, you that work iniquity.”

But who can tell all that those words mean? What happened to these people after that sentence was pronounced upon

them by Christ? It was that “nameless woe” of which we sang a little while ago. There is no name that can ever fully describe your state of woe if Christ does not know you—and says that He never did know you. If you have no acquaintance

with the Redeemer—if in His loving heart there is no recognition of you—if He says, “I never knew you,” ah, then, woe!

Woe! Woe a thousand times! Woe without hope for you, for, to be unknown of Him is to be devoid of hope forever and

forever!

Perhaps the worst thing of all was, the solemn truth of what Christ did say. He never tells a lie, so, if He ever says to a man, “I never knew you,” His words are true. Just think a minute about that short sentence. I wonder whether it is true concerning any of you here? Christ knows all who have ever sought His face with repentance and faith—but these people, though they had prophesied in His name, cast out devils and done many wonderful works, had never repented, or believed in Jesus. You remember those verses by John Newton—

“Do you ask me who I am?

Ah, my Lord, You know My name!

Yet the question gives a plea

To support my suit with Thee.

Once a sinner near despair

Sought Your Mercy Seat by prayer—

Mercy heard and set him free—

Lord, that mercy came to me!”

If that is true of any of you, you can say to the Lord, “You know me, Lord, for I came to You and said, God be merciful to me a sinner.” But, “in that day,” these pretenders will have to recollect that they never did that! David said to

the Lord, “You have known my soul in adversities.” Beloved, some of you know what it is to go to God with every

trouble that ever comes upon you, but these pretenders did not—and they had to remember, “in that day,” that they had

never resorted to God—never had fellowship with Christ—never, indeed, became acquainted with Him. “No,” says

Christ, “I never saw you come as a beggar to My door. I never saw you sit as a disciple at My feet. I never saw you as a

humble follower treading in My footsteps. I never saw you as a sheep that knew My voice and followed Me. I never knew

you. You were a stranger to Me—you and I never exchanged a word with one another. We were not friends. You never

leaned your head on My bosom. You had nothing to do with Me and now I have nothing to do with you.”

If Christ ever thus shakes you off and says to you, “I never knew you,” you will, indeed, be shaken off! It may be that my words upon this solemn theme distress you, but how much more will His words distress you when His own dear lips shall say, “I never knew you!” O Christ of God, never say those words to any of us! O blessed Lamb of God, You who are all our salvation, and all our desire, we know that You can never say such words as those to some of us, for you have

known us even from eternity and we have long known You! You know whom You have chosen—You know whom You

have redeemed with Your precious blood—you know whom You have called by Your Grace. You know whom You have

quickened, preserved and kept even to this day, but, oh, never let us be among the self-deceived who shall, “in that day,”

hear You say, “I never knew you!”

There is more thunder in those four words than you ever heard in the most terrible tempest that has rolled over your heads! There is no stamp of the foot or fire-glance of the eye to accompany them—they are spoken calmly and deliberately, yet they are terrible and overwhelming! “I never knew you.”

Judge, dear Friends, whether you know Christ or not, and whether Christ knows you and, as you judge yourselves, whatever your verdict may be, take this last word of advice—whether He knows you or not, come to Him! Trust Him! Rest in Him! I felt, as I was thinking over this subject, “Well, perhaps my Lord does not know Me.” So I made sure that He should, for I sought Him, then and there, and I exhort you to do the same. If you fear whether you know Him, trust Him this very moment! Then if you have made a mistake up to now, and have not really known Him, you will begin to know Him, now. And if you have known Him, you will blessedly renew your acquaintance with Him and the question that has troubled you will disappear! And you will say, “Yes, Lord, blessed be Your name, I do know You, by Your Grace, and You know me, and You will know me forever and ever.” May the Lord give each one of us this blessing, for Jesus’ sake! Amen.

Not everyone who says unto Me, Lord, Lord, shall enter the kingdom of Heaven; but he who does the will of My Father in Heaven. That remains as the great test of the true heir of Heaven—the doing of the Divine will. All the talking, thinking, and posturing in the world will not save a man. There must be in him such a faith as produces holiness.
The only thing normal about this Christmas Morning in 1776 was the smell of an abundance of food being prepared. Was General Washington planning a celebration? He was not! This little military encampment on the Pennsylvania side of the Delaware River did not have much to celebrate. They had just been through 4 months of defeat in this American Revolution. This included a grueling and harrowing flight across New Jersey that began with a midnight boat ride from Brooklyn on Aug 29th. Their joy when the statue of King George was torn down after hearing the Declaration of Independence seemed a memory too far recessed to be illuminated by any new Christmas light.

A Christmas Card?

George Washington had formed a plan to attack the town of Trenton on the New Jersey side of the Delaware. Trenton was occupied by mercenary Hessians commanded by Col. Johann Rall. On Christmas Eve, Dr. Benjamin Rush, a Continental “surgeon” saw General Washington writing short notes on several scraps of paper. One might surmise that he was writing Christmas notes to members of his military “family”. This may have seemed even more likely when he called a messenger to deliver the slips to his staff. Dr. Rush noticed one of the slips of paper fall to the floor. When he picked it up and read it, there was no Christmas cheer. Instead it was a stark statement; a child of their stark situation. “Victory or Death!” Washington had decided to use this as the password for the day as his intrepid plan was unwrapped.

The Plan

Washington and his staff had planned this assault very carefully. They had very good intelligence from a small network of spies (they even knew that Col. Rall usually slept until 9am). It was to be a three pronged attack. Col. John Cadwalader would take 1800 Philadelphia Associators and New England Continentals and cross the Delaware south of Trenton. Militia General Ewing would take about 800 Pennsylvania Militia and to a crossing point directly across from Trenton. Washington would take the remaining 2400 Continentals and cross ten miles north and march to a pre-dawn meeting with the others and take Trenton by surprise.

The Christmas Gift 

The ambitious and complicated plan began to unravel from the start. It had been very cold and ice had already begun to form on the river. Yet, in the last few days, a premature thaw had loosened great chunks of ice and sent them hurtling downstream. This was a disaster on a night when timing was so critical to the plan’s success. The worst blow was that the ice was so bad in the two crossing locations to the south that they did not succeed. For the Continentals it was a Christmas nightmare. They were hours behind but Col. John Glover’s Marblehead mariners once again showed their character and skill by bringing soldiers across a river under extreme circumstances, without any loss of life. The rest of the grueling march in a mixture of snow sleet and rain finally ended, not with a pre-dawn raid but with an all out assault of the Hessian positions in Trenton. Even without two thirds of the attacking force, these Continental Soldiers gave a priceless Christmas gift to their commander and the rest of the new nation.
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