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1. Entering 2009, Helen Keller: “The most pathetic person in the world is… someone who has sight, but has no vision.”
·  A.W. Tozer: "We need a baptism of clear seeing.” 
2. As we leave one year and enter the next:
     “What is God's Vision for your life/ Trinity in 2009”?
a. John 1:14, 16 “The Word became flesh, & dwelt among us, & we saw His glory, glory as of the only begotten from the Father, full of grace & truth. 16 For of His fullness we have all received, and grace upon grace.”
b.  God's Vision: Receive Grace Lavishly… Lavishly Bestow Grace
3. What Grace Looks like?
· Rom. 5:8 “God demonstrates His own love toward us, in that while we were yet sinners X died 4 us.” (Grace = God's Free, Costly Love in Action)
4. Receive Grace Lavishly
a. From God

· Eph. 1:6-8   …His grace, which He freely bestowed on us in the Beloved.  In Him we have redemption through His blood, the forgiveness of our trespasses, according to the riches of His grace which He lavished on us.
· 2 Pet. 3:18 “ Grow in the grace & knowledge of our Lord & Savior Jesus Christ.” > Employing the “Means of Grace.” Prayer, Scripture, Sm. Groups, Worship, Obedience. What are your intentional plans?
b. From Others
Math. 18:19-20 "I say to you, that if 2 of you agree on earth about anything that they may ask, it shall be done for them by My Father who is in heaven. "For where 2 or 3 have gathered together in My name, I am there in their midst."
2 Cor. 8:1-2 “Now, brethren, we wish to make known to you the grace of God which has been given in the churches of Macedonia”
5. Receive Grace Lavishly… & Bestow Grace Lavishly
a. Leviticus 19:9-10:”'Now when you reap the harvest of your land, you shall not reap to the very corners of your field, nor shall you gather the gleanings of your harvest. 'Nor shall you glean your vineyard, nor shall you gather the fallen fruit of your vineyard; you shall leave them for the needy and for the stranger. I am the LORD your God.”
b. LEE RYALS: They played the oddest game in high school football history last month down in Grapevine, Texas. It was Grapevine Faith vs. Gainesville State School and everything about it was upside down. For instance, when Gainesville came out to take the field, the Faith fans made a 40-yard spirit line for them to run through. Did you hear that? The other team's fans? They even made a banner for players to crash through at the end. It said, "Go Tornadoes!" Which is also weird, because the Faith team is the Lions.
More than 200 Faith fans sat on the Gainesville side and kept cheering the Gainesville players on—by name. "I never in my life thought I'd hear people cheering for us to hit their kids," recalls Gainesville's QB and middle linebacker, Isaiah. "I wouldn't expect another parent to tell somebody to hit their kids. But they wanted us to!"

And even though Faith walloped them 33-14, the Gainesville kids were so happy that after the game they gave head coach Mark Williams a sideline squirt-bottle shower like he'd just won state. Gotta be the first Gatorade bath in history for an 0-9 coach.

But then you saw the 12 uniformed officers escorting the 14 Gainesville players off the field & 2 & 2 started to make 4. They lined the players up in groups of five—handcuffs ready in their back pockets—& marched them to the team bus. That's because Gainesville is a maximum-security correctional facility 75 miles north of Dallas. Every game it plays is on the road.

This all started when Faith's head coach, Kris Hogan, wanted to do something kind (= GRACE) for the Gainesville team. Faith had never played Gainesville, but he already knew the score. After all, Faith was 7-2 going into the game, Gainesville 0-8 with 2 TDs all year. Faith has 70 kids, 11 coaches, the latest equipment and involved parents. Gainesville has a lot of kids with convictions for drugs, assault and robbery—many of whose families had disowned them—wearing seven-year-old shoulder pads and ancient helmets.

So Hogan had this idea. What if half of our fans—for one night only—cheered for the other team? He sent out an email asking the Faithful to do just that. "Here's the message I want you to send:" Hogan wrote. "You are just as valuable as any other person on planet Earth." Some people were naturally confused. One Faith player walked into Hogan's office & asked, "Coach, why are we doing this?" Hogan said, "Imagine if you didn't have a home life. Imagine if everybody had pretty much given up on you. Now imagine what it would mean for hundreds of people to suddenly believe in you."

Next thing you know, the Gainesville Tornadoes were turning around on their bench to see something they never had before. Hundreds of fans. And actual cheerleaders! "I thought maybe they were confused," said Alex, a Gainesville lineman. "They started yelling 'DEE-fense!' when their team had the ball. I said, 'What? Why they cheerin' for us?'"

