
7:21 "Not everyone who says to me, 'Lord, Lord,' will enter the kingdom of heaven, but only he who does the will of my Father who is in heaven. 22 Many will say to me on that day, 'Lord, Lord, did we not prophesy in your name, and in your name drive out demons and perform many miracles?' 23 Then I will tell them plainly, 'I never knew you. Away from me, you evildoers!' 24 "Therefore everyone who hears these words of mine and puts them into practice is like a wise man who built his house on the rock. 25 The rain came down, the streams rose, and the winds blew and beat against that house; yet it did not fall, because it had its foundation on the rock. 26 But everyone who hears these words of mine and does not put them into practice is like a foolish man who built his house on sand. 27 The rain came down, the streams rose, and the winds blew and beat against that house, and it fell with a great crash." Mat. 7:13-15, 21-27
Luke 6:47 - 49   47 "Everyone who comes to Me and hears My words and acts on them, I will show you whom he is like:  48 he is like a man building a house, who dug deep and laid a foundation on the rock; and when a flood occurred, the torrent burst against that house and could not shake it, because it had been well built.  49 "But the one who has heard and has not acted accordingly, is like a man who built a house on the ground without any foundation; and the torrent burst against it and immediately it collapsed, and the ruin of that house was great."  

A few weeks ago, I did a lectureship at Ohio State University. As I was being driven to the lecture, we passed the new Wexner Art Center. The driver said, "This is a new art building for the university. It is a fascinating building designed in the post-modernist view of reality."

The building has no pattern. Staircases go nowhere. Pillars support nothing. The architect designed the building to reflect life. It went nowhere and was mindless and senseless.

I turned to the man describing it and asked, "Did they do the same thing with the foundation?" He laughed. You can't do that with a foundation. You can get away with the infrastructure. You can get away with random thoughts that sound good in defense of a world view that ultimately doesn't make sense. Once you start tampering with the foundations, you begin to see the serious effects. Ravi Zacharias
1.   From 2 Gates/Ways > end of Wide Way (Surprise)

a.  When trials come on the wide way & narrow way
b.  The End of Both Ways

2.   2 Men w/ Same Desires… 2 Buildings…  2  Vastly different ends

a. First… the similarities in the case of the two men.  
· Same desire. They both desired to build a house, a house in which they could live with their families, dwell at ease, & enjoy themselves. 
b. Second, Let us look at the difference in general. 
1. It is not an obvious one. We need to be minded of this constantly because there is no point at which the devil in his subtlety seems to trap us so frequently. We cling to the notion that the difference between the true Christian and the pseudo-Christian is obvious.
2. The foolish man? He is in a hurry. He is impatient; he never takes time; interested in shortcuts and quick results… 'I must have a house at once, there is no time for foundations.' Instant Gratification
3. He does not trouble to lis​ten to instruction; he is not teachable 
a. He does not pay any attention to the rules that govern the construction of a house. That is why men consult architects; and the architect draws up plans and specifications and makes his calculations. 
b. The wise man is anxious to know the right way to do things; and so he listens to instruction and is prepared to be taught. 
4. PRIDE: Fool: In his opinion his ideas are the best. He has nothing to learn from anyone. 
c. Two matters calling for comment.
1.  The time for examination passed. When house built = already too late. 
2. Difference between 2 houses not obvious, yet vital, the most important thing about a house is the foundation. = seems so insignificant & unim​portant because it is out of sight, is nevertheless the most vital, important thing of all. If foundation wrong, everything else wrong. 
d. Spiritually?
1. As there were certain similarities between 2 builders and 2 houses, so there are certain similarities between these two people. 
2. The two men ap​pear to have the same general desires. 
a. He desires forgiveness and wants to believe that his sins are forgiven.
b.  He wants peace. 
c. Comfort and consolation. 
d. Guidance and the desire to find a way out of our troubles & difficulties
e. A desire to live a good life.
f. Desires to get to heaven
3.   And yet… such different ends
24 "Therefore everyone who hears these words of mine and puts them into practice is like a wise man who built his house on the rock. 25 The rain came down, the streams rose, and the winds blew and beat against that house; yet it did not fall, because it had its foundation on the rock. 26 But everyone who hears these words of mine and does not put them into practice is like a foolish man who built his house on sand. 27 The rain came down, the streams rose, and the winds blew and beat against that house, and it fell with a great crash.
4. Why the Difference?
a. Everyone who hears these words of mine and puts them into practice is like a wise man…
b. But the one who has heard and has not acted accordingly,
5. Hearing:  Tenacious Focused Awareness, Comprehension, Understanding, Acceptance, Learning, Questioning, Dialoguing, Studying, & Submission w/ view to acting upon
1. Luke 8:8 "…As He said these things, He would call out, "He who has ears to hear, let him hear." (6Xs)
2. Matthew 13:13-16 “…while hearing they do not hear, nor do they understand. "In their case the prophecy of Isaiah is being fulfilled, which says, 'you will keep on hearing, but will not understand; you will keep on seeing, but will not perceive; for the heart of this people has become dull, with their ears they scarcely hear, and they have closed their eyes, otherwise they would see with their eyes, hear with their ears, and understand with their heart and return, and I would heal them. But blessed are your eyes, because they see; and your ears, because they hear.”
3. Mark 8:18: “…having ears, do you not hear?
4. John 8:43, 47  "Why do you not understand what I am saying? It is because you cannot hear My word…47 "He who is of God hears the words of God; for this reason you do not hear them, because you are not of God."
5. He
brews 3:7-8   As the Holy Spirit says, "Today if you hear His voice,  8 do not harden your hearts
6. Revelation 2:7 'He who has an ear, let him hear what the Spirit says to the churches. (7Xs)
6. Puts them into practice = Obedience
a. Of one who on a knock at the door comes to listen who it is (duty of porter),
b. Hebrews 5:9  9 And having been made perfect, He became to all those who obey Him the source of eternal salvation,
· Be not deceived, Wormwood, our cause is never more in jeopardy  than when a human, no longer desiring but still intending to do Our Enemy's will, looks round upon a universe in which every trace of Him seems to have vanished, & asks why he has been forsaken, & still obeys.  Screwtape letters

· Bill Bright:  “…when the physician told me I would die a terrible death with an incurable disease, he said it would be worse than a heart attack or cancer: “You will choke to death.” Aloud, in his office I replied, “Thank You, Lord.”
The specialist was taken aback. Even though he was a longtime friend, he rebuked me because he did not believe I was really listening to his comments. “You don’t understand,” he said, restating the horrors of dying by suffocating because of pulmonary fibrosis. I said, “I believe the Bible, and it says Christians are to give thanks in all things and to rejoice whatever the news.” The doctor remained disapproving of my response, perhaps thinking I was in denial. No, I was in declaration of the truth of God’s word and will for my life. And with His help, I will continue to declare His faithfulness as long as I live on this earth.

7. 1 Samuel 15:17-23  “Samuel said, "…. the LORD sent you on a mission, and said, 'Go and utterly destroy the sinners, the Amalekites, and fight against them until they are exterminated.'  19 "Why then did you not obey the voice of the LORD, but rushed upon the spoil and did what was evil in the sight of the LORD?"  20 Then Saul said to Samuel, "I did obey the voice of the LORD, and went on the mission on which the LORD sent me, and have brought back Agag the king of Amalek, and have utterly destroyed the Amalekites.  21 "But the people took some of the spoil, sheep and oxen, the choicest of the things devoted to destruction, to sacrifice to the LORD your God at Gilgal."  22 Samuel said, "Has the LORD as much delight in burnt offerings and sacrifices as in obeying the voice of the LORD? Behold, to obey is better than sacrifice, And to heed than the fat of rams.  23 "For rebellion is as the sin of divination, and insubordination is as iniquity and idolatry. Because you have rejected the word of the LORD, He has also rejected you from being king."
· Saul thought he’d obeyed God (“the voice of the Lord”)
1. He‘d done 95% of what was asked.
2. And what he did not do he turned into a worship service (sacrifices)
3. BUT… Saul was still in control, choosing how much and where he’d obey.
· God (and Samuel) defined obedience very differently.
1. Saul had NOT “Obeyed the voice of the Lord.”
2. By choosing how much and where he’d obey, he was guilty of
a. Rebellion
b. Insubordination
c.    Rejecting the Word of the Lord
a. John 15:14  14 "You are My friends if you do what I command you.
b. John 14:15   15 "If you love Me, you will keep My commandments.
8. 2 Builders:  Hear & Do? = Rock. Hear & ~ Do? Sand
· C. S. Lewis in Mere Christianity, as we say “Amen” to the S.O.M.
"Every time you make a choice you are turning the central part of you, the part that chooses, into something a little different from what it was before. And taking your life as a whole, with all your innumerable choices, all your life long you are slowly turning this central thing either into a heavenly creature or into a hellish creature: either into a creature that is in harmony with God & with its fellow-creatures & with itself, or else into one that is in a state of war & hatred with God & with other creatures & with itself. To be the one kind of creature is heaven, that is joy, and peace, and knowledge and power. To be the other means madness, horror, idiocy, rage, impotence, & eternal loneliness. Each of us at each moment is progressing to the one state or the other." (86-87)

Forge ahead, always examine yourself without self-deception, without flattery, without buttering yourself up. After all, there's nobody inside you before whom you need feel ashamed, or whom you need to impress. There is someone there, but one who is pleased with humility; let him test you, and you, too, test yourself. Always be dissatisfied with what you are, if you want to arrive at what you are not yet. Because wherever you are satisfied with yourself, there you have stuck. If, though, you say, "That's enough, that's the lot," then you've even perished. Always add some more, always keep on walking, always forge ahead. Don't stop on the road, don't turn round and go back, don't wander off the road. You stop, if you don't forge ahead; you go back, if you turn back to what you have already left behind; you wander off the road, if you apostatize. The lame person on the road goes better than the sprinter off the road.   Augustine of Hippo
Notes: Used and Unused
You ask, "What does walking mean?" I'll tell you very briefly; it means forging ahead, in case you should possibly not understand, and start walking sluggishly. Forge ahead, always examine yourself without self-deception, without flattery, without buttering yourself up. After all, there's nobody inside you before whom you need feel ashamed, or whom you need to impress. There is someone there, but one who is pleased with humility; let him test you, and you, too, test yourself. Always be dissatisfied with what you are, if you want to arrive at what you are not yet. Because wherever you are satisfied with yourself, there you have stuck. If, though, you say, "That's enough, that's the lot," then you've even perished. Always add some more, always keep on walking, always forge ahead. Don't stop on the road, don't turn round and go back, don't wander off the road. You stop, if you don't forge ahead; you go back, if you turn back to what you have already left behind; you wander off the road, if you apostatize. The lame person on the road goes better than the sprinter off the road.

Augustine of Hippo

The first funeral I ever conducted was for a beautiful three-year-old. She was the first child born to a couple in our church, and the first grandchild in their extended family. Unfortunately, she was spoiled. While visiting the little girl's home one day, I observed that she loved to ignore her parents' instructions. When they told her to come, she went. When they said, "sit down," she stood up. Her parents laughed, finding her behavior cute.

One day their front gate was inadvertently left open. The parents saw their child escaping out of the yard and heading toward the road. To their horror, a car was racing down the street. As she ran out between two parked cars, they both screamed at her to stop and turn back. She paused for a second, looked back at her parents, then gleefully laughed as she turned and ran directly into the path of the oncoming car. The parents rushed their little girl to the hospital, but she died from her injuries. 

As a young pastor, this was a profound lesson for me. I realized I must teach God's people not only to recognize His voice but also immediately to obey His voice when they hear it. It is life.

Henry Blackaby, Hearing God's Voice

A few weeks ago, I did a lectureship at Ohio State University. As I was being driven to the lecture, we passed the new Wexner Art Center. The driver said, "This is a new art building for the university. It is a fascinating building designed in the post-modernist view of reality."

The building has no pattern. Staircases go nowhere. Pillars support nothing. The architect designed the building to reflect life. It went nowhere and was mindless and senseless.

I turned to the man describing it and asked, "Did they do the same thing with the foundation?" He laughed. You can't do that with a foundation. You can get away with the infrastructure. You can get away with random thoughts that sound good in defense of a world view that ultimately doesn't make sense. Once you start tampering with the foundations, you begin to see the serious effects. Ravi Zacharias
“Lord, Lord, when I stand before you may I be found as one who is known by You as Your son/daughter and knows You as my Savior and my Lord. I choose the narrow gate which is the new birth, and the narrow way which is Jesus Himself. I will judge all prophets and teachers by Your Word and their lives. In order to avoid self-deception I will regularly examine myself by Your Word to see if I am in the faith. And so, when the floods and storms of trials and ultimately final judgment come to me, 
Lord Jesus, in order that I may more fully do the will of Father in heaven, teach us and remake us to…

· Claim our personal, spiritual bankruptcy

· Mourn our sins and the sins and lostness of others

· Wash one another’s feet… with gentle strength

· Hunger and thirst for right living

· Offer mercy to the one who deserves it least and needs it most

· Pursue united, single-minded hearts filled and ruled only by the love of God

· Be instruments of Your peace

· Obey You in the face of persecution… and Rejoice!

Lord Jesus, live through us fully, that we may be…

· The salt of the earth, and the

· Light of the world that the Father may be glorified

Lord Jesus, transform my concept & practice of righteousness that I may be perfect as My Father in heaven is perfect…
· Treasuring all human life

· Choosing forgiveness over anger

· Seeking relational reconciliation before religious ritual

· As men, honoring women in our imaginations and hearts

· As men, honoring our marriage covenants for better or for worse

· As people, whose word is their bond, simply telling the simple truth

· When wronged, returning good for evil, responding to evil not with retaliation, but redemption,

· Loving and praying for our enemies as the Father loves, and the Son and Spirit intercede for us,

· Receiving hearts that are becoming more and more like our Father’s in heaven.

Lord Jesus, cleanse our hearts so that we will have a single eye to pleasing the Father as we

· Give, in ways that only the Father will see.

· Pray, caring only that it is the Father Who hears.

· Pray, for that which makes the Father’s heart sing.

· Forgive, as the Father has forgiven us.

· Fast, for the Father’s reward alone.

· Invest our lives and possessions in God, as did Moses, who considered the reproach of Christ greater riches than the treasures of Egypt, for he was looking for the reward.

· Honor You as our only Master, rejecting any and all rivals.

· Trust You in every and every circumstance, believing that as we seek first Your Kingdom, all we need will be added to us.

Lord Jesus, we choose to honor You as the righteous Judge, as we

· Judge not according to appearance, but with a righteous judgment

· Judge others in the same way I hope Christ will judge me

· Judge, remembering that since it is I who am the greatest of sinners, I must look first in the mirror.

· Judge with a heart of mercy, because, “Mercy triumphs over judgment.” 

· View each Christian through God's eyes, where, “there is no distinction between Greek and Jew, circumcised and uncircumcised, barbarian, Scythian, slave and freeman, but Christ is all, and in all.”