It was a strange experience for boys who most people cross the street to avoid. "We can tell people are a little afraid of us when we come to the games," says Gerald, a lineman who will wind up doing more than three years. "You can see it in their eyes. They're lookin' at us like we're criminals. But these people, they were yellin' for us! By our names!"

Maybe it figures that Gainesville played better than it had all season, scoring the game's last two touchdowns. Of course, this might be because Hogan put his third-string nose guard at safety and his third-string cornerback at defensive end. Still.

After the game, both teams gathered in the middle of the field to pray and that's when Isaiah, the Gainesville quarterback, surprised everybody by asking to lead. "We had no idea what the kid was going to say," remembers Coach Hogan. But Isaiah said this: "Lord, I don't know how this happened, so I don't know how to say thank You, but I never would've known there was so many people in the world that cared about us."

And it was a good thing everybody's heads were bowed because they might've seen Hogan wiping away tears. As the Tornadoes walked back to their bus under guard, they each were handed a bag for the ride home—a burger, some fries, a soda, some candy, a Bible and an encouraging letter from a Faith player. The Gainesville coach saw Hogan, grabbed him hard by the shoulders and said, "You'll never know what your people did for these kids tonight. You'll never, ever know." And as the bus pulled away, all the Gainesville players crammed to one side and pressed their hands to the window, staring at these people they'd never met before, watching their waves and smiles disappearing into the night.
1. Creative   >>   Extravagant  >> Controversial >> Servant-like
2. Intentional >> Well Planned  >>Team  >> Unilateral  >> Unique

3. Costly: Points, $$, Time, Goal: Offer Christ.  Will U? WE?
c. From harvesting fields > football game > Celtic Monasteries
Patrick’s 28 year mission to the "barbarian" Irish Celts? Planted about 700 churches, & ordained perhaps 1000 priests. Within his lifetime, 30 to 40 (or more) of Ireland's 150 tribes became substan​tially Christian. 
Patrick won so many of them for Christ, he founded so many churches, ordained so many clerics, kindled such a zeal in men's hearts, that it seems right to believe that to him was directly due the wonderful out-blossoming of Christianity which distinguished Ireland in the following ages.
Patrick's "remarkable achievement = new kind of church, which broke the Roman imperial mould & was both catholic & barbarian." It gradually displaced the parish church as Irish Xty's dominant form of Christian community; been called a "monastic community."
1. Celtic monasteries organized to penetrate the pagan world & extend Church. 
2. Celtic Chris​tians built their monastic communities in locations accessi​ble to the traffic of the time, like proximity to settlements, on hilltops, or islands near sea lanes 
3. Populated by priests, teachers, scholars, craftsmen, artists, farmers, families, & children, as well as monks /nuns; all under leadership of lay abbot or a lay abbess. 
4. A circular outer wall, & entrance through a gate signi​fied 1 was entering hallowed ground… not to keep out the world; the area signi​fied the "alternative" way of life, free of aggression & violence & devoted to God's purposes. 
5. What Place did the Visitor/Guest play in Life of the Monastic Community? Here Comes Grace!!
1. You’d meet a "porter" sta​tioned near the monastic community's entrance, whose chief role is to welcome guests and introduce them to the rest of the community.
2. The abbot, & everyone else, would welcome you with "all courtesy of love."
3. The abbot would 
a. Gently inquire about what had prompted your visit ( = begin the ministry of conversation)
b. Read a Scripture for you, 
c. Offer a prayer for you, 
d. Extend the "kiss of peace." 
e. Wash your feet (from journey by foot),
f. Show you to the guest house, which would be managed by a caring brother
g. Who would give you bedding. 
4. You’d be included at the Abbot's table at meals; (“NOT FAIR 2 MEMBERS”)
5. If the Abbot was in a period of fasting… WHAT? He would break the fast. The Abbot has no higher priority than ministry with guests. 
6. You’d learn: The monastic community's highest com​mitment is hospitality to strangers, seekers, pilgrims, & refugees. Benedictine Rule #53: "All guests who present themselves are to be welcomed as Christ, for he himself will say: 'I was a stranger and you welcomed me."'
7. Soon you would be 
a. Given a soul friend,   >> Given a small group
b. Given a place for periods of solitude.  >> You’d learn some scrip​ture;
c. You would worship with the community. 
d. 1 or more persons would share ministry of conversation & pray w/ you, daily. 
8. After some days/ weeks, you’d find yourself likely believing what these Xns believe. Belong… Then Believe.
9. They’d invite U to commit your life to Christ & his will for your life.                   (= The Great Goal of Grace) 
6. 2009…Grace enables us to begin again AND go to new places to which only God could take us.

· Micah 6: 18 “Who is a God like You, who pardons iniquity… He does not retain His anger forever, Because He delights in unchanging love. He will again have compassion on us; He will tread our iniquities under foot. Yes, You will cast all their sins into the depths of the sea.                                     (Iniquity / Sin =anything that falls short of Grace)
· 1 John 1:9: “If we confess our sins, He is faithful and righteous to forgive us our sins and to cleanse us from all unrighteousness.”
· Philippians 3:12-14 “I press on so that I may lay hold of that for which also I was laid hold of by Christ Jesus. Brethren, I do not regard myself as having laid hold of it yet; but one thing I do: forgetting what lies behind (good & bad) and reaching forward to what lies ahead,  14 I press on toward the goal for the prize of the upward call of God in Christ Jesus.”
· The past is a guidepost, not a hitching post. (good and bad)
· Eph. 3:20-21  “Now to Him who is able to do far more abundantly beyond all that we ask or think, according to the power that works within us, to Him be the glory in the church and in Christ Jesus.” Trinity In 2009!
· Heb. 10: 29: The Spirit of Grace” Will Always lead us from Grace to Grace
7. Ms. Alice, come and help us, to do 2 things:
· By God's grace To Forget what lies behind (good & bad)
· By God's grace…Reach forward to what lies ahead… Surrender to the Spirit of Grace” Who will lead us to the goal for the prize of the upward call of God in Christ Jesus.
· Hymn: Spirit Song > Alice invites up.
Notes: Used & Unused
This enclosure, or termon, was to be a place free from all aggression. Violence was legally and absolutely excluded by this precinct.... Monastic settlements [were] anticipa​tions of paradise in which the forces of division, violence and evil were excluded. Wild beasts were tamed and nature was regulated. The privileges of Adam and Eve in Eden, received from God but lost by the Fall, were reclaimed. The living out of this vision of an alternative world involved all the people who were brought within the enclosed space."

Once past the enclosure, the visitor would notice (say, as at Glendalough) a porter's dwelling, a cathedral, several chapels, a round tower, one or more tall stone Celtic crosses, a cemetery, a well, the abbot's house, a guest house, many small cells for one or two people, larger dwellings for fami​lies, a kitchen, a refectory, a scriptorium, a library, work​shops, farm land, grazing land, etc. The visitor would especially notice the guest house. Sheldrake informs us that guests ... were accorded a kind of semi-spiritual status and housed within the sacred enclosure. Often the guest house was given the choicest site within the settlement and yet was always set apart, sometimes within its own enclosure. The hospitium, therefore, was within the sacred space (isolated from the outside world) yet separated from the monastic liv​ing quarters. The guest quarters was itself, therefore, a kind of "boundary place" between two worlds. 12

The geography and architecture of the monastic commu​nity would appear quite planned and organized—in two or more concentric circles. The perceptive visitor would appreciate that the Celtic Christian movement had created community in the midst of rural sprawl!

First, in significant contrast to contemporary Christian​ity's well-known evangelism approaches of "Lone Ranger" one-to-one evangelism, or confrontational evangelism, or the public preaching crusade, (and in stark contrast to con​temporary Christianity's more dominant approach of not reaching out at all!), we have already seen how the Celtic Christians usually evangelized as a team—by relating to the people of a settlement; identifying with the people; engaging in friendship, conversation, ministry, and witness—with the goal of raising up a church in measurable time. John Finney observes that the Celts believed in "the importance of the team. A group of people can pray and think together. They inspire and encourage each other. The single entrepreneur is too easily prey to self doubt and loss of vision."'

The second theme focuses on how the monastic community prepared people to live with depth, compassion, and power in mission. Celtic Christianity seems to have prepared people through a fivefold structure of experiences. 
(1) You experienced voluntary periods of solitary isolation, ordinarily in a primitive cell erected within a remote natu​ral setting—like a grove of trees near a stream. Drawing on the wisdom of the desert fathers and mothers of the Eastern Church, Celtic leaders advised you to "Go, sit in your cell, and your cell will teach you everything. 112 
(2) You spent time with your anamchara, that is, your "soul friend"—not a superior like a "spiritual director," but a peer with whom you were vulnerable and accountable; to whom you made confession; from whom you received penance; who both supported and challenged you.