· View each person through God's eyes, treating him or her as one who above all is loved by Christ.

24-27. The well-known parable of the two builders, which constitutes the last section of the Sermon on the Mount, occurs in Luke in totally different words, and in a different form (the difference lies in the depth of the foundations, not, as here, in the site chosen), but with the same function of emphasizing the importance of the hearer's response to the Sermon. Both men represent those who hear these words of mine (note the same casual assumption of Jesus' ultimate significance, as in vv. 21-23); the difference lies in doing them. (Poied, 'to do', is a key word in each of the sections 15-20, 21-23, 24-27.) On this prac​tical response (as opposed to the enthusiastic but superficial allegiance of vv. 21-23) depends the ability of the disciple to survive the floods and winds, which probably symbolize both the pressures of life in this world and, particularly in connection with vv. 21-23, the ultimate test of God's judgment (cf. Is. 28:14-19 for God's judgment as a flood, against which only a God-given foundation (v. 16) can stand; also Ezk. 13:10-16). The result of a spurious or superficial discipleship will be total col​lapse - both versions of the parable (and therefore of the Ser​mon) end with the word great: this is not a warning to be taken lightly.

1 Corinthians 3:10-15  10 According to the grace of God which was given to me, like a wise master builder I laid a foundation, and another is building on it. But each man must be careful how he builds on it.  11 For no man can lay a foundation other than the one which is laid, which is Jesus Christ.  12 Now if any man builds on the foundation with gold, silver, precious stones, wood, hay, straw,  13 each man's work will become evident; for the day will show it because it is to be revealed with fire, and the fire itself will test the quality of each man's work.  14 If any man's work which he has built on it remains, he will receive a reward.  15 If any man's work is burned up, he will suffer loss; but he himself will be saved, yet so as through fire.
Luke 6:47-49  47 "Everyone who comes to Me and hears My words and acts on them, I will show you whom he is like:  48 he is like a man building a house, who dug deep and laid a foundation on the rock; and when a flood occurred, the torrent burst against that house and could not shake it, because it had been well built.  49 "But the one who has heard and has not acted accordingly, is like a man who built a house on the ground without any foundation; and the torrent burst against it and immediately it collapsed, and the ruin of that house was great."
Religious Lifestyle Not Enough (vv. 24-27)

We all know the story about the house that was built on the rock and the house that was built on the sand. We also know that the houses are metaphors for two men’s religious lives. The houses, the lives, looked exactly the same. In our terms, they both have chimneys, both have several bedrooms, the windows are shuttered, they are freshly painted in attractive colors, and the yards are well-kept. So it is with the edifices of their lives — they look the same. The two men attend the same church, sing the same songs, send their children to the same schools.

But one has been wise, and the other has been a fool (the Greek word used here is moro, from which we get moron). The wise man excavated down to the bedrock and grounded his house upon it. The foolish man built the seemingly identical building upon sand. The foundation of one man’s life is solid, and that of the other is nonexistent. Donald Carson explains:

The man who builds his house upon the shifting foundation is likened to the person who hears Jesus’ words but who does not put them to practice. The man who builds his house upon the rock is likened to the person who not only hears Jesus’ words but also puts them into practice. The difference between the two houses is therefore likened to the difference between obedience and disobedience.4
If we heed Jesus’ soul-penetrating words, if we measure ourselves by his standards, if we evaluate our ethics by his ethics, if we strain after the Sermon’s great teaching in prayer and piety, we are building upon the rock. The foolish man is shallow in his thinking and lays a shallow foundation on the sand. He cannot be troubled with thinking things through. He is concerned with having a house (life) that simply looks nice. It looks like his church friend’s life, but it is all outward, it is all style! Oh, that Jesus’ words would penetrate our evangelical hearts! It is not our cultural distinctions that save us. It is not our evangelical civilities. It is not our evangelical experience. It is not our heritage. It is a personal relationship with Jesus Christ that is so profound and growing that it produces his character, the character of his kingdom, in our lives. It is not just on the surface, though it can and ought to be seen. This is radical! It is the difference between life and death.

Jesus says that the storms will reveal whether we have the true foundation or not. His primary reference here is to the final judgment because in the Old Testament and elsewhere in Jewish writings the storm serves as a symbol for God’s judgment (see, for example, Ezekiel 13:11b). The storm can also refer to life’s difficulties. Sometimes a gracious, dark, hurling storm hits the house on the sand, and its owner finds out that he is lacking. How tragic to find this out only in the final judgment. Many will cry, “Lord, Lord” from beneath the rubble of their life’s house, and he will say, “I never knew you.” How tragic!

As believers, we are in a privileged and dangerous position. As members of his church we call him, “Lord, Lord,” and we see his power at work among us. But we must make sure that we truly know him.

It is easy to fool the pastor, our friends, and even ourselves. All we have to do is learn the vocabulary and adapt some cultural conventions. But Jesus does not want any of us to fall to such delusion. It is apparent as he concludes the Sermon on the Mount that he is instilling some healthy fear into our lives. In verse 13 he warns of “destruction.” In verses 15-20 he speaks of branches being burned. And in verses 21-29 he refers to the possibility of his publicly rejecting us and of the edifice of our lives suffering total destruction. Can you blame our Lord? After all, the issue is Heaven or Hell.

The pages of the Bible strain metaphor and exhaust the resources of language in describing the holy delights of the new heaven and the new earth, still to come; but they scarcely do less in outlining the horrors and terrors of hell. The latter is variously described as the place of outer darkness, the place where the worm will not die, the place of exclusion and rejection, the place of burning and torment, the place where there will be weeping and grinding of teeth. I am not trying to give you hell’s coordinates, nor place it on a map. Just as I find myself unable to describe the new heaven and earth except in the metaphors of Scripture, so I cannot describe hell except in the metaphors of Scripture. But those metaphors are staggering.5
Jesus believed in Heaven and Hell (in fact, he said twice as much about Hell as about Heaven), and he came to deliver us from Hell. He wants us to take note of our lives and where they are going!

Do you know Christ, or do you just know the vocabulary? Do you have a relationship with Jesus Christ, or are you riding on your heritage? Is the fruit of the Spirit evident in your life? Can the character of the kingdom be seen there? Is Jesus alive in your life? Do you love him? These are important questions, and they have nothing to do with lip service and style.

I hope all of us will examine our hearts by the standards Jesus set down and not by our culture or anything else in this world. May we, like the hearers of old, respond to Jesus’ words:

When Jesus had finished these words, the crowds were amazed at his teaching; for he was teaching them as one having authority, and not as their scribes. (Matthew 7:28, 29, nasb)

THE DISCIPLE’S CHOICE

24 “Therefore whoever hears these sayings of Mine, and does them, I will liken him to a wise man who built his house on the rock: 25 and the rain descended, the floods came, and the winds blew and beat on that house; and it did not fall, for it was founded on the rock.

26 “But everyone who hears these sayings of Mine, and does not do them, will be like a foolish man who built his house on the sand: 27 and the rain descended, the floods came, and the winds blew and beat on that house; and it fell. And great was its fall.”

28 And so it was, when Jesus had ended these sayings, that the people were astonished at His teaching, 29 for He taught them as one having authority, and not as the scribes.

—Matthew 7:24–29
A good sermon marches; it moves to a goal; it is going somewhere. As we listen to a message we are called to act by its conclusions. Jesus was a good speaker. His sermon moved to a conclusion that called for action. The choice is now with the hearers; having heard, they will or they will not do His will. His conclusion places upon the hearers the full authority of His message. He places the emphasis squarely on our hearing and doing “these sayings of Mine.” It is no wonder that the people were astonished, for they discerned the authority with which He spoke. It was not simply the authority of the scholar, as the scribe who could quote at length from the fathers, but the authority of One who, on behalf of God, calls persons to act, to obey. He assured all hearers of the eternal benefits of this action.

The illustrations Jesus uses from building were most appropriate as a conclusion to His message. They came from His own knowledge of carpentry, for He had done such work with His parents. They were relevant in His land, for there were many valleys which were dry gulleys in summer but which, during the rains, became filled with torrents of rushing water. But above all, the illustration is appropriate to the nature of Christian discipleship, for we are building the character and spiritual achievements of the godly life as we walk with Him. Such building calls for a good and sure foundation and this was exactly what Jesus was providing.

Jesus gives special emphasis to the identification of His words with Himself. There is no sure foundation other than the King Himself. One cannot share the meaning or fellowship of the kingdom without being personally related to the King. The kingdom is happening wherever the King is in residence, wherever He is ruling. It is this spiritual transformation which makes kingdom membership and kingdom behavior a reality. Jesus said to Nicodemus that except a man be born of the Spirit, he can neither see nor enter the kingdom of heaven (John 3:3, 5).

It is important to note that each of the five discourses in Matthew conclude with a similar formula as is found here in 7:28–29. This is evident in 11:1; 13:53; 19:1 and 26:1. As we review this sermon we should recognize that the One who promises us salvation does so with the authority that sets us free to live. It is essential for the community of Jesus to live by His words. We should recognize that Jesus uses “Law” in the sermon as an invitation to faith. His demands are perverted the moment they are divorced from the promises of Jesus Himself. It is He who grants us grace. He gives us a new heart, spoken of by the prophet Jeremiah as he anticipated the New Covenant (Jer. 31:33–34). Jesus is not asking for a confession of faith so much as a conduct of faith.

Numerous scholars have taken an approach to this sermon which seeks to release the Christian from its high standards of performance. Eduard Thurneyson interprets the sermon as the self-proclamation of Christ. Wilhelm Herrmann and Rudolf Bultmann interpret the words of Jesus merely as a call to a new way of looking at the world, apart from the consideration of whether the actual deeds are possible. The Syriac Church Order shows how the sermon can be changed into wisdom literature and falsified, for example: “Love those who hate you and you will have no enemies.” Even though the basic content of the sermon appears in Luke and its teachings appear also in the Epistles, the dispensationalists reject the application of the sermon to the present “church age” and see it as predictive of the standards for Christ’s future kingdom, i.e., the millennium. Lutheran Orthodoxy sees the sermon as a judgment because it cannot be fulfilled and regard it as serving similarly as the Law in exposing our sins; yet, they require of man mercy, purity of heart, peacemaking, acceptance of persecution and concrete actions that issue from the teaching of this sermon. One other classical approach is that of Luther, whose concept of the “two kingdoms” in which the Christian is said to live divides between that which is required of the disciple by virtue of his office and that which is required of him in his personal life. For him, since the order of the family, the church, and the state is willed by the Creator, one must act in these contexts according to their appropriate rules. Consequently, this alters the application of the sermon in relation to social ethics and makes it basically restricted to individual ethics.

Eduard Schweizer says, “There is not the slightest hint of any realm where the disciple is not bound by the words of Jesus. The realm of family has been explicitly discussed in the sayings about adultery and divorce; the state, in the sayings about revenge and love for enemies.” He asks, “Then is the left wing of the Reformation correct—and all movements down to the present that interpret the Sermon on the Mount as a realizable social program. Undoubtedly the demands of the Sermon on the Mount are really meant to be fulfilled; but through all that Jesus says there sounds the call to faith, and faith can only grow in total liberty.”﻿29﻿
The Sermon on the Mount is an ethical guide that confronts all people with the higher will of God. It is expected of the disciple of Christ who lives by His grace and walks in the Spirit. Such have been born into the kingdom and are the persons in whose lives the reign of Christ becomes visible in society. This is where the liberalism of Rauschenbusch’s Social Gospel breaks down, for he sees the kingdom as “society organized according to the will of God.” The kingdom is not general society, it is a 
regenerated society within society. It is the people of God as a covenant community of the committed.
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“Therefore whosoever hears these sayings of Mine, and does them, I will liken him unto a wise man,

which built his house upon a rock: and the rain descended, and the floods came, and the winds

blew, and beat upon that house. And it fell not: for it was founded upon a rock. And

everyone that hears these sayings of Mine, and does them not, shall be likened

unto a foolish man, which built his house upon the sand: and the rain

descended, and the floods came, and the winds blew, and beat

upon that house. And it fell: and great was the fall of it.” Matthew 7:24-27.

THESE were the closing words of our Savior’s most famous sermon upon the mount. Some preachers concentrate all their powers upon an effort to conclude with a fine thing called a peroration, which, being interpreted, means a blaze of rhetorical fireworks in the glory of which the speaker subsides. They certainly have not the example of Christ in this discourse to warrant them in the practice. Here is the Savior’s peroration, and yet it is as simple as any other part of the address. Here is an evident absence of all artificial oratory.

The whole of His hill sermon was intensely earnest, and that earnestness was sustained to the end so that the closing words are as glowing coals, or as sharp arrows of the bow. Our Lord closes not by displaying His own powers of elocution, but by simply and affectionately addressing a warning to those, who, having heard His Words, should remain satisfied with hearing, and should not go forth and put them into practice. As according to usual experience, a preacher

warms to his subject as he advances and becomes more intense as he nears his final sentences—so we are bound to give the more earnest heed to the words which are now before us—words with which the Lord of all preachers concluded His

memorable discourse.

Jesus had been saying many things, but these are two words to which I think He especially alluded when He said, “Whoever hears these sayings of Mine, and does them, I will liken him unto a wise man.” The first of these words was, “Enter you in” (Matt. 7:13). And the second was, “Beware” (Matt. 7:15). Our Lord had spoken of the “strait gate” of

the “narrow way,” and of the few who travel it, and His urgent admonition was, “Enter you in.” not, “Learn you all

concerning it, and then be satisfied.” Not, “Find fault with the travelers and the road.” Not, “Seek to enlarge the gate

and widen the way,” but, “Enter You in.”

Be obedient to the Gospel—believe its testimony concerning Jesus—enter into fellowship with its mysteries, receive its blessings. Be travelers along its roads. “Enter you in.” He who hears of the way to Heaven, but enters not into it is a foolish man. He, who hearing of the strait gate, presses to enter in, is a wise man.

Afterwards our Lord added the other admonition, “Beware.” “Beware,” says He, “of false Prophets.” And after

having dwelt for awhile on that, He added in other words, “Beware of false professions.” Of false Prophets beware, for

they may delude you. They may bring before you a salvation which will not save, a mere mirage that looks like the pure,

cooling, refreshing stream—but which only mocks your thirst. Beware of all teaching which would lead you away from

the one Savior of the souls of men.

And then He adds, “Beware of false professions,” however loudly they make you cry, “Lord, Lord.” You may have in company with these professions the loftiest gifts, Such as casting out devils, and the greatest abilities, such as only

Prophets possess. But they shall not avail you anything. In that day when the Master shall only accept into His marriage

feast the companions of His warfare on earth, He will say to those who have not done the Father’s will, “I never knew

you. Depart from Me, you workers of iniquity.” These are two of the sayings of Christ, and they are comprehensive of

almost all He ever said—“Enter you in,” and, “Beware.” Take heed that you do them as well as hear them.

I. We shall now proceed to the Master’s parable, and will you please notice, first of all, THE TWO BUILDERS. The

wise and the foolish man were both engaged in precisely the same avocations, and to a considerable extent achieved the

same design. Both of them undertook to build houses. Both of them persevered in building. Both of them finished their

houses. The likeness between them is very considerable.

They were equally impressed with the need of building a house. They perceived the necessity of shelter from the heavy rains. They were alike desirous of being shielded from the floods and screened from the wind. The advantage of a house to dwell in was evident to both. Even thus, at this period, we have a large number in the congregation who are impressed with the conviction that they need a Savior. I am delighted to find that there is a stir among my hearers, and I trust it is a movement of God’s Holy Spirit.

And as a result very many of you feel deeply that you need a refuge from the wrath to come. You now admit that you must be forgiven, justified, regenerated, and sanctified, and your desires are fervent—for all which I am deeply grateful, but also deeply anxious. You are in crowds desirous of becoming builders, and although some are wise and some foolish, up to this present we can see no difference in you. For you seem to be equally convinced that you need eternal life and a good hope for the world to come. Nor does the likeness end here—for the two builders were both alike resolved to obtain what they needed—a house. And their determination was not in words only, but in deeds—for they both resolutely

set to work to build.

In the same way there are among us at this hour many who are resolved that if Christ is to be had, they will have Him. And if there is such a thing as salvation, they will find it. They are very earnest, intensely earnest, and though some of them will fail, and some of them succeed, yet up to this point, they are all alike, and none but He who searches all hearts can discern the slightest difference. I look with sadness upon the two pilgrims, with their faces zealously turned toward Zion, and I am sad as I wonder which one will find the Celestial City, and which will join with Formalist and Hypocrisy and perish on the Dark Mountains. We are glad to hear of yearning hearts and resolute determinations, but, alas, all is not wheat that grows in wheat fields, all is not gold that glitters.

Appearances are very, very hopeful, but appearances are often deceptive. There may be a deep sense of need, and there may be a determined resolution to get that need supplied. And yet out of two seekers, one may find and the other may miss—one may be foolish and the other may be wise. These two builders seem to have been equally well skilled in architecture.

The one could build a house without receiving any more instruction than the other. I do not find that there was halt or pause on the part of either because he could not turn an arch, or fix a truss. Evidently they were both skilled

workmen, well acquainted with their art.

So is it with many here. They know as far as the theory goes, what the plan of salvation is as well as I do. Yet, where the knowledge is the same, the ultimate result may vary. Two men may be equally well instructed in the Scriptures, yet one of them may be wise and the other foolish. To know what faith is, what repentance is, what a good hope in Christ is

may all be yours—and yet it may but increase your misery forever. If you know these things, happy are you if you do

them. It is not the hearer, but the doer of the Word, that is blessed. Knowledge puffs up—love alone builds up.

My dear Friends, I am most earnest that those of you who are desiring to find everlasting life in Christ Jesus may not

be content with anything short of a true, deep, and real work of Divine Grace in your hearts. For no clearness of head

knowledge, no natural earnestness of purpose or eagerness of desire can save you. Without an interest in Christ Jesus you

are lost to all eternity. “You must be born again.” You must be brought into vital union with the living Savior or your

hopefulness will end in overwhelming destruction.

Once more, these two builders both persevered and finished their structure. The foolish man did not begin to build and then cease his work because he was not able to finish, but, as far as I know, his house was finished with as much completeness as the other. And, perhaps furnished quite as well. If you had looked at the two structures, they would have

seemed equally complete from basement to roof, and yet there was a great difference between them in a most essential

point. Even thus, alas, many persevere in seeking salvation until they imagine that they have found it! They abide for

years in the full belief that they are saved.

They cry, “Peace, peace,” and write themselves down among the blessed—and yet a fatal error lies at the base of all their religion. All their hopes are vain, and their lifework will prove to be a terrible failure. The builders are much alike

up to this point, but yet in reality they are wide as the poles asunder both in work and character. The one builder is wise,

the other foolish. The one superficial, the other substantial. The one pretentious, the other sincere. The wise man’s work

was honest work where men’s eyes could not judge of it. The other’s work was only well worked above ground—there

was nothing of reality in the hidden parts. And therefore in due time the first builder rejoiced as he saw his house outlive

the storm. The other, with his house, was swept away to total destruction.

II. Thus much upon the two builders, let us now think upon THEIR TWO HOUSES. One chief apparent difference

between the two edifices probably was this—that one of them built his house more quickly than the other. The wise man had to spend a deal of time in excavation work. Luke tells us that he dug deep and laid his foundation on a rock. Now that rock-blasting, that carving and cutting of the hard granite, must have consumed days and weeks.

The foolish builder had not this delay to encounter. The sand was all smooth and ready for him. He was able to

commence at once to lay his courses of brick and raise the walls with all rapidity. But all haste is not good speed, and

there are some who travel too fast to hold. Unsound professors are often very rapid in their supposed spiritual growth.

They were yesterday unconverted—today they become Believers—tomorrow they begin to teach and the next day they

are made perfect. They appear to be born of full stature, and equipped at all points, like Minerva, when, according to the

fable, she leaped from the brain of Jupiter. They come up in a night, and alas, too often, like Jonah’s gourd, they perish

also in a night!

Now I raise not a question concerning the genuine character of sudden conversions. I believe that sudden conversions are among the best and truest forms of conversion. Take, for instance, that of the Apostle Paul. But still there are among those who profess to have been suddenly converted a sadly numerous company who answer to the description I have just given. They build very, very quickly—much too quickly for the masonry to be well constructed and lasting. It may be that some mourner is lamenting bitterly that he makes very slow progress in Grace.

“I have been seeking God in prayer,” says one, “these months. I have been humbled and broken down under a sense of sin for weeks. And I have only as yet had now and then a glimpse of hope when I have been able to turn my eye to the crucified Savior. I have as yet few consolations, and many doubts. I gladly would have the full light of love in my heart,

but the dawning is slow in breaking.” Well, Friend, you are building slowly, but if it is surely, you shall have no cause to

regret that deep digging. Small cause will you have to mourn that it took you longer to arrive at peace than it did your

hasty friend, if your peace shall last you to eternity, while his hope shall be a possession in cloudland, driven away by the

wind.

Of the two houses, one was built, I doubt not, with far less trouble than the other. Digging foundations in hard rocks, as I have said, takes time, and it also involves labor. Oftentimes did that wise builder pause to wipe the sweat from his brow. Oftentimes did he retire to his bed worn out with his day’s work, and yet there was not a stone appearing above the soil. His neighbor, opposite, had run up the walls, had reached the gable, was almost about to put on the roof, before there was scarce a foot above the ground of the wise builder’s structure.

“Ah,” said he of the sandy foundation, “your toil is needless, and you have nothing to show for it. See how quickly my walls have risen, and yet I don’t slave as you do! I take things easily. I neither bore myself nor the rocks, and yet see how my house springs up, and how neat it looks? Your old-fashioned ways are absurd! You dig and hammer away down

below there as if you meant to pierce the center of the earth. Why not use your common sense, and go ahead as I do?

Away with your sighing and groaning, do as I do, and rejoice at once. Anxiety will kill you.”

After this fashion are truly awakened souls like “lamps despised of those who are at ease.” One man jumps, as it were, into peace, and boasts himself secure. Whether he is correct or not in his confidence, he does not pause to question—he is too comfortable to have time to enquire into that matter. The estate is fair, why worry about the title deeds? The feast is rich, why tarry for the wedding garments? If a doubt should arise, the carnally secure man ascribes it to Satan, and puts it aside—whereas it is not Satan, but his own conscience and the warning voice of Heaven which bid him take heed and be not deceived.

The prayer for the Lord to search and try his heart and his reins, he never sincerely offers. Such a man does not like self-examination, and cannot endure to be told that there must be fruits meet for repentance. He takes things as guesswork, comes to rash conclusions, and shuts his eyes to disagreeable facts. He dreams that he is rich and increased in

goods, whereas he is naked, and poor, and miserable. Alas, what a waking will his be! His more serious companion,

aroused at the same time is, on the other hand, far more diffident and self-distrustful. When he prays his heart groans

before God, yet he fears he does not pray aright, and never rises from his knees content with himself.

He is not quite so soon satisfied about the reality of his faith as the other. “Perhaps,” he says, “after all, it is not the faith of God’s elect.” He examines himself whether he is in the faith. He trembles lest he should have the form of godliness without the power. He is afraid of shams and counterfeits, and is for buying gold tried in the fire. “My repentance,” he says, “am I sure it is a real loathing of sin as sin, or did I only shed a tear or two under the excitement of a revival service?

Am I sure that my nature is renewed by the work of the Holy Spirit, or is it mere reformation?”

You see, this second man has much exercise of soul. He labors to enter into rest, lest by any means he should seem to come short of it. He has many strivings, many anxieties, many searching of heart because he is sincere and fears to be deceived. From him the kingdom of Heaven suffers violence—he finds the gate strait and the way narrow—and that the

righteous scarcely are saved.

Be thankful, dear Hearer, if you are among this second class—for these are the true sons of God and heirs of immortality. Your house costs you more to build, but it will be worth the cost. O beware of wearing the sheep’s clothing without the sheep’s nature! Beware of saying, “Lord, Lord,” while you are the servant of sin! Beware of getting up fictitious

religion—borrowing your experience from biographies—picking up godliness secondhand from your parents, friends,

and acquaintances! Whatever it may cost you of heartbreak and agony, see to it that the sure foundation is reached, and

the house so built that it will endure the trials which will inevitably test it. I would gladly saturate my speech with tears,

so weighty and so needful do I feel this caution to be—both to myself and you.

I should think that in the course of time, although the foolish builder built with so much less cost, and so much more rapidly, his walls would be liable to very ugly settlements. For walls that have no foundation—that are but piled up on

the sand—would every now and then gape wide with hideous cracks. And stones would move here, and timbers would

slip there, and cement and stopping would need much repair. What work for daubers and plasterers to make the ruinous

fabric look like decent masonry! Very likely when a settlement crack was covered up in one place, another would happen

in the next wall.

For with such a foundation it would be hard to keep the structure together, and in the long run I should not wonder but what it would cost the foolish builder more pains to keep up his wretched edifice than it did the wise builder who labored so hard with his foundation at the first. Mark you well that mere formal religion and hypocrisy in the end become a very difficult affair to maintain. The man has to struggle hard to patch up his reputation, propping it up with

new lies and bolstering it with fresh pretences. At one time an unrenewed will rebels fiercely and he has to feign resignation to affliction. Next an unconquered lust demands indulgence, and he has to conceal the sin with more double-distilled deceit.

The form of prayer becomes irksome, and he has to screw himself up to the horrible farce. And meanwhile his outward life is always on the verge of a slip, and he fears detection. One way and another he is continually afraid, like a thief at large who fears that the police will find him. At every puff of wind his habitation threatens to tumble about his ears.

He half wishes, after all, that he had taken the trouble of digging a foundation on the rock—but with desperate resolve

he puts from him the voice of caution—and will have none of its rebuke.

O dear Hearer, rest assured that Truth, after all, is the cheapest and easiest in the long run. Your gilt, your varnish, your paint, your hypocrisy will soon wear off, while the reality is at no expense for beautifying. Even as a matter of consideration for this life it will be more hard in the long run to keep up the pretentious than to maintain the true. And then in the latter case you have God at your back, and He abhors everything unreal. I beseech you see to it that you daub not your walls with untempered mortar lest they not only come down with a crash when most you need to shelter behind

them, but even now begin to show alarming signs of decay.

The higher the foolish man built, the harder work he had to keep it aright. For, of course, every tier of bricks that he laid made the weight the greater and caused the sand to give way. The nearer Heaven the builder went the sooner his wall bowed to its fall. A man who only makes it his aim to be thought a respectable man by attending a place of worship, may manage pretty well to keep up such a low wall even without a foundation. Another man who joins a worldly Church—a

Church that makes no pretense of purity—can also succeed with ease. But if he joins a Church of Jesus Christ which carefully seeks to preserve purity in its membership, he has hard work to live up to the standard required of him.

Suppose, yet further, that he should become a deacon or an elder and he is devoid of Grace? His higher aim will cost him more by far—for there are more to look at him, and there is more required of him. Now he prays in public. Now he speaks a word of instruction to enquirers—and what straits and shifts the poor man is driven to—how constantly out of his own mouth is he condemned! “Why,” says he in his heart, “I know nothing about these things in my soul, and yet I have to speak and act as if I were taught of God.” If he becomes a preacher, he is in a still more pitiful plight. What hard

work must it be, then, to keep up the character!

When the tower rises tier upon tier upon so frail a base, it leans like the tower of Pisa, and unlike that singular structure it threatens to come down with a crash. By-and-by such a trumpery thing falls in utter ruin, and its elevation helps

to hasten the catastrophe. So, dear Hearers, the more spirituality you aim at, and the more usefulness you strive for, the

worse for you, unless you have a good foundation to begin with, in true sincerity and real faith. So bad is the course of

unsound religion, that the further you go in it the worse it becomes.

The main difference, however, between the two houses did not lay in these cracks and settlements, nor in the cheapness or rapidity of the building—it lay out of sight, underground. It was all a matter of the foundation. How many there are who suppose that if a thing is out of sight it may as well be out of mind! Who do you think is likely to dig down and see what the foundations are? “Well,” says one, “I see no need for being over precise. I do not believe in being so particular.

What nobody sees cannot mean anything.” Many subscribe to the graceless song —

“For faith and Grace let foolish zealots fight;

He can’t be wrong whose life is in the right.”

“You pay twenty shillings in the pound, attend a place of worship, take the sacrament, are charitable and say your prayers, and never trouble about anything further”—that is the popular notion. “What is the use of fretting about your heart? That is all transcendental nonsense! What can it signify?” That is how the foolish builder comforted himself. And he doubtless sneered at the wise builder as a poor miserable creature who was overmuch righteous and melancholy. Outward appearance is everything with men, but nothing with God. The essential difference between the true child of God

and the mere professor is not readily to be discovered, even by spiritual minds. But the Lord sees it. It is a secret mysterious

something which the Lord prizes, “for He knows them that are His.” He separates between the precious and the vile.

He puts away the pretenders as dross, but He suffers no sincere heart to be destroyed.

What, then, is this important matter? I answer it is just this—beloved Hearer, if you would be built on a rock, see to it that you have a true sense of sin. I do not say that a sense of sin is a preparation for Christ, and that we ought to pull men back from the Gospel till they feel their sin. But I do believe that wherever there is true faith in Jesus there goes with it a deep abhorrence of sin. Faith without contrition is a dead and worthless faith.