(3) If the monastic commu​nity was at all large, you spent time with a small group of ten or fewer people—led by someone chosen primarily for Y their devotion.' 
(4) You participated in the common life, meals, work, learning, biblical recitation, prayers, and wor​ship of the whole monastic community.  

(5) Through your small group, and the community's life, and perhaps as a soul friend, you observed and gained experience in min​istry and witness to pre-Christian people. The community's purposes for you, through this fivefold structure, were to root your consciousness in the gospel and the scriptures; to help you experience the presence of the Triune God and an empowered life; to help you discover and fulfill your voca​tion; and to give you experience in ministry with seekers.

A third theme, weaving through the second, focuses on the role of imaginative prayer in all the settings—in solitude, with the soul friend, in the small group, in the corporate life, and in ministry with seekers—of life within the monastic community
Put yourself in the place of a seeker, or a refugee, or an abused teenager, who has been invited to visit a monastic community, and you have found your way there. What would you likely experience?9 You would meet a "porter" sta​tioned near the monastic community's entrance, whose chief role is to welcome guests and introduce them to the rest of the community.10 The abbot, and everyone else, would welcome you with "all courtesy of love." The abbot would gently inquire about what had prompted your visit (and so begin the ministry of conversation), and he would read a scripture for you, offer a prayer for you, and extend the "kiss of peace." The abbot would wash your feet (from your journey by foot), and would show you to the guest house—which would be managed by a caring brother who would give you bedding. You would be included at the Abbot's table at meals; if the Abbot was in a period of fasting, he would break the fast—for the Abbot has no higher priority than ministry with guests. You would learn that the monastic community's highest com​mitment is hospitality to strangers, seekers, pilgrims, and refugees. The Benedictine Rule #53 explains that "All guests who present themselves are to be welcomed as Christ, for he himself will say: 'I was a stranger and you welcomed me."'

Soon you would be given a soul friend, a small group, and a place for periods of solitude. You would learn some scrip​ture; you would worship with the community. One or more persons would share the ministry of conversation and pray with you, daily. After some days, or weeks, you would find yourself believing what these Christians believe, and they would invite you to commit your life to Christ and his will for your life.

E. Stanley Jones writes of Ms. Nobu Jo.
a. When young, in a group > terribly discouraged and beaten.
b. Became common > suicide at certain place in bend of railway track, throwing themselves over the cliff. 
c. Nobu Jo > hills > 3 days/ nights prayer. Must decide > God.
d. She came down with a sense of inner clarity.
e. She went to bend in RR tracks & put up a sign. It read: DON’T. SEE MRS. NOBU JO 1st. GOD IS LOVE. / Address
f. 5000 people saved from suicide by sign and its invitation. 
             [2 E. Stanley Jones, The Word Became Flesh (New York: Abingdon Press, 1963), p. 345.]
Eph. 3:19-20; Mt. 28:18-20

In his book, Radical Outreach, Chuck Hunter, a professor at Asbury Theological Seminary. challenges us in five key areas. Please read them prayerfully, asking the Holy Spirit to search your heart, so that you may know if you are willing to pay the price to reach those outside our walls. If you see an area which is difficult for you, then ask the Lord to help you. In the coming year, God surely wants to use us greatly. Let us then be sure that we are soft, moldable clay in the hands of the Master Potter! Hunter writes,

After years of working w/ many churches, I’ve dis​covered 5 questions that are pivotally important for the traditional churches. I’ve discovered that a congregation probably needs to be able to answer all 5 questions in the affirmative; if the church's leaders fudge on even 1 of the 5 questions, their church is unlikely to move "from tradition to mis​sion." Their church will, presumably, continue to provide good chaplaincy services for the people in its congregation, but it is unlikely to become a missionary congregation, reaching lost people quite beyond the church's constituency.