When I meet with professors who talk lightly of sin, I am sure that they have built without a foundation. If they had ever felt the Spirit’s wounding and killing sword of conviction, they would flee from sin as from a lion or a bear. Truly

forgiven sinners dread the appearance of evil as burnt children dread fire. Superficial repentance always leads to careless

living. Faith that was never bedewed with repentance never brings forth the flowers of holiness. Pray earnestly for a broken

heart. Remember it is the contrite spirit which God is pleased with. Do not believe that you can have ground for rejoicing

if you never saw reason for lamenting. The promised comfort is only secured to those who have been mourners (Matt. 5: 4).

Next to this seek for real faith. Many things which men call faith are not the precious faith of God’s elect. Sincere trust in Jesus Christ is counterfeited in a thousand ways—and often imitated so accurately that only by rigid self-examination can you discover the cheat. You must lie flat upon Christ, the Rock! You must depend entirely upon Him!

All your hope and all your trust must be in Him. If you believe with the heart, and not nominally, you are safe, but not

otherwise. You must have true repentance and real faith—or you are foolish builders.

Furthermore, seek an inwrought experience of Divine Truth. Ask to have it burnt into you. Why is it that people give up the Doctrines of Grace if they fall in with eloquent advocates of free will? Why is it they renounce the orthodox creed if they meet with a smart reasoner who contradicts it? Because they have never received the Word in the power of the Holy Spirit so as to have it sealed in their hearts. I tremble for our Churches, now that false doctrine is rife, because I fear that many are not established in the Truth. I pray the Lord for you, my dear Flock, that you may know the Truth by being taught of the Lord, for then you will not be led aside. The thieves and robbers will come, but as Christ’s sheep you will not hear them. It is one thing to have a creed. It is quite another thing to have the Truth engraved upon the tables of the heart. Many fail here because Truth was never experimentally made their own.

Pray, moreover, that your faith may produce personal holiness. Do not believe yourself to be saved from sin while you are living in sin. If you can find pleasure in the lusts of the flesh, you are no child of God. If you are given to drunkenness— and, mark you, many professors are so, only they drink at home and are not seen in the streets—how dwells the Grace of God in you? If you delight in idle songs and frequenting of places of vain amusement, you need not be long in weighing yourself—you are found wanting already. If you were renewed in the spirit of your mind, you would no more love these things than an angel would.

There must be a newborn nature implanted, and where there is not this exemplified in holiness of life, you may build ever so high and prate ever so loudly about your building—it is a poor miserable shanty after all—and will fall in the last hurricane. Want of depth, want of sincerity, want of reality in religion—this is the want of our times. Want of an

eye to God in religion, lack of sincere dealing with one’s own soul. Neglect of using the lancet with our hearts. Neglect of

the search warrant which God gives out against sin. Carelessness concerning living upon Christ—much reading about

Him, much talking about Him—but too little feeding upon His flesh, and drinking of His blood—these are the causes of

tottering professions and baseless hopes.

Thus have I tried to open up the parable—and I have not designed to discourage any sincere soul. My aim has been to say to you, “Make your calling and election sure. Build on Christ’s love, sincerity, desire, the work of the Holy

Spirit—and be not deceived.”

III. So now I come, in the third place, to notice THE COMMON TRIAL OF THE TWO HOUSES. Whether your religion

is true or not, it will be tried. Whether it is chaff or wheat, the fan of the Great Winnower will surely be brought

into operation upon all that lies on the threshing floor. If you have dealings with God, you have to do with a “consuming

fire.” Whether you are really or nominally a Christian, if you come near to Christ, He will try you as silver is tried.

Judgment must begin at the House of God, and if you dare to come in to the House of God, judgment will begin with

you.

By the way, let us note that if there are such trials for those who profess to be Christians, what will become of you who make no profession? If the righteous scarcely are saved, where will the ungodly and the wicked appear? If judgment begin with the House of God, what will the end be of them that believe not? Terrible thought! But to return. Trials will come to profession, whether it is true or false. If I do not mistake the reference in the text to rain, flood, wind—these trials will be of three sorts at least.

The rain typifies afflictions from Heaven. God will send you adversities like showers, tribulations as many as the drops of the dew. Between now and Heaven, O Professor, you will feel the pelting storm! Like other men, your body will be sick. Or if not, you shall have trouble in your house—children and friends will die—or riches will take to themselves

wings, and fly like an eagle towards Heaven. You must have trials from God’s hand. And, if you are not relying on

Christ, you will not be able to bear them. If you are not, by real faith, one with Jesus Christ, even God’s rain will be too

much for you.

But there will also arise trials from earth—“the floods came.” In former days the floods of persecution were more terrible than now, but persecution is still felt. And if you are a professor, you will have to bear a measure of it. Cruel

mockings are still used against the people of God. The world no more loves the true Church today than it did in olden

times. Can you bear slander and reproach for Jesus? Not unless you are firmly rooted and grounded. In the day of temptation and persecution the rootless plants of the stony ground are withered away. See you to this.

Then there will come mysterious trials typified by “the winds.” The prince of the power of the air will assail you with blasphemous suggestions, horrible temptations, or artful insinuations. He knows how to cast clouds of despondency over the human spirit. He can attack the four corners of the house at once by his mysterious agency. He can tempt us in many ways at the same time, and drive us to our wits’ end. Woe to you, then, unless you have something to hold to better than the mere sand of profession!

Where there is a good foundation trials will do no harm. But where there is no foundation they will frequently bring the man’s profession down in ruin, even in this life. How many lose their religion at the very outset! Pliable and Christian both set out for the Celestial City, both aspiring to the crown of gold. But they fell into the Slough of Despond. And

then one of them struggled out on the side nearest his own house, and went back to the City of Destruction. The other

strove manfully to reach the further shore—the difference between the wise and foolish pilgrim was made manifest.

After Christians have proceeded further they will be tried in other ways. Infidelities often try Christians. I mean

doubts about the essentials of the faith and all its doctrines. And those that are not well cemented to the Rock are easily

moved to unbelief. This is the age of infidelities, but they who are on the Rock by a truthful experience are not moved. A

Negro was once told by a friend that some man had said the Bible was not true. Now, our poor friend had never thought

anybody could doubt the Bible, but his quick way of disposing of the novel difficulty was, “Dat Book not true? Why, I

take it into my house and I sit down and read it, and it make my heart laugh. How can it be a lie, dat make my heart

laugh? I was a drunkard, a thief, and a liar, and dat Book talked to me and made me a new man—dat Book no lie.” The

very best proof in the world surely, at least to the man himself, if not to others.

We who have had our hearts made to laugh by God’s Word cannot be laughed out of our faith. We have lived on the Word and proved its truthfulness by experience—and are therefore invulnerable to all attacks—while strangers to such experience are staggered. Where the heart is really grounded upon the Truth, you will find that heresies as well as infidelities have but little effect. The sound Christian is like a stone—if he is thrown into the pool of false doctrine, he may

be wet by it—but he does not receive it into his inner self. Whereas the unsound professor is like a sponge, he sucks it all

in greedily and retains what he absorbs.

How many there are who are tried by worldliness, and if their religion is but a mere profession, worldliness soon eats the heart of it as does a canker, and they become even as others! If, however, the Christian man’s heart is right with God, he comes out and is separate, and the pride of life does not entrap him. In cases of backsliding, where there is a sound heart towards God, the backslider is soon brought back. But where the heart is rotten, the backslider goes from bad to worse. I was struck with a story of two men who were accustomed to give exhortations at meetings, who had fallen out

with each other. One of their Brothers, who grieved to think two servants of God should be at differences with each

other, went to reconcile them.

He called upon the first, and said, “John, I am very sorry to find you and James have quarreled. It seems a great pity, and it brings much dishonor on the Church of God.” “Ah,” said John, “I am very grieved, too, and what grieves me most is that I am the sole cause of it. It was only because I spoke so bitterly that James took offense.” “Ah, ah,” said the good man, “we will soon settle this difficulty, then,” and away he went to James. “James, I am very sorry that you and John

cannot agree.” “Yes,” he said, “it is a sad thing we don’t, we ought to do so, for we are Brothers. But what troubles me

most is that it is all my fault. If I had not taken notice of a little word John said, there would have been an end of it.”

The matter, as you may guess, was soon rectified. You see there was at the bottom a true friendship between them, so

that the little difficulty was soon overcome. And so where there is a true union between God and the soul, the backsliding

will soon be recovered.

IV. To close. Haying thus mentioned the common trials and the effects produced in this life, let me now remind you

of the DIFFERENT RESULTS OF THE TRIALS in reference to the life to come. In the one case, the rain descended

very heavily, and threatened to wash the house away, but it was built on a rock, and not only did the house stand, but the

man inside found great comfort in it. He could hear the pelting torrent beating on the roof, and sit and sing. When the

gusts came against the windows he would only be the more happy to think he had such a shelter.

Then came the floods. They would, if they could, have sapped and undermined the foundations, but they took no effect on the granite rock. And though the wind howled round the habitation, every stone was well cemented and all bound as with iron bands to the grand old Rock—and therefore the man was safe and happy within. And above all, he was

grateful that he had built on such a Foundation. He could sit down and sing—

“Loud may the troubled ocean roar,

In sacred peace my soul abides.”

The Christian rests peacefully upon Christ. Troubles come one after another, but they do not sweep him away—they only endear to him the hope which is based upon Christ Jesus. And when at last death comes, that awful flood which will undermine everything that can be removed—it cannot find anything to shake in the wise builder’s hope!

He rests on what Christ has Done—death cannot affect that. He believes in a faithful God. And dying cannot affect

that. He believes in the Covenant signed, and sealed, and ratified, in all things ordered well. He lays hold on the “shalls”

and “wills” of an immutable God, all sealed with the blood of the Redeemer! Death cannot affect any of these. And when

the last great trumpet sounds, and the last fire that shall try every man’s work of what sort it is comes forth from the

Throne of God, the man who in true sincerity and with real experience has laid hold on Christ is not afraid of the tremendous hour.

What? Though the trumpet sounds exceedingly loud and long, and the dead awake, and the angels gather round the Great White Throne! And the pillars of Heaven tremble, and the earth is dissolved, and the elements melt with fervent heat—the man of God feels that the Rock on which he has built can never fail him, and the hope that Divine Grace has given him can never be removed. He smiles serenely amid it all.

But look at the case of the man whose hope is built on sand! He could hardly endure the trials of life. He almost fell under common temptation. He turned his coat during the hour of persecution. But sorer trials now await him. Some hypocrites have been bolstered up even in the last moments, and perhaps have never known that they were lost till they felt they were. Like Dives, of whom it is written, “In Hell he lifted up his eyes, being in torment.” He had never lifted up

his eyes before. He did not know his condition till he actually realized it in all its misery. But the most of men who have

come under the sound of the Gospel, and made a profession—if they have been deceivers find it out at death—and it

must be a dreadful thing to make that discovery when pain is sharp and parting is bitter.

Ah, dear Friend, if you are mistaken, may you find it out now, and not on your deathbed. May your prayer be,

“Lord, show me the worst of my case. If my profession has been a mistake, O let me not build up and prop up a rotten

thing, but help me to build aright upon the Rock of Ages.” Pray that prayer, I beseech you. Remember, if death should

not teach you the whole Truth of your case, judgment will. There will be no mistake there, and no opportunity for repentance.

This fallen house was never built again. There was no salvage from the total wreck. Lost, lost, lost—there is no

word to follow. For once lost, lost forever! O dear Hearer, I bid you, if you have a name to live and are dead, arise from

the dead, and Christ shall give you life!

I pray you, if you are a seeker, be not put off with empty hopes and vain confidences. Buy the Truth and sell it not. Lay hold on eternal life. Seek the true Savior and be not content till you have Him, for if lost, your ruin will be terrible!

Oh, that lake! Have you ever read the words, “Shall be cast into the Lake of Fire, which is the second death”? The Lake

of Fire! And souls cast into it! The imagery is dreadful. “Ah,” says one, “that is a metaphor.” Yes, I know it is, and a

metaphor is but a shadow of the reality. Then if the shadow is a lake of fire, what must the reality be? If we can hardly

bear to think of a “worm that never dies,” and a “fire that never shall be quenched,” and of a lake whose seething waves

of fire that dash over undying and hopeless souls—what must Hell be in very deed?

The descriptions of Scriptures are, after all, but condescensions to our ignorance—partial revelations of fathomless mysteries. But if these are so dreadful, what must the full reality be? Provoke Him not, my Hearers—tempt not your God! Neglect not the great salvation, for if you do, you shall not escape. Play not with your souls! Be not heedless and

careless of the realities of eternity! But now, even now, may God hear your prayer as you breathe it from your inmost

souls, and give you truly to be washed in the precious blood, and effectually saved by Him, in Whom there is fullness of

Truth and Grace. Amen.

“My God, I mark with fear

How many hopes decay,

And like the foolish builder’s house

Fall in the trial day.

Perhaps amid this throng

You do a soul espy

Whose towering hopes are built on sand,

I ask, ‘Lord, is it I?’

A thousand doubts arise,

I bring them all to You.

Am I unconsciously deceived?

Lord, search my heart and see.

O teach me deep to dig

Down to the solid Rock,

That when tornadoes round me sweep

My house may bear the shock.

Jesus, You only are

The sure foundation stone,

Firm as the eternal hills are You,

I build on You alone.

Cemented fast to You

No stone is laid in vain,

My hope defies the assaults of Hell,

The flood, the wind, the rain.”
Yet verses 24-27, which we are now considering, seem even more solemn and awe-inspiring. They are words with which we are all familiar. Even in a day like this, when there is such ignorance of the Scrip​tures, most people are familiar with this particular picture. Our Lord has fin​ished His Sermon on the Mount and has given His detailed instruction, He has laid down all His great and vital principles, and He is now applying the truth. He is confronting His followers with the two possibilities; they must all go in at one or other of the two gates, either at the narrow gate or at the broad gate, and they will walk either the narrow way or the broad way. His purpose has been to help them as they face this choice. To that end He has shown them how to rec​ognize and avoid the subtle temptations and dangers which invariably confront those who are in that situation. In these verses our Lord continues with the same theme. Notice the connection. It is not something new; rather it is a con​tinuation and final clinching of His earlier argument. It is the same warning about the danger of a lack of obedience, of being content with listening to the gospel and not putting it into practice. In other words, it is once more the dan​ger of self-deception. The Scriptures, as we have seen, are full of warnings against this; and we have it here pictured, in a most arresting fashion, in the greatness of the fall of the house that was built upon the sand. We have seen it already in the case of the unconscious hypocrites — these people who were so sure that they were Christian, but who will be so sadly disillusioned in the day of judgment, when the Lord says to them, 'I never knew you: depart from me, ye that work iniquity'. It is, then, the same theme, but with an added lesson. Our Lord never drew a new picture merely for the sake of doing so. There must be some new aspect of the matter, which He is anxious to present; and this arrest​ing picture shows clearly what that new emphasis is.

The best way to approach this particular picture is to look at it as the third in a series. The first, in verses 15-20, concerning the false prophet, was designed to warn us against the danger of being deceived by appearances. Affable men come to us in sheep's clothing who inwardly are ravening wolves. How easily we can be deceived by such people because we are so superficial in our judgments. Our Lord said on one occasion, 'Judge not according to the appearance.' He said that God does not judge by the appearance, but by the heart. That is the first warning. We must not assume, as we stand there outside these two gates, that any man who comes to talk to us, and who is pleasant and affable, and who seems to be a Christian, is of necessity a Christian. We must not judge him by appearances; we must apply another test — 'By their fruits ye shall know them.'

The second picture is one of people who assume that everybody who says 'Lord, Lord' shall enter into the kingdom of heaven. This is a picture designed to warn us against the danger of deceiving ourselves in terms of what we be​lieve, or in terms of our zeal and fervour, and our own activities. 'Many will say to me in that day, Lord, Lord, have we not prophesied in thy name? and in thy name have cast out devils? and in thy name done many wonderful works?' They were resting on these things; but they were quite wrong. He had never had any​thing to do with them; He had never known them. They were just deceiving and deluding themselves.

We are now going to look at the third and last picture. I suggest at once, in order to concentrate attention, that our Lord's chief concern in this picture is to warn us against the danger of seeking and desiring only the benefits and the blessings of salvation, and resting upon our apparent possession of them. Clearly the words are addressed to those who are professing Christians. They are not ad​dressed to people who have no interest whatsoever in the kingdom; they are ad​dressed to people who have been listening, and who like listening, to teaching concerning it. These words are obviously addressed to members of churches, to those who make the claim of being Christian, who profess discipleship, and who are seeking the benefits and blessings of salvation. Everything about the picture emphasizes that, and we see that it, again, is meant to show us the differ​ence between the false and the true profession of Christianity; the difference between the Christian and the seeming Christian; between the man who really is born again and is a child of God, and the man who only thinks he is.

In order to bring out this distinction our Lord presents us with a compari​son; indeed, there is a kind of double comparison in the picture. There are two men and two houses. Obviously, therefore, if we are to arrive at the spiritual truth which is taught here, we must examine the picture in detail. There are similarities and differences to be observed.
First of all let us look at the similarities in the case of the two men. To begin /vim, they had the same desire. They both desired to build a house, a house in which they could live with their families, dwell at ease and enjoy themselves. They wanted the same thing, they thought about the same thing, and they were interested in the same thing. There is no difference at all at that point. Not only o, but they desired a house in the same locality; indeed, they built their houses n the same locality, for our Lord points out clearly that the two houses were subjected to precisely the same tests and stresses. A strong impression is thus given that the two houses were quite near to one another, and were subject to precisely the same conditions. This is a most important point.

But we can go one step further and say that they obviously liked and de​igned the same kind of house. We deduce that from the fact that our Lord makes it clear that there was no difference between these two houses except in tie foundation. Looked at externally and on the surface there was no difference, 'he doors, the windows and the chimneys were in the same position; they had the same design, the same pattern — the two houses were apparently identical part from just this one difference beneath the surface. So we are entitled to de​uce that these two men liked the same kind of house. Not only did each want a house; they wanted the same kind of house. Their ideas on the subject were absolutely identical. They had much in common.

l saying that, we have incidentally brought out the similarities in the two houses. We have seen that the two houses look absolutely identical if we merely examine them superficially. Everything seems to be in exactly the same position 1 the one as in the other. Furthermore, we must remember that they are subject to precisely the same tests. Up to this point, therefore, as we look at the two men and the two houses we find nothing but similarity. Yet we know that the hole point of the picture is to show the difference and the dissimilarity. Indeed, our Lord is concerned to show that the difference is a fundamental and vital one.

As we concentrate our attention therefore upon the differences, we can divide up the matter once more into the difference between the men, and the difference between the houses. Before we come to the details, let us look at the difference in general. The first point is that it is not an obvious one. We need to be minded of this constantly because there is no point at which the devil in his subtlety seems to trap us so frequently. We cling to the notion that the difference between the true Christian and the pseudo-Christian is obvious. Our Lord's whole point, however, is that this is a most subtle matter. It is not obvi​ous either in the case of the men or the houses. If we do not stress that point we miss the whole purpose of His teaching in the Sermon on the Mount. Our Lord emphasizes this element of subtlety everywhere. It was there in the first picture of the men in sheep's clothing — the false prophets. The whole difficulty about the false prophet, as we saw, was that on the surface he was so extraordinarily like the true prophet. The false prophet is not of necessity a man who says there is no God and that the Bible is just the product of human thinking, and who denies the miracles and the supernatural. The false prophet can be detected only when you examine him very carefully with a sense of discrimination given only by the Holy Spirit. His condition is such that he deceives himself as well as others. It was precisely the same in that second picture: and it is so here also. The difference is not obvious; it is very subtle. Nevertheless to those who have eyes to see it is perfectly clear. If you interpret this picture by saying that the dif​ference between the two houses and the two men is discovered only when the trials come, when the floods descend and the winds blow, then not only is your exposition wrong, it is of no value. By then it is too late to do anything about it. So if our Lord were teaching that, He would in effect be mocking us. But that is not the case; His whole object is to enable us to detect the difference between the two, so that we may safeguard ourselves against the consequences of the false position while there is still time. If we have our eyes anointed with the eye salve which the Holy Spirit can give, if we have 'that anointing from the Holy One', and the unction which enables us to discriminate, we shall be able to de​tect the difference between the men and the houses.

Look first at the difference between the two men. At this point the record as given at the end of Luke 6 is particularly helpful. There we are told that the wise man dug deep and laid a foundation for his house, whereas the foolish man did not dig at all, and did not trouble to lay a foundation. In other words, the way to discover the difference between these two men is to make a detailed analysis of the foolish man. The wise man is just the exact opposite. And, of course, the key to the understanding of that man is the word 'foolish'. It de​scribes a particular outlook, a characteristic type of person.

What are the characteristics of the foolish man? The first is that he is in a hurry. Foolish people are always in a hurry; they want to do everything at once; they have no time to wait. How often does Scripture warn us against this! It tells us that the godly, righteous man 'shall not make haste'. He is never subject to flurry and excitement and hurry. He knows God and he knows that the decrees and purposes and plan of God are eternal and immutable. But the foolish man is impatient; he never takes time; he is always interested in shortcuts and quick results. That is the chief characteristic of his mentality and his conduct. We are all familiar with this kind of person in ordinary life and quite apart from Chris​tianity. He is the type of man who says, 'I must have a house at once, there is no time for foundations.' He is always in a hurry.

At the same time, because he has that mentality, he does not trouble to lis​ten to instruction; he does not pay any attention to the rules that govern the construction of a house. The construction of a house is a serious matter, and a man who is anxious to build one should never think merely in terms of having some kind of roof over his head. He should realize that certain principles of construction should be observed if he is to have a satisfactory and durable edi​fice. That is why men consult architects; and the architect draws up plans and specifications and makes his calculations. The wise man is anxious to know the right way to do things; and so he listens to instruction and is prepared to be taught. But the foolish man is not interested in such things; he wants a house; he cannot be bothered about rules and regulations. 'Put it up,' he says. He is im​patient, contemptuous of instruction and teaching, saying that he wants 'to get on with it'. That is the typical mentality of the foolish person, both in ordinary life and in connection with things spiritual.

Not only is he in too much of a hurry to listen to instruction, but this fool​ish man also considers it unnecessary. In his opinion his ideas are the best. He has nothing to learn from anybody. 'Everything is all right,' he says. 'There is no need to be so cautious and to bother so much about these details.' 'Let us get the house built' is his slogan. He does not care what has been done in the past, but simply follows his own impulses and ideas. I am not caricaturing this type of person. Just think of people you have seen and known going into business, or getting married, or building houses, or anything similar, and you will agree that that is a true picture of this foolish mentality which thinks it knows all, is satis​fied with its own opinion, and is always in a hurry to put it into effect.

Finally, it is a mentality that never thinks things right through, it never stops to envisage and consider possibilities and eventualities. The foolish man who built his house without a foundation, and on the sand, did not stop to think or to ask himself, 'Now what may happen? Is it possible that the river which is so pleasant to look at in the summer may, in the winter, suddenly be​come very swollen as the result of heavy rain or snow and I may be flooded out?' He did not stop to think of that; he just wanted a pleasant house in that particular position, and he put it up without considering any one of these things. And if someone had come along and said, 'Look here, my friend, it is no use putting up a house like that on the sand. Don't you realize what may hap​pen in this locality? You don't know what that river is capable of doing. I have seen it like a veritable cataract. I have known storms here that bring down the best-built houses. My friend, I suggest that you dig deep. Get down to the rock' — the foolish man would have dismissed it all and persisted in doing what he considered best for him. In a spiritual sense, he is not interested in learning from Church history; he is not interested in what the Bible has to say; he wants to do something, and he believes it can be done in his way, and away he goes and does it. He does not consult the plans and specifications; he does not try to look to the future and envisage certain tests that must inevitably come upon the house that is being built.

The wise man, of course, presents us with a complete contrast to that. He has one great desire, and that is to build durably. So he starts by saying, 'I do not know much about this; I am not an expert in these matters; wisdom dictates therefore that I should consult people who do know. I want to have plans and specifications, I want some guidance and some instruction. I know men can build houses quickly, but I want a house that will last. There are many things that may happen, which will test my ideas of construction and my house.' That is the essence of wisdom. The wise man takes trouble to find out all he can; he holds himself in check, and does not allow his feelings and emotions or his en​thusiasm to carry him away. He desires knowledge, truth and understanding; is ready to respond to the exhortation of the book of Proverbs which urges us to seek and to covet wisdom, for 'the gain thereof (is better) than fine gold. She is more precious than rubies'. He is not prepared to take risks, and does not rush off in a hurry; he thinks before he acts.

Turning our attention now to the difference between the two houses, there are but two matters calling for comment. The first is that the time for examination has already passed. When the house is built it is already too late. The time for examination is at the very beginning. These two men and their operations must be watched when they are prospecting and planning and choosing the site and location. The time to watch your jerry-builder is at the beginning, to see what he does as regards laying a foundation. It is not enough just to look at the house when it is completed. Indeed, it may look better than the other. That, in turn, leads to the second point which is that, though the difference between the two houses is not obvious, it is nevertheless vital, for ultimately the most important thing about a house is the foundation. This is a truth which is frequently em​phasized in the Bible. The foundation, which seems so insignificant and unim​portant because it is out of sight, is nevertheless the most vital and important thing of all. If the foundation is wrong, everything else must be wrong. Was not that Paul's great argument when he said, 'Other foundation can no man lay than that is laid, which is Jesus Christ'? The foundation, the first principles, are more important than anything else. Another reason for the vital significance of this one difference between the houses is brought out by the coming of the tests later. They are certain to come sooner or later. We shall not stay with the appli​cation of that to our lives now; but as certainly as we are in this life the tests are going to come for every one of us, and we shall have to face them. They are in​exorable and unavoidable; and in view of that nothing matters more than the foundation.

Our Lord drew this graphic and dramatic picture of the difference between the two men and the two houses because it is all of vital importance in the spiritual realm. Everything we have been saying provides us with the means of analyzing the difference between the Christian and the pseudo-Christian. Is it not signifi​cant that we hear so very little today about what the Puritans called the 'false professor'? Read the history of the Church in this land, and you will find that in great periods such as the Puritan era and the Evangelical Revival they paid great attention to this subject. It is seen in the way in which Whitefield and Wesley and others examined the converts before they admitted them to membership of their classes. The same is seen in the great days of the Church in Scotland, and in the first hundred years of the story of the Presbyterian Church of Wales. In​deed it has always been the most prominent feature among all who think of the Church as 'the gathered saints'.

How are we to exercise this discrimination in practice? Let us adopt exactly the same technique as we have already employed. The first thing we have to say about the Christian and the pseudo-Christian is that they have certain points in common. As there were certain similarities between the two builders and the two houses, so there are certain similarities between these two people. The first is that you tend to find them in the same place. The two men in the picture put up their houses in the same locality, they wanted to be near each other and near the river. It is exactly the same in the realm of religion. The true Christian and his false counterpart are generally to be found in the same sphere. You generally find them both in the Church, as members together. They sit and listen to pre​cisely the same gospel; and both seem to like doing so. They are to all appear​ance in exactly the same position, having the same general outlook and inter​ested in the same activities. The man who is deluded by the counterfeit is not outside the Church; he is inside it. He likes being connected with the Church and he may be an active member of it. These two men are, on the surface, as like each other as were the two builders and their houses in the picture.

But they are not only found in the same place. As we saw, the two men ap​pear to have the same general desires. And in the spiritual application the es​sence of the difficulty lies in the fact that the nominal Christian has the same general desires as the true Christian. What are these? He desires forgiveness and wants to believe that his sins are forgiven. He wants peace. He went to a meeting in the first place, because life had made him restless. He was unhappy and could not find satisfaction, so he went to the meeting and began to listen. It is a great mistake to think that the only person who desires peace within and the 'quiet heart' is the true Christian. The world today is hungering and thirsting for this peace, and is searching for it. Many people come into the sphere of Christianity because they desire it, as others turn to the various cults.

The same thing is true, also, of the desire for comfort and consolation. Life is hard and difficult and we all tend to be weary and sad, so the world is longing for comfort. The result is that there are many people who come to the Church just, as it were, to be drugged. They sit in the service and do not even listen to what is said. They say that there is something about the atmosphere of the building which is soothing. They are longing for comfort and consolation. The true and the false share that in common.

The same applies in the matter of guidance and the desire to find a way out of our troubles and difficulties. It is not only the true Christian that is inter​ested in guidance. There are unbelievers who have made great mistakes in life, and who are unhappy as a result. They say, 'I always seem to do the wrong thing; I try to work things out but my decisions are always wrong.' Then suddenly they hear someone speaking about guidance, someone who claims an infallible guidance, who says that if you do what he tells you things can never go wrong, and they jump at the teaching with avidity. We must not blame them; it is very understandable. We all know this longing for guidance, for infallible guidance, so that we may cease from making mistakes and always do the right thing and make the right decision. The 'false professor' desires that quite as much as the true Christian.

In exactly the same way he may have a desire to live a good life. You need not be a true Christian in order to desire to live a better life. There are highly moral, ethical men outside the realm of Christianity who are very concerned to live a better life. That is why they read philosophy and study ethical systems. They want to live a good and moral life. Emerson's teaching is still popular. We cannot hope to discriminate between these two men by these tests alone.

Dare we go further and say that the 'false professor' may be very interested in and desirous of spiritual power? Read again that account in Acts 8 of Simon the sorcerer in Samaria. That man saw Philip working miracles, and he was im​pressed. He had been doing that kind of thing too, but not with this ease and power; and he joined himself to the Christians. Then when he saw that Peter and John by laying their hands on people gave them the gift of the Holy Ghost, Simon became covetous, and offered them money for the possession of that power. He coveted it, and his spiritual descendants in these days may likewise covet and desire spiritual power. He sees a man preaching with spiritual power, and says, 'I would like to be like that.' He pictures himself standing in a pulpit and apparently exercising great power, and it appeals to his carnal nature. There are many examples of men who were blind to spiritual truth but who neverthe​less were most desirous of possessing spiritual power. It is as subtle as that.