1. Do we want to know them? Most Christians do not fraternize with really unchurched people. They often experience the suggestion as "strange" that we are called to follow Jesus who was "the friend of sinners."
2. Are we willing to go where they are? Most churches avoid their city's gathering places, where people engage in con​versation and look for Life, lest believers be offended, or even "tempted"! 
3. Are we willing to spend time with them? Outreach ministry involves scheduled time, and sweat equity. Do we believe that "people matter to God" enough to invest our time for their sakes?  
4. Do we want secular and outside-the-establishment people in our churches? Some churches answer yes to the first 3 questions but hesitate at this one. At least 80 percent of our churches fail ever to reach out to 2 groups of people: (1) people who are not "refined" enough to feel comfortable in church; peo​ple who have never acquired a "church etiquette" need not apply; (2) people whose lifestyles are too dif​ferent from ours, or whose lives are too "out of con​trol" for us to feel comfortable with them. 
5. Are we willing for our church to become their church too? “21st century churches are glad for "outsiders" to become "like us" and do everything "our way"; but the line of people eager to do that is usually short! A missionary context requires, in at least some services and ministries, that we adapt to the style, language, aesthetics, & (yes) the music of the people we are called to reach.
When I first ran track in prep school, my coach invited me to his home for dinner one night. After the meal, he pulled out a notebook displaying my name on the front cover. He immediately turned to the back page, which bore the heading "June 1957"—three and a half years away. 

"Gordon," he said. "These are the races I'm going to schedule you to run almost four years from now. Here are the times you will achieve." 

I looked at those times. Impossible! They were light years away from where I was at that moment as a runner. 

Then Coach began turning back the pages of that book, page by page, showing the 42 months he had scheduled for workouts. These were the graduated, accelerated plans for my increasing skill on the track as the months and years would go by. He had a sense of direction and development when it came to my athletic growth. 

Coaches and leaders of all kinds understand the absolute necessity of strategic, long-range planning. Similarly, a wise and all-knowing God has a plan for our total lives—gradually, inevitably, down through the years, we become more like Jesus.

On January 12, 2002, the [Tampa Bay Buccaneers] had suffered a crushing 31-9 loss to the Philadelphia Eagles in the playoffs. Two days later, [head coach Tony] Dungy was fired.…He was now the former head coach of an NFL team.

"At that time in my life, it was hard to remember God's promise from Romans 8:28," Dungy says, "that all things work together for good to those who love Him. But I also tried to remember the promise in 2 Corinthians 4:8–9—that despite all of our troubles, God will never abandon us. What we often see as defeat is frequently the stage being set for a comeback." ….

Giving thanks to God after a big win has become something of a cliché in professional sports. Still, when Dungy did it, almost everyone knew it was the real deal….

Dungy and his three siblings were raised in a Christian home. His paternal grandfather was a minister. His mother, who taught Sunday school at their Baptist church in Detroit, made sure the family was grounded in biblical faith.

"I've been very fortunate to have a godly heritage from both sides of my family," Dungy says. "I was raised to understand that I should model the integrity of my family, and I learned the importance of making Jesus Christ the Lord of my life, but that truly wouldn't hit home with me until I was playing for Pittsburgh."

As he was growing up, Dungy confesses, Sundays meant good eating more than spiritual enlightenment. That changed when he started his NFL career as a player for the Pittsburgh Steelers in 1977 and began hanging out with a group of Christian teammates.

"I've always had good influences, but here was this group of football players who really were different," Dungy says. "They worked at building their faith and walking the talk of being a Christian. That affected me deeply, so much so that I started to change. People who knew me before that time would tell you that I'm not the same Tony Dungy as I was before my time in Pittsburgh."

Dungy's most humbling professional moment came in 1989 when he was the defensive coordinator for the Steelers. After the team's fourth consecutive season out of the playoffs, management wanted head coach Chuck Noll to make changes to his staff….Assistants were fired and demoted. Dungy, who at 33 was the youngest defensive coordinator in the NFL at the time and the only African American in that position, was asked to take a demotion to secondary coach. He resigned instead.

By this time, Dungy already had a reputation as a calm and polite guy—which isn't necessarily an admirable trait in the NFL. In 1986, the Philadelphia Eagles had interviewed Dungy for their head-coaching job before they hired Buddy Ryan. The rap against him then was that he was too nice of a guy for the top spot, and that he needed to scream and holler and be tougher on his players.

But Dungy rose above the criticism, maintaining his low-key style. "I'm sure that my approach caused me to not get certain jobs," he says. "But I had to be true to myself, too. As a Christian in a high profile job like mine, I had to remember that I was always representing God, and that by carrying on the way a lot of coaches do, I would not be glorifying God."

Dungy was not without a job for long. After a two-year stint as a secondary coach with the Kansas City Chiefs, he became the defensive coordinator for the Minnesota Vikings in 1992 and, finally, Tampa Bay's head coach in 1996. There, he led the Bucs to the kind of success they had never experienced—four playoff appearances in six seasons and a 54-42 record. Before Dungy, the Bucs had endured 13 straight losing seasons…

The fiercest storm in Tampa, of course, was Dungy's fateful firing. "I will admit that when I was let go at Tampa Bay I thought it was over," he says. "I thought God was going to start leading me into something like a prison ministry or maybe inner-city programs."