Finally, the 'false professor' also desires to get to heaven. He is a man who believes in heaven and hell, and he does not want to go to perdition. He very definitely desires to go to heaven. Have you not known such people? Many can be found outside the Church altogether. They most certainly want to go to heaven, and say that they have always believed in God. If that is true of the man obviously outside, how much more is it true of this nominal Christian who is inside the realm and sphere of Christian interest?

So we find these strange similarities between these two persons. They seem to believe the same things and desire the same things. They are similar also in that not only do they desire the same things, they even seem to have the same things. That is the most alarming thought of all, but the two previous pictures have emphasized that truth quite as much as this one does. The 'false professor' be​lieves he is safe. The people who had cast out devils and done many wonderful works in the name of Christ were quite sure of their salvation. They had no ves​tige of doubt about it. They believed that they were forgiven; they seemed to be at peace and to be enjoying the comforts of religion; they seemed to have spiri​tual power and were living a better life; they said, 'Lord, Lord'; and they wanted to spend their eternity with Him. Yet He said to them: 'I never knew you: depart from me, ye that work iniquity.' Do you realize that it is possible to have a false sense of forgiveness? Do you realize that it is possible to have a false peace within you? You say, 'I have not worried about my sins for years.' I can well be​lieve that, if you are only a nominal Christian. The fact that you have not thought about these things for years is an indication in itself that there is some​thing wrong about your sense of security and peace. The man who never knows what it is to have certain fears about himself, fears which drive him to Christ, is in a highly dangerous condition. You can have false peace, false comfort, false guidance. The devil can give you remarkable guidance. Telepathy, and all sorts of occult phenomena and various other agencies can do so too. There are pow​ers that can counterfeit almost everything in the Christian life. And, as we have already seen in the previous paragraph, these people can have a certain spiritual power. There is no doubt about it. They can have power to 'cast out devils' and to do 'many wonderful works'. There was no evident difference between Judas Iscariot and the eleven other disciples, though he was 'the son of perdition'.

According to our Lord's teaching, therefore, the similarities between the true and the false can include such matters and extend even as far as that. Nevertheless our Lord's teaching is that though there are these many similarities between these two men and the two houses in the parable, and in the realm of Christian profession, yet there is a vital difference. It is not obvious on the sur​face, but if you look for it, it is perfectly clear and unmistakable. If we take the trouble to apply our analysis, we cannot fail to see it. We have already indicated the nature of the tests in our analysis of the foolish man. All we need to do is to apply them to ourselves — this hurry, this mentality that does not listen to warnings, that is not concerned about plans and specifications, that thinks it knows what it wants and what is best and goes all out for it. Let us examine our​selves in the light of these criteria, and then we shall see very clearly to which category we belong. I can sum it up in the form of a question: What is your su​preme desire? Are you out for the benefits and blessings of the Christian life and salvation, or have you a deeper and profounder desire? Are you out for the fleshly carnal results, or do you long to know God and to become more and more like the Lord Jesus Christ? Are you hungering and thirsting after righ​teousness?
Chapter Twenty-eight

Rock or Sand?

SO far we have dealt mainly with the mechanics of our Lord's picture of the two men and the two houses. Obviously, with a picture like this, the first thing to do is to look at the picture itself, and discover its meaning. Then that can be applied to the spiritual condition under consideration. We have already begun to do this, but we must now proceed with it in detail. What are the char​acteristics of the merely nominal or pseudo-Christian? We can divide them into general and particular. In general, they are obviously the very things which we observed in the foolish man who built his house upon the sand. That is to say, he is foolish, hasty and superficial. He does not believe very much in doctrine, or in understanding the Scriptures; he wants to enjoy Christianity without much trouble. He cannot be bothered with all these doctrines and definitions, he is in a great hurry, and he is always impatient of instruction, and experience and guidance. He is, indeed, generally impatient of all true knowledge; that is his chief characteristic according to our Lord's picture of him. So far we have considered his mentality; and before going on to our next consideration, I want to stress the importance of that. There is nothing which provides such a true in​dex of what a man really is as his general mentality. It is a mistake to ignore this and to concentrate only on his actions in detail.

But turning now to the particulars — what are the characteristics of the 'false professor'? The first thing about him is that, like the man in the picture, he is a man who is out to please himself. Analyze all he does, and listen to what he says, and you will find that it all revolves around himself. That is really the key to ev​erything he does and everything he says; self is at the centre of his life, and self controls his outlook and all his actions. He desires ease and comfort and certain benefits. That is why he is to be found in the realm of the Church. He is anxious to obtain certain blessings, and in this he differs from the man who is right out in the world, and who does not claim to have any beliefs at all. This man has discovered that there are certain blessings offered in Christianity. He is inter​ested in them, and wants to know something about them and how to obtain them. He is always thinking in terms of: What can I get? What will it give me? What benefits are likely to accrue to me if I go in for it? That is the kind of mo​tive that animates him. And because this is his attitude, he does not really face the full teaching of the gospel, nor want to know the whole counsel of God.

Let us consider this in detail. We saw, in looking at the picture earlier, that the trouble with the man who builds his house hurriedly and without foundations upon the sand, is that he does not believe in consulting manuals on architecture and house building, he does not believe in going to an architect, he does not want plans and specifications. Indeed, all such details seem to him an unneces​sary fuss, and he has no interest in them. It is exactly the same with the false be​liever. He does not really trouble to study the Word of God; he is not a true stu​dent of the Bible. He may indeed have a certain interest in the grammar or the mechanics of Scripture, but he is not really concerned to know the message of the Book; he has never really allowed himself to face its full teaching. Paul was able to return to the elders of the church at Ephesus and to say to them that he was very happy about one thing, that he had delivered unto them 'all the coun​sel of God'. He did not keep anything back. The message he had been given by the risen Lord he had given to them. There were parts of it that hurt; parts that perhaps he would rather not have given, but it was not his message; it was the whole counsel of God, and he had given it to them as from God. The superficial false believer is not interested in that.

Secondly, he picks out what he likes, and concentrates on what appeals to him. For instance, he likes the doctrine of the love of God, but not the doctrine of the justice of God. He does not like the idea of God as a holy God, and a righ​teous God. The idea of the holiness of God is repellent to him, so he does not read about it. He knows that there are certain great passages in the Bible that manifest the love of God, and he can recite them by heart because he reads them so often. He thinks he knows all about John 3:16, but he does not even read that properly. He emphasizes a portion of it, but he does not like the idea of 'should not perish'. He does not go to the end of that same third chapter where it says, 'The wrath of God abides on him' — that he does not believe and does not like. He is interested in the love of God, and in forgiveness. He is interested, in other words, in everything that gives him the feeling of comfort, and happiness, and joy and peace within. So, whether consciously or uncon​sciously, he picks and chooses as he reads the Bible. There are many people who do that. There was quite a vogue in that kind of thing in the early part of this century. There were people who never read the Epistles of the apostle Paul; they read only the Gospels. And they did not read the whole of the Gospels because they felt that there were things that were offensive, so they narrowed it down to the Sermon on the Mount. But even here, in the same way, they did not read the Beatitudes, they simply read about 'loving your enemies', etc. They were paci​fists and idealists who did not believe, they said, in striking back, but in turning the other cheek. That is the typical false believer. He extracts and picks out that which pleases him, and ignores the rest. You see it so clearly in the picture of the man who built his house upon the sand, and it is exactly the same in the spiri​tual realm.

We should examine ourselves constantly in the light of the Word. And if we are not reading it in such a way as to be examined by it, we are not reading it correctly. We must face these things. Do I take the whole message of the Scrip​tures? Am I taking the whole counsel of God? Do I accept the teaching concern​ing the wrath of God as I do that concerning the love of God? Am I as ready to believe in the righteousness of God as in His mercy; in the justice and holiness of God as well as in His compassion and long-suffering? That is the question. The characteristic of the false believer is that he does not face it all; he just picks out what he wants and likes, and ignores the rest. In other words his outstand​ing characteristic always is that he never faces completely and honestly the na​ture of sin, and the effects of sin, in the light of the holiness of God. The trouble with him is that he never wants to feel unhappy, he never wants to feel a sense of dissatisfaction with himself, or a sense of discomfort. The thing he wants to avoid at all costs is being unhappy or being made to feel uncomfortable. He does not like the people who make him feel uncomfortable, nor the passages in the Bible that do the same, so he picks and chooses. He is always out for ease and comfort and happiness; and he never faces properly the biblical doctrine of sin, because it disturbs him and causes him disquiet.

But in so doing he is evading a vital part of the great message of the Bible. The Bible in the first instance is a terrible exposition and a graphic delineation of the effects of sin. That is why it gives all that history in the Old Testament; why, for instance, it shows a man like David, one of its greatest heroes, falling into gross sin, committing adultery and murder. Why does it do that? It is to impress upon us the effects of sin, to teach us that there is something in all of us that can drag us down to that, that we are all by nature false and foul and vile. The false believer does not like such teaching. He dislikes it so much that he even objects to the distinction which the Bible draws between sin and sins. I knew a man who used to attend a place of worship, but now no longer does so. His main reason for staying away is that he did not like the preacher's constant talk about sin. He did not object to hearing about sins, because he was prepared to admit that he was not absolutely perfect. But when the preacher said that man's very nature was vile and foul, he felt that that was going too far. He was not as bad as that! But the Bible talks about the sinful nature and says of us that we are 'shapen in iniquity, and in sin did my mother conceive me', that we are all 'by nature the children of wrath', that we must say, if we speak truthfully, that 'in me (that is in my flesh) dwelleth no good thing', and that nothing will suffice for us but to be born again and to be given a new nature. The nominal and for​mal Christian hates that doctrine and avoids it.

In other words, the trouble with him ultimately is that he does not really desire to know God. He wants God's blessing, but he does not want God. He does not really desire to serve God and to worship Him with the whole of his being, he simply wants certain things that he believes God can give him. To sum it up, his real trouble is that he does not know the meaning of the expression 'hungering and thirsting after righteousness'. He is not interested in righteous​ness; he is not interested in holiness. He really does not want to be like Christ; he simply wants to be made comfortable. He is like the man in the picture who wants to build a house hurriedly, so that he can sit in his armchair and enjoy himself. He wishes all to be well with him in this life and in the life to come, but he wants it on his own terms and in his own way. He is impatient, and dislikes all teaching and instruction that warn him that this is not sufficient if he really wants to have a satisfactory and durable edifice.

What, then, are the characteristics of the true Christian? Put positively, it is that he 'doeth the will of my Father which is in heaven'. Our Lord says: 'Not everyone that saith unto me, Lord, Lord . . . but he that doeth the will of my Father which is in heaven.' 'Therefore whosoever hears these sayings of mine, and doeth them, I will liken him unto a wise man.' What does this mean?

The first part of the answer is to make clear what it does not mean. That is most important. Obviously it does not mean 'justification by works'. Our Lord is not saying here that the man who is truly Christian is the man who, having listened to the Sermon on the Mount, puts it into practice and thereby makes himself a Christian. Why is that interpretation impossible? For the good reason that the Beatitudes make it quite impossible. At the very beginning we empha​sized that the Sermon on the Mount must be taken as a whole, and so it must. We start with the Beatitudes, and the first statement is: 'Blessed are the poor in spirit.' We can try from now until we are dead, but we shall never make our​selves 'poor in spirit', and we can never make ourselves conform to any of the Beatitudes. That is a sheer impossibility, so it cannot mean justification by works. Then take that great climax at the end of the fifth chapter: 'Be ye therefore perfect, even as your Father which is in heaven is perfect.' That again is quite impossible to man in his own strength, and proves further that this pas-age does not teach justification by works. Were it to do so it would contradict the whole message of the New Testament which tells us that what we have failed ) do, God has sent His Son into the world to do for us — 'with men this is impossible, but with God all things are possible'. No man shall be justified by the deeds of the law, but only by the righteousness of Jesus Christ.

Neither is it a teaching of sinless perfection. Many people read these pictures at the end of the Sermon on the Mount, and say that they mean that the lly man who is allowed or able to enter into the kingdom of heaven is the man who, having read the Sermon on the Mount, puts each detail into practice, always and everywhere. This again is obviously impossible. If that were the teach-g, then we could be quite certain that there never has been and there never 11 be a single Christian in the world. For 'all have sinned, and come short of e glory of God'. We have all failed. 'If we say that we have no sin, we deceive ourselves, and the truth is not in us.' It cannot be sinless perfection, therefore, lich is advocated here.

What then is it? It is none other than the doctrine that James, in his Epistle, summarizes in the words, 'Faith without works is dead.' It is simply a perfect definition of faith. Faith without works is not faith, it is dead. The life of faith is never a life of ease; faith is always practical. The difference between faith and intellectual assent is that intellectual assent simply says, 'Lord, Lord', but does not His will. In other words, though I may say 'Lord, Lord' to the Lord Jesus Christ, there is no meaning in it unless I regard Him as my Lord, and willingly become His bond slave. My words are idle words, and I do not mean 'Lord, rd', unless I obey Him. Faith without works is dead.

Or, to put it another way, true faith always shows itself in the life; it shows itself in the person in general, and it also shows itself in what he does. Mark the able emphasis — faith shows itself in the person in general, as well as in what it says and does. There must be no contradiction between a man's appearance and general demeanor and what he says and does. The first thing we are told about the Christian in the Sermon on the Mount is that he must be 'poor in spirit, and if he is 'poor in spirit', he never looks as if he were proud and self-satisfied. Another thing we are told about him is that he mourns because of his sins and that he is meek. The man who is meek never looks pleased with himself. We are talking of what he looks like before he has said or done anything. True faith always shows itself in a man's general appearance, in the total impression he gives, as well as in what he says and does in particular. You have sometimes seen men saying, 'Lord, Lord,' who almost give the impression that they are patronizing God as they say it, so full of themselves are they, so pleased with themselves, so self-confident. They do not know what Paul meant when he said to the church at Corinth, 'I was with you in weakness, and in fear, and in much trembling.' He preached the gospel with a sense of awe upon him because it was the message of God, and he was aware of his own unworthiness and the seri​ousness of the situation. So we must not forget that faith shows itself in a man's general bearing as well as in what he says and does.

Faith always shows itself in the whole personality. We can summarize it all in the words we find in the first and second chapters of John's first Epistle, where we read, 'If we say that we have fellowship with him, and walk in dark​ness, we lie, and do not the truth.' 'He that saith, I know him, and keepeth not his commandments, is a liar, and the truth is not in him.' We can see where those have gone astray who hold that the Sermon on the Mount cannot apply to us, but only to the disciples of our Lord's own day, and to the Jews of some future kingdom which is yet to come. They say it must be so, otherwise we are put under the law and not under grace. But the words just quoted from the first Epistle of John were written 'under grace', and John puts it like that specifically: If any man says, 'I know him' — that is your faith, believing in the grace of Christ and the free forgiveness of sin — if any man says, 'I know him, and keepeth not his commandments, (he) is a liar.' That is simply repeating what our Lord says here about those who shall enter the kingdom of heaven: 'Not ev​ery one that saith unto me, Lord, Lord,... but he that doeth the will of my Fa​ther which is in heaven.' And it is the message of the whole of the New Testa​ment. He 'gave himself for us', says Paul to Titus, 'that he might... purify unto himself a peculiar people, zealous of good works.' We have been saved 'unto ho​liness'. He set us apart in order to prepare us for Himself, and 'every man that hath this hope in him purifieth himself, even as he is pure'. That is the doctrine of the Bible.

But we must apply all this in a yet more detailed manner. What is implied by putting into operation the Sermon on the Mount? How can I know whether I am a 'wise' man or a 'foolish' man? Again let me start with a few simple nega​tives. One of the best tests is this. Do you resent this Sermon on the Mount? Do you dislike it? Do you object to hearing preaching on it? If you do, you are a 'foolish' person. The foolish person always dislikes the Sermon on the Mount when it is presented as it is, in all its parts. Do you feel it is making things im​possible for you? Do you become annoyed at its standard? Do you say it is quite impossible? Do you say, 'It is grim, this preaching is grim, it is making every​thing hopeless'? Is that your reaction to it? It is always the reaction of the false believer. He is impatient with the Sermon on the Mount; he resents being ex​amined, he hates being examined because it makes him feel uncomfortable.

The true Christian is entirely different; he does not resent it, as we shall see. He does not resent the condemnation of the Sermon on the Mount, and he never defends himself against it. We can put it like this. We know that we betray our​selves by our idle remarks, and we can often tell a man by his immediate reac​tion. We are all so subtle and clever, that when we take second thoughts and be​gin to think about a thing, we are a little more guarded and careful in what we say. What really shows what we are is our instinctive answer, our immediate re​action. And if our reaction to the Sermon on the Mount is one of resentment, if we feel it is hard and difficult and makes things impossible, and that it is not the nice sort of Christianity we thought it was, we are not true believers.

Another characteristic of the false believer at this point is that, having heard it, he forgets all about it. He is a forgetful hearer who listens to the mes​sage and immediately forgets it. He is interested for a moment, then it goes from his mind, perhaps as the result of a conversation in the vestibule on the way out of church.

Another feature of the false professors is that while, in general, they may admire the Sermon and praise its teaching, they never put it into practice. Or they will approve certain parts of it and ignore others. So many people seem to think that the Sermon on the Mount simply says one thing, such as 'love your enemies'. They do not seem to understand all these other things. But we must take it as a whole, chapters 5,6 and 7, the Beatitudes, the law, instruction, every​thing, it is all one Sermon.

But let us turn to the positive characteristics of the true believer. He is a man who does face this teaching, and he faces the whole of it. He does not pick and choose, he allows every part of the Bible to speak to him. He is not impatient. He takes time to read it, he does not rush to a few favorite Psalms and use them as a kind of hypnotic when he cannot sleep at night; he allows the whole Word to examine him and to search him. Far from resenting this searching, he welcomes it. He knows it is good for him, so he does not object to the pain. He realizes that 'no chastening for the present is joyous, but grievous'; but he knows that 'afterward it (invariably) yields the peaceable fruit of righteous​ness to them that are exercised thereby'. In other words the true Christian hum​bles himself under the Word. He agrees that what it says of him is true. Indeed, he says, 'it has not said enough about me'. He does not resent its criticism, nor that of other people, but rather he says to himself, 'They do not say the half, they do not know me.' He humbles himself under the Word and all its criticism. He admits and confesses his utter failure and his complete unworthiness. You see, the man who is right with respect to this Sermon is a man who, having humbled himself, submits himself to it, becomes poor in spirit, becomes a mourner for his sins, becomes meek because he knows how worthless he is. He immediately conforms to the Beatitudes because of the effect of the Word upon him, and then, because of that, he desires to conform to the type and pattern set before him. Here is a very good test. Would you like to live the Sermon on the Mount? Is that your true desire? Is that your ambition? If it is, it is a very good and healthy sign. Any man who desires to live this type and kind of life is a Christian. He hungers and thirsts after righteousness; that is the big thing in his life. He is not content with what he is. He says, 'O that I might be like the saints I have read about, like Hudson Taylor, or Brainerd, or Calvin. If only I were like the men who lived in caves and dens and sacrificed and suffered everything for His sake. If only I were like Paul. O that I were more like my blessed Lord Him​self The man who can say that honestly is a man who is building on the rock. He is conforming to the Beatitudes. Observe the nature of the test. It is not ask​ing whether you are sinless or perfect; it is asking what you would like to be, what you desire to be.

Then, of course, the true believer is a man who accepts our Lord's teaching concerning the law. You remember how, in the fifth chapter, our Lord inter​preted the ancient law spiritually with regard to certain things. The believer ac​cepts that and believes it is right; he is not content with simply refraining from committing adultery as an act, he does not want to look at a woman to lust after her. He says, 'That is right; one must be clean in heart, and not only in actions, and I want to be clean like that.' He accepts fully our Lord's teaching about the law.

In the same way he accepts the teaching about doing our alms in secret. He does not advertise his good deeds — neither does he draw attention to the fact that he does not advertise! His left hand really does not know what his right hand is doing. He also remembers the teaching about prayer, and about not set​ting our affections on the things of the world, about having a 'single' eye. He re​members that we are not even to worry about our daily bread, but are to leave it all to our Father who feeds the sparrows and will certainly not neglect His chil​dren. He remembers the instruction about not judging or condemning our brother, and about taking the beam out of our own eye before dealing with the mote in our brother's eye. He recalls that we are taught to do unto others as we would that they should do unto us; he accepts the whole teaching in its fullness. But not only that, he bemoans his failure to live it out. He wants to, he desires to, he tries to, but he realizes that he fails. But then he believes the next portion of the teaching, and he asks, he seeks, he knocks. He believes the message that tells him that by the Holy Spirit these things are possible, and he remembers that Christ has said in this Sermon, 'Ask, and it shall be given you; seek, and ye shall find; knock, and it shall be opened unto you.' And he goes on until he obtains. That is what is meant by 'doing these things'. It means that a man's su​preme desire is to do these things and to be like the Lord Jesus Christ. It means he is a man who not only wants forgiveness, not only wants to escape hell and to go to heaven. Quite as much, in a sense, he wants positive holiness in this life and in this world. He wants to be righteous, he sings from his heart that hymn of Charles Wesley's —

O for a heart to praise my God,

A heart from sin set free; A heart that always feels Thy blood

So freely shed for me.

That is the man who builds upon the rock. He is a man who desires and prays for holiness and who strives after it. He does his utmost to be holy, because his su​preme desire is to know Christ. Not only to be forgiven, not only to go to heaven, but to know Christ now, to have Christ as his Brother, to have Christ as his Com​panion, to be walking with Christ in the light now, to enjoy a foretaste of heaven here in this world of time — that is the man who builds upon the rock. He is a man who loves God for God's sake, and whose supreme desire and concern is that God's name and God's glory may be magnified and spread abroad.

There, then, are the details of this matter. That is what is meant by 'doing' these things. That is what is meant by practicing the Sermon on the Mount. It is to agree with the Shorter Catechism that 'the chief end of man is to glorify God and to en​joy Him forever'. You know that you will never bring yourself to perfection, but your desire, your effort, is to that end, and all the time you are relying upon the Holy Spirit who has been given you to enable you to do so. That is the doctrine, and anyone who can face these tests, the negative and the positive, in that way can be happy and certain and sure that his house is being built upon the rock. If, on the other hand, you find you cannot answer these tests satisfactorily, there is but one inevitable conclusion: you have been building upon the sand. And your house will collapse. It will do so for certain on the day of judgment; it may well do so before that, when the next war comes, perhaps when the hydrogen bomb is let loose, or when you lose your money, your goods, your possessions. You will see, then, that you have nothing. If you see that now, admit it, confess it to God with​out a second's delay. Confess it and humble yourself 'under the mighty hand of God'. Acknowledge it and cast yourself upon His love and mercy, tell Him that, at last, you desire to be holy and righteous; ask Him to give you His Spirit and to re​veal to you the perfect work of Christ on your behalf. Follow Christ, and He will lead you to this true holiness, 'without which no man shall see the Lord'.

Chapter Twenty-nine

The Trial and the Tests of Faith

We now come to some final considerations contained in verses 24-27 and also about the two previous pictures which we have already studied. We remind ourselves that the teaching in gen​eral is designed to warn us against the terrible and subtle danger of self-deception. It is astonishing to note how much space is given in the New Testa​ment to warnings. How slow we are to observe that and to heed it. There are constant warnings against a light and superficial belief, against the tendency just to say, 'Lord, Lord,' and do no more, warnings against the danger of trust​ing to works and to our own activities. We have been reminded of that very forcibly in the second picture. It is something that is to be found throughout the New Testament Scriptures; it is seen frequently in the teaching of our Lord Himself, and in the teaching of the apostles afterwards.

But it includes at the same time the danger of trusting to feelings, especially to false feelings. There is nothing that is so surprising to the natural mind as the New Testament expositions on the subject of love. For some reason or other we tend to think of love as being a mere matter of sentiment and feeling; we tend to regard it as simply an emotion. And we tend to carry this over into our thinking concerning the New Testament's great gospel of love, and the announcement of the love of God to offending sinners. Yet think for a moment of John's Gospel and his first Epistle in which so much is said about love, and also of 1 Corinthi​ans 13. You will see that their whole emphasis is upon the fact that love is some​thing which is very practical. How often does our Lord say in various ways, 'He that hath my commandments, and keeps them, he it is that loves me.'

That is the precise teaching at this point. All this warning at the end of the Sermon on the Mount is simply designed to emphasize the one thing, that 'not everyone that saith unto me, Lord, Lord, shall enter into the kingdom of heaven, but he that doeth the will of my Father'. The recurring emphasis on this point is designed to save us from deluding ourselves into thinking that all is well with us because of some vague, general feeling which we may possess. Our Lord says that it is useless to talk about loving Him unless we keep His com​mandments. 'He that loves Me truly', He seems to say, 'does what I tell him to do'. Nothing is so fallacious as to substitute feelings and sensibilities for definite obedience. That is something that is stressed very emphatically in this great fi​nal word of warning, and that is why we have considered in detail what is meant by doing the will of our Father which is in heaven. The wise man is the man who, having heard these sayings, does them.
But we still have to consider why our Lord put His teaching in this particular form. There is in each one of these pictures, as you observe, a note of warn​ing. We have been making casual reference to that as we have been consider​ing each one. But, clearly, we cannot complete this series of considerations without taking up the question of judgment which He announces in every one of the pictures from verse 13. You remember that it is in the verse where He speaks of entering in at the strait gate that He begins to apply the message of the entire Sermon and to enforce its doctrine; and from there onwards the note of judgment comes in. 'Enter ye in', He says, 'at the strait gate: for wide is the gate, and broad is the way, that leadeth to destruction'. There is the note of warning at once. It is to be found again in exactly the same way in connection with the second picture, where He likens the true Christian to the good tree and the false Christian to the corrupt tree. He tells us that 'every tree that brings not forth good fruit is hewn down, and cast into the fire'. In the next picture we get it in the words: 'Many will say to me in that day, Lord, Lord, have we not done these various things in thy name. Then will I profess unto them, I never knew you: depart from me, ye that work iniquity.' And here it is, strikingly, in the last picture of the two houses and the two men, because He tells us that a day came when the houses were tested and that one of them fell, and 'great was the fall of it'. So we are forced to consider this great question of judgment. Indeed, we have seen that not only is it the prominent note in these pictures at the end of the Sermon, it has been the dominant note right through this chapter, beginning with 'judge not, that ye be not judged . ..', in verse 1. The note that runs right through this final exhortation is the tremen​dous note of judgment.

In a sense the message can be put thus: apart from any other consider​ation, false religion is useless. It is wrong, of course, just as anything that is false is always wrong; but apart from its being wrong, it is in the last analysis of no value at all. It leads in the end to nothing. It may give temporary satisfaction; but it fails to stand the real tests. That is the thing that is emphasized here. That broad way seems safe enough; that corrupt and evil tree in general looks healthy, and you even imagine its fruit to be good until you examine it and find that it is not. In the same way the house that the foolish man built upon the sand appears to be perfect; it looks sound and durable. But the fact is that in the end none of these things are of any value at all; they fail to stand up to the test. That is surely something about which there can be no disagree​ment. The real thing we need to know about any view of life, or any situation in life that we may hold, is whether it will stand the test. Is it going to help us and be of value to us in the hour of our greatest need? There is little value in a house, however luxurious and comfortable it may be, if when the storms come and the floods begin to beat upon it, it suddenly collapses. That is what we call living in 'a fool's paradise'. It seemed so wonderful when the sun was shining, and when, in a sense, we had no need of its protection and might have been quite satisfied with a tent. But we need a house that can stand up to the storms and the hurricanes. A house built upon the sand cannot do so and is obviously of no value at all.

The Bible makes much of this. It has some very alarming pictures of the apparent success and affluence of the ungodly, spreading himself 'like a green bay tree', when everything is going well. But it always shows that in the time of trouble, when all his prosperity has gone, he has nothing to fall back upon. The Bible is at pains to show the utter folly of the man who is not a Christian. Apart from anything else, what a foolish man he is, living for, and trusting to things that cannot help him in the hour of his greatest need. Think of our Lord's pic​ture of that rich fool who had his barns bursting with goods and who was thinking of building greater ones, when God suddenly said to him, 'Thou fool, this night thy soul shall be required of thee; then whose shall those things be?' The Bible is full of that kind of teaching.

But this teaching that what is false is worthless is not confined to the Bible; human experience through the centuries confirms and establishes this. We can study that in the light of this particular picture. Our Lord says that everything we build in this world, everything that we are relying upon, every preparation that we make, our whole view of life, is going to be subjected to tests. He pic​tures the tests in the form of the rain descending and the floods coming and the winds blowing. It is something universal; it is something that is going to hap​pen to the wise and to the foolish alike. Nowhere does the Bible tell us that im​mediately you become a Christian all your troubles end, and that the remainder of the story is that 'all lived happily ever after'. Nothing of the kind. 'The rain descended, the floods came, the winds blew' on the one house, just as they did upon the other. The whole of humanity is subjected to these tests.

The question as to what our Lord meant exactly by the details in this picture is full of interest. Some teach that they refer only to the day of judgment; but that is a totally inadequate understanding of the picture. It certainly includes the day of judgment; but what our Lord says here applies to life in this world as well as to what will happen to us after death and beyond the grave.