But he soon discovered football was still in God's plans for him. In 2002, Dungy took over as coach of the Indianapolis Colts….Then, in late 2005, as the Colts charged toward the postseason, Dungy and his family experienced every parent's worst nightmare when their oldest son, James, 18, took his own life in a Tampa apartment. He left no suicide note.

Although the reasons for his son's suicide remain unknown, Dungy says that the experience… only reinforces his belief that life has its peaks and valleys. But God is there—always. "I have received so many calls, letters, and e-mails after James's death that let me know that God really does have plans, even in the midst of great pain," he says…

On February 4, 2007, Dungy celebrated what had eluded him for so many years before, as his Colts defeated the Chicago Bears (led by his friend Lovie Smith) in Super Bowl XLI. Dungy became the first African American coach to win the legendary NFL championship match, and probably one of the game's most humble and gentle champions.

"There are those who said we wouldn't win the big one because I wasn't tough enough on the players," Dungy says. "But I see my job as a coach like a shepherd. You know where you need your flock to go, and your job is to get them there. You don't see shepherds yelling and shouting at their sheep. They know that they respond best to a gentle touch. That's my approach, and I believe that I have proven it works."…

Winning a Super Bowl and losing a child are on opposite extremes of the emotional scale. But Dungy thinks both events have had a positive effect on his life.

"Both of these events have given me the opportunity to grow in my faith," he says. "I have been touched by so many people who have reached out to me to express their own experiences, their triumphs as well as their tragedies. And because of my experiences, I have been able to help them. I can tell them in no uncertain terms that despite these ups and downs, God is with us. God is for us. He won't ever abandon us."

Condensed from our sister publication Today's Christian, © 2007 Christianity Today International. For more articles like this, visitToday's-Christian.com.

The famous English sculptor Henry Moore was asked a fascinating question by literary critic Donald Hall.

"Now that you are 80, you must know the secret of life. What is it?" 

Moore paused ever so slightly, with just enough time to smile before answering. "The secret of life," he mused, "is to have a task, something you do your entire life, something you bring everything to, every minute of the day for your whole life. And the most important thing is: It must be something you cannot possibly do."

D.L. Moody and his son Will boarded the ocean liner Spree at Southampton, England, on November 23, 1892. Moody had just finished revival meetings in London, including eight days of services in Spurgeon's Tabernacle, and now he was bound for New York. Foremost in his mind, besides seeing his family and students again, was the great campaign he was planning for the Chicago World's Exhibition the following year.

On the third morning of the trip, passengers were startled by a loud crash and a shock going through the ship. Will hurried out to the deck. He quickly returned to say that the shaft of the vessel was broken. "The ship's sinking, Father," he said.

The disabled ship, carrying hundreds of passengers, drifted helplessly away from the sea lanes. The vessel was taking on so much water that its pumps were useless. The crew prepared lifeboats and provisions, but they realized the small boats would soon perish in the rough seas. So they mustered passengers into a main saloon and waited, hoping to be discovered by a passing vessel.

On the second evening of their torturous wait, Moody led a prayer service that calmed many of the passengers, including himself. Although he was sure of heaven, the thought of his work ending and of never again seeing his family had unsettled him.

One biographer includes another angle to the incident. Prior to the trip, a doctor had found irregularities in Moody's heart and urged him to ease his schedule; if Moody did not, he would die early. Moody determined to slow down, and while sailing homeward, decided to scale down plans for the World's Fair campaign.

During the crisis at sea, however, Moody perceived that God confronted him with a decision: Would Moody press on with all his might to deliver the gospel or would he be cautious, allowing fear to diminish his fervor? Facing death, Moody decided that if God would spare his life, he would work with "all the power that He would give me." And if he should die this year or next, that was in God's hands.

The following morning, however, the steamer Lake Huron discovered the stranded ship and towed it one thousand miles to safety. D.L. Moody pressed on with his World's Fair campaign, six months of unceasing labor, from which, in Moody's estimate, "millions ... heard the simple gospel" and "thousands [were] genuinely converted to Christ." Moody died in the midst of his work-seven years later.

The meaning of earthly existence lies, not as we have grown used to thinking, in prospering, but in the development of the soul.  Alexander Solzhenitsyn, Leadership, Vol. 7, no. 3.
In attempting to recruit John Sculley, the 38-year-old President of Pepsi-Cola, Steve Jobs, Founder of Apple Computer, issued a tremendous challenge to Sculley. He asked: "Do you want to spend the rest of your life selling sugared water or do you want a chance to change the world?"
“Vision without action is a dream. Action without vision is simply passing the time. Action with Vision is making a positive difference.”
“Vision looks inward and becomes duty. Vision looks outward and becomes aspiration. Vision looks upward and becomes faith.”
“The most pathetic person in the world is someone who has sight, but has no vision. Helen Keller 
“With vision there is no room to be frightened., No reason for intimidation. It's time to march forward! Let's be confident and positive!” Charles R. Swindoll quote
“When you have vision it affects your attitude. Your attitude is optimistic rather than pessimistic.”
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“Our lives begin to end the day we become silent about things that matter.”
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 Martin Luther King, Jr. quote
"The greatest danger for most of us is not that our aim is too high and we miss it, but that it is too low and we reach it." — Michelangelo

St. Augustine 
Faith is to believe what you do not yet see; the reward for this faith is to see what you believe.

Thomas Holcroft
The past is a guidepost, not a hitching post.

John Wooden
If you go as far as you can see, you will then see enough to go even farther.

"We need a baptism of clear seeing. We desperately need seers who can see through the mist--Christian leaders with prophetic vision. Unless they come soon it will be too late for this generation. And if they do come we will no doubt crucify a few of them in the name of our worldly orthodoxy." Author:A.W. Tozer
“Keep in mind the difference between a winner’s and a loser’s mentality.  Winners focus on winning big – not just how to win, but how to win big.  Losers, however, don’t focus on losing; they just focus on getting by!”

“Keep in mind the difference between a winner’s and a loser’s mentality.  Winners focus on winning big – not just how to win, but how to win big.  Losers, however, don’t focus on losing; they just focus on getting by!” John Maxwell

Vision is empowering to the leader who has it.  The leader with vision believes not only that what he envisions can be done.  There was a study done of concentration camp survivors regarding the common characteristics of those who did not succumb … in the concentration camps.  Viktor Frankl was a living answer to that question.  He was a successful Viennese psychiatrist before the Nazis threw him into such a camp.  Years later when giving lectures he would say, “There is only one reason why I am here today.  What kept me alive was you.  Others gave up hope.  I dreamed that some day I would be here telling you how I, Viktor Frankl, had survived Nazi concentration camps.  I’ve never been here before, I’ve never seen any of you before, I’ve never given this speech before.  But in my dreams I have stood before you and said these words a thousand times.”  It was the vision that made the difference.

http://sports.espn.go.com/espnmag/story?section=magazine&id=3789373  

They played the oddest game in high school football history last month down in Grapevine, Texas. It was Grapevine Faith vs. Gainesville State School and everything about it was upside down. For instance, when Gainesville came out to take the field, the Faith fans made a 40-yard spirit line for them to run through. Did you hear that? The other team's fans? They even made a banner for players to crash through at the end. It said, "Go Tornadoes!" Which is also weird, because the Faith team is the Lions.

More than 200 Faith fans sat on the Gainesville side and kept cheering the Gainesville players on—by name. "I never in my life thought I'd hear people cheering for us to hit their kids," recalls Gainesville's QB and middle linebacker, Isaiah. "I wouldn't expect another parent to tell somebody to hit their kids. But they wanted us to!"

And even though Faith walloped them 33-14, the Gainesville kids were so happy that after the game they gave head coach Mark Williams a sideline squirt-bottle shower like he'd just won state. Gotta be the first Gatorade bath in history for an 0-9 coach.

But then you saw the 12 uniformed officers escorting the 14 Gainesville players off the field and two and two started to make four. They lined the players up in groups of five—handcuffs ready in their back pockets—and marched them to the team bus. That's because Gainesville is a maximum-security correctional facility 75 miles north of Dallas. Every game it plays is on the road.

This all started when Faith's head coach, Kris Hogan, wanted to do something kind for the Gainesville team. Faith had never played Gainesville, but he already knew the score. After all, Faith was 7-2 going into the game, Gainesville 0-8 with 2 TDs all year. Faith has 70 kids, 11 coaches, the latest equipment and involved parents. Gainesville has a lot of kids with convictions for drugs, assault and robbery—many of whose families had disowned them—wearing seven-year-old shoulder pads and ancient helmets.