It is a dangerous thing, of course, to press the details of any picture too far, and yet, surely, our Lord did not take the trouble to differentiate between the rain and the flood and the wind to no purpose. Obviously He was anxious to convey certain definite ideas, and we can discover something of what is repre​sented by these pictures. Think of the rain, for instance. This rain that He speaks of is something that is going to meet us all. We are all in one of two posi​tions; we are either like the wise man or the foolish one; we are either, as we saw earlier, doing our utmost to put into practice the teaching of the Sermon on the Mount, or else we are not; either we are Christians, or we are deluding ourselves into thinking that we are Christians, and picking and choosing the things that please us out of the gospel, and saying, 'This is quite enough. You need not take these things too seriously; you must not become narrow. All is well as long as you believe things in general.' But our Lord teaches here that if we are in the wrong position our supposed belief will not help us at all; indeed, it will let us down completely when we need it most. What does He mean by the rain? I think He means things like illness, loss or disappointment, something going wrong in your life; something on which you were banking suddenly collapsing before your eyes; perhaps being let down by somebody else, or experiencing some grievous disappointment, a sudden change for the worse in your circum​stances, or overwhelming grief and bereavement. These are the things that, at some time or another, come to all of us. There are certain things in life which are unavoidable; try as we may to evade them, we have to face them in the end. It is very difficult for those who are young and bounding with health and vigor to think of themselves as old people, finding it difficult to move from one room to another, or even from one chair to another. But that is the sort of thing that does happen. Age advances, health and vigor go, illness comes. These things, as our Lord shows here, are inevitable, and when they come they test us. It is no small trial to spend weeks and months in the same room; it tests one to the very foundations. The rain, then, covers things of that kind, and includes these tests that search and try us to the very depths.

But not only did the rain descend; our Lord tells us that the floods came and beat upon the house. I always think that this represents, in general, the world, using that term in its biblical sense, as meaning the worldly outlook, the worldly type of life. Whether we like it or not and whether we are true believers or false, the world comes beating against this house of ours, hurling itself in its full flood tide against us. We all have great trouble with the world — 'the lust of the flesh, and the lust of the eyes, and the pride of life'. As surely as we put up our building in this world, as indeed we are all doing, the world itself will come and test it and try it. Worldliness in its subtlety seeps in everywhere. It comes sometimes with mighty power; at other times it will do equal damage by flood​ing in silently, unobserved and unsuspected. There is literally no end to the forms it may assume. We all know something of this. Sometimes it comes as an enticement, something that draws us and appeals to us and pleads with us; it paints a glowing picture to attract us. At another time it will come as persecu​tion. The world does not care ultimately what method it uses as long as it at​tains its object. If it can entice us from Christ and the Church it will do so, but if enticement fails, it will show its teeth and try persecution. Both ways test us, and one is quite as subtle as the other — 'the floods came . . . and beat upon that house'.

We all know something of what it is to feel the house almost rocking at times. It is not so much that the Christian wants to forsake his faith, but the power of the world can be so great that he wonders at times whether his foun​dation is going to hold. He has a wonderful belief in Christ when he is young, but sooner or later, perhaps in middle life, he begins to think of his future, and his career, and his whole position in life; and he begins to hesitate and to won​der. The slowing down process of age comes in, and a kind of slackness enters — that is the world beating against your house, trying and testing it.

Then there is the wind — 'the rain descended, the floods came, and the winds blew'. What does He mean by this — 'and the winds blew'? I tend to agree with those who would interpret the wind as being definite Satanic attacks. The devil has many different ways of dealing with us. According to the Word of God, he can transform himself into an angel of light and quote Scripture. He can tempt us through the world. But sometimes he attacks us directly; he may hurl doubts and denials at us. He will bombard us with foul, evil and blasphe​mous thoughts. Read the lives of godly men of old, and you will find that they have been subjected to this kind of thing. The devil makes violent attacks, try​ing to blow the house over, as it were, and the saints throughout the centuries have suffered from the power of this form of attack. You may have known good men who have been subject to this, fine Christians, who have lived godly lives; then, somewhere before the end, perhaps on their deathbed, they go through a period of darkness, and the devil attacks them violently. Indeed, 'we wrestle not against flesh and blood, but against principalities, against powers, . . . against spiritual wickedness in high places.' In Ephesians 6 the apostle Paul says that the only way to stand is to put on the whole armor of God. And here our Lord says in the same way that nothing but the solid foundation He advocates will enable your house to stand.

These things come to us all. But, finally, of course, certain and inevitable, comes death itself. Some have to endure the rain, others the flood, and others the wind and the hurricane; but we all have to meet and to face the fact of death. It will come to each of us in some shape or form, and will test to the very foundation all we have ever built. What a tremendous thing death is! We have not been through it, so we know nothing about it, although we may sometimes have watched others dying and heard them speak of it. Whether it comes suddenly or gradually, we have to meet it. I say it must be a tremendous thing to pass through that moment when you realize you are going out of this world, and leaving all you have always known, and crossing into that land beyond the veil. There is nothing that so profoundly tests a man as to his foundations as the mighty fact and moment of death.

The real question is, how do we stand up to these things? In many ways the prime business of the preaching of the gospel is to prepare men to stand up to these things. It matters not what your view of life may be, nor what your feelings; if you cannot stand up to those tests which I have enumerated you are an utter failure. Whatever a man's gifts or calling may be, and however noble and good his character, if his view and philosophy of life have not catered for these certainties, he is a fool, and all he has will fail him and collapse beneath his feet just when he most needs help. We have already experienced some of these tests, here are the questions we must ask ourselves. Do we always find God when we need Him most of all? When these tests come and we turn to Him, do we know He is there? Are we agitated and alarmed? Do we dread His presence, or do we turn as a child to his father, and always know He is there, and always find Him? Are we conscious of His nearness and presence at these critical points, and moments? Have we a deep unshakeable confidence in Him, and an assurance that He will never leave us nor forsake us? Are we able to rejoice in Him at all times, even in tribulation? What is our view of the world at this moment, what is our attitude towards the world? Are we in any hesitancy or doubt as to which of these lives we want to live? Have we any uncertainty? Have we not found the utter uselessness of that worldly life that does not put God and His Christ in the centre? What is death to us? Are we horrified at the thought of it; are we so afraid of it that we are always doing our best to banish it out of our thoughts?

The Bible shows clearly what we should be like in all these respects if we are truly Christian. Psalm 37:37 says: 'Mark the perfect man, and behold the upright: for the end of that man is peace'. There is nothing so wonderful in this world as the death of a good man, the Christian man. 'Mark him', says Scripture. The psalmist was an old man when he wrote that — 'I have been young, and now am old', he says — and this is his experience, this is his advice to young people: 'Mark the perfect man ... for the end of that man is peace'. Many a man seems to have a good time in this world, but his end is not very peaceful. Poor creature! He has not prepared for it, he is not aware that he is going, he is clutching at anything, and he does not die peacefully. Or listen to this extract from Psalm 112:7: 'He shall not be afraid of evil tidings: his heart is fixed, trust​ing in the Lord'. He is not afraid of pestilences, he is not afraid if wars should arise, he is not afraid of evil tidings. He does not say: 'What are we going to do tomorrow morning?' Not a bit — 'his heart is fixed, trusting in the Lord'. Again, take this magnificent word in Isaiah 28:16: 'He that believeth shall not make haste' or, if you prefer it, 'He that believeth shall not be confounded', he that be​lieveth shall not be 'taken unawares'. Why? Because he has been paying heed, he has been preparing, so that whatever comes to meet him he has a foundation. He is not in a hurry, he never makes haste. Our Lord Himself has taught it per​fectly in the parable of the sower. He tells us that the false believer 'had no root in himself. He endured for a while, but when persecution came he was finished. 'He also that received seed among the thorns is he that hears the word; and the care of this world, and the deceitfulness of riches, choke the word, and he becomes unfruitful.' The teaching of Scripture is endless on this theme.

This is something that is taught positively in Scripture and is confirmed by Christian experience. Read again the account of those first Christians who, when they were being persecuted, even being put to death, thanked God that He had counted them worthy to suffer for His name's sake. We have those great stories of the first martyrs and confessors, who though thrown to the lions in the arena, yet praised God. Far from complaining, Paul, as he writes to the Philippians from prison, gives thanks to God for his imprisonment, because it gives him an opportunity to preach the gospel. He could even endure the treachery of false friends. He was perfectly happy, and quite serene through it all, and could even look into the face of death and say that it was kind, because it meant going 'to be with Christ; which is far better'. He tells the Corinthians that 'our light affliction, which is but for a moment, works for us a far more exceeding and eternal weight of glory'. Read 2 Corinthians 4; read the list of his trials and tribulations; despite it all he can say that. And then listen to him, in his old age, facing death again, knowing it was coming; 'For I am now ready to be offered, and the time of my departure is at hand. I have fought a good fight, I have finished my course, I have kept the faith.' What a way to die! It has been the same throughout the centuries ever since the days when Paul wrote these words. Christian men have been repeating these experiences in their lives. Read the stories of the saints, read the stories of the martyrs and the confessors, read about those men who advanced to the stake smiling, preaching from the stake as the flames were encircling them. It is the most glorious story in the whole of history. Read again the stories of the Covenanters, of the great Puritans and many others.

The teaching, therefore, comes to this; it is only the men who have done these things of which our Lord speaks in the Sermon on the Mount who have these experiences. The pseudo-Christian finds that when he needs help, what he re​garded as his faith does not help. It forsakes him when he needs it most. There s no question about this. The one common factor in the lives of all those who have been able to face the trials of life triumphantly and gloriously, is that they have always been men who have given themselves to living the Sermon on the Mount. That is the secret of the 'perfect' man, the 'righteous' man, the 'good' man, the 'Christian' man. So if you want to be able to face these things as Paul aced them, you must try to live as Paul lived. There is no other way for it; they ill conformed to the same pattern.

But beyond all these things which we meet in this life, there is the certain ap​proach of the day of final judgment. This is a constant theme in the teaching of he Bible. Here it is: 'Many will say to me in that day'. The Bible has a great deal :o say about 'that day'. There were people who disagreed with Paul as to how the Gospel should be preached, and as to how the Church should be built up. 'All right', says Paul in effect, 'I am not going to argue with you; the day will declare t.' 'We must all appear before the judgment seat of Christ.' It is mentioned ev​erywhere in the Bible. Read in Matthew 25 about the ten virgins, and the tal​ents, and the nations. All things come before Him in the final judgment. But remember that 1 Peter 4:17 teaches that 'judgment must begin at the house of God'. What is the book of Revelation but a great announcement of this judgment that is coming, when the books will be opened, and all shall be judged ev​erywhere. All will come to judgment. The Bible is full of this, and it tells us that he day of judgment is certain. It tells us that it will be searching, that it will be inward. Everything is known to Him. These men said, 'Have we not done this and that?' And He said, 'I never knew you'. The whole time He has His eye upon hem. They do not belong to Him, and He always knew it. Everything is known o Him. 'All things are naked and opened unto the eyes of him with whom we have to do'. He 'is a discerner of the thoughts and intents of the heart'. Nothing an be hid from His sight. Above all we are told that this judgment is final. There is no teaching in Scripture about a second chance, about a further opportunity. Try to produce the evidence, if you can. It is not there. You can perhaps produce two or three highly debatable statements of whose exposition no one can be certain. But are you going to bank on that while the weight of Scripture everywhere is on the other side? It is final judgment; there is no going back.

How then can we make certain of these things? How am I to live my life here on earth with peace and certainty and assurance? How can I make certain that I am building my house upon the rock? How do I really put these things into practice? It is the greatest question in this world. Nothing is more vital than that we should daily remind ourselves of these things. At the risk of being misunderstood, let me put it like this. I sometimes think that there is nothing more dangerous in the Christian life than a mechanical devotional life. I hear people talking glibly about 'having their Q.T.' in the morning. They do not even say 'Quiet Time', they say 'Q.T.' That attitude, as I understand these things, is absolutely fatal. It means that this person has been taught that it is a good thing for a Christian first thing in the morning to read a certain amount of Scripture and then to offer a prayer, before going to his daily work. You observe your 'quiet time' and off you go. Of course, it is a good thing to do; but it can be most dangerous to one's spiritual life if it becomes purely mechanical. I suggest, therefore, that what we should do is this. Certainly read your Scripture, and cer​tainly pray; but not in any mechanical sense, not because you have been told to do it, not because it is 'the done thing'. Do it because the Bible is God's Word, and because He is speaking to you through it. But having read and prayed, stop and meditate, and in your meditation remind yourself of the actual teaching of the Sermon on the Mount. Ask yourself if you are living the Sermon on the Mount, or really trying to do so. We do not talk to ourselves sufficiently; that is our trouble. We talk too much to other people and not enough to ourselves. We must talk to ourselves, and say 'Our Lord said, in effect, I preach this Sermon to you, but it will be of no value to you if you do not do what I say.' Test yourself by the Sermon on the Mount. Remember these pictures at the end of the Sermon. Say to yourself. 'Yes, I am here now; I am young. But I have to die sometime, and am I ready for it?' What would happen to you if you suddenly lost your health, or lost your good looks, or your money or your possessions? What would happen to you if you became disfigured by some disease? Where are you, what are you going to rest upon? Have you faced the inevitability of judgment beyond death? That is the only safe way. It is not really enough just to be read​ing the Bible and praying; we have to apply what we learn; we have to face our​selves with it, and hold it before us. Do not rely upon activities. Do not say: 'I am so active in Christian work, I must be all right.' Our Lord said that you may not be all right, though you think you are doing it for Him. Just face these things one after another, and test your life by them; and then make certain that you are really keeping this teaching in the forefront and at the very centre of your life. Make quite sure that you are able to say honestly that your supreme desire is to know Him better, to keep His commandments, to live for His glory. However enticing the world may be, say, 'No; I know that I, as a living soul, have to go to meet Him face-to-face. At all costs that must come first; everything else must fall into the background.' It seems to me that that is the whole purpose of our Lord's picture at the end of this mighty Sermon, namely, that we should be warned against and made aware of the subtle danger of self-delusion, and that we should avoid it by thus examining ourselves daily in His presence, in the light of His teaching. May He grant us grace so to do.

When Jesus saw the crowds, He went up on the mountain; & after He sat down, His disciples came to Him. He opened His mouth & began to teach them, saying,

Blessed are the poor in spirit, for theirs is the kingdom of heaven.

Blessed are those who mourn, for they shall be comforted.

Blessed are the gentle, for they shall inherit the earth.
Blessed are those who hunger & thirst for righteousness, for they shall be satisfied.
Blessed are the merciful, for they shall receive mercy.
Blessed are the pure in heart, for they shall see God.
Blessed are the peacemakers, for they shall be called sons of God.
Blessed are those who have been persecuted 
for the sake of righteousness, for theirs is the kingdom of heaven. 
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