So Hogan had this idea. What if half of our fans—for one night only—cheered for the other team? He sent out an email asking the Faithful to do just that. "Here's the message I want you to send:" Hogan wrote. "You are just as valuable as any other person on planet Earth." Some people were naturally confused. One Faith player walked into Hogan's office and asked, "Coach, why are we doing this?" And Hogan said, "Imagine if you didn't have a home life. Imagine if everybody had pretty much given up on you. Now imagine what it would mean for hundreds of people to suddenly believe in you."

Next thing you know, the Gainesville Tornadoes were turning around on their bench to see something they never had before. Hundreds of fans. And actual cheerleaders! "I thought maybe they were confused," said Alex, a Gainesville lineman. "They started yelling 'DEE-fense!' when their team had the ball. I said, 'What? Why they cheerin' for us?'"

It was a strange experience for boys who most people cross the street to avoid. "We can tell people are a little afraid of us when we come to the games," says Gerald, a lineman who will wind up doing more than three years. "You can see it in their eyes. They're lookin' at us like we're criminals. But these people, they were yellin' for us! By our names!"

Maybe it figures that Gainesville played better than it had all season, scoring the game's last two touchdowns. Of course, this might be because Hogan put his third-string nose guard at safety and his third-string cornerback at defensive end. Still.

After the game, both teams gathered in the middle of the field to pray and that's when Isaiah surprised everybody by asking to lead. "We had no idea what the kid was going to say," remembers Coach Hogan. But Isaiah said this: "Lord, I don't know how this happened, so I don't know how to say thank You, but I never would've known there was so many people in the world that cared about us."

And it was a good thing everybody's heads were bowed because they might've seen Hogan wiping away tears.

As the Tornadoes walked back to their bus under guard, they each were handed a bag for the ride home—a burger, some fries, a soda, some candy, a Bible and an encouraging letter from a Faith player. The Gainesville coach saw Hogan, grabbed him hard by the shoulders and said, "You'll never know what your people did for these kids tonight. You'll never, ever know." And as the bus pulled away, all the Gainesville players crammed to one side and pressed their hands to the window, staring at these people they'd never met before, watching their waves and smiles disappearing into the night.

Covenant Prayer

From John Wesley's Covenant Service , 1780 

I am no longer my own, but Yours. 

Put me to what You will, rank me with whom You will. 

Put me to doing, put me to suffering. 

Let me be employed by You or laid aside for You, 

exalted for You or brought low for You. 

Let me be full, let me be empty. 

Let me have all things, let me have nothing. 

I freely and heartily yield all things 

to Your pleasure and disposal. 

And now, O glorious and blessed God, 

Father, Son, and Holy Spirit, 

You are mine, and I am Yours. So be it. 

And the covenant which I have made on earth, 

let it be ratified in heaven. Amen. 

E. Stanley Jones writes about an extraordinary woman named Nobu Jo. When young, she was in a group of people who were terribly discouraged and beaten. It became common for them to commit suicide at a certain place in the bend of a railway track, throwing themselves over the cliff there. Nobu Jo went up to the hills surrounding the desperate community and spent 3 days and nights in prayer. She knew she must decide about God. She came down with a sense of inner clarity. She went to the bend in the railroad tracks and put up a sign. It read: DON’T. SEE MRS. NOBU JO FIRST. GOD IS LOVE. Listed was her address. It was claimed that five thousand people were saved from suicide by that sign and its invitation. [2 E. Stanley Jones, The Word Became Flesh (New York: Abingdon Press, 1963), p. 345.] We can believe the mess of the moment or the message of the ages. One seems to say, “God is a bummer,” but the other declares, “God is love.” Take your pick, but consider the consequences.
15. Jesus’ Disciples are the Light of the World!

Isa. 42:6-7; 49:6:”I will appoint you as a covenant to the people, As a light to the nations, To open blind eyes, To bring out prisoners from the dungeon And those who dwell in darkness from the prison….“I will also make You a light of the nations so that My salvation may reach to the end of the earth
Matthew 5:14: "You are the light of the world.”
John 12:36  "While you have the Light, believe in the Light, so that you may become sons of Light."
Acts 13:47 "For so the Lord has commanded us, 'I have placed you as a light for the gentiles, that you may bring salvation to the end of the earth.'"

Acts 26:18:”to open their eyes so that they may turn from darkness to light & from the dominion of Satan to God, that they may receive forgiveness of sins & an inheritance among those who have been sanctified by faith in Me.'
16. Jesus’ Disciples are to reflect and become Light!
Ephesians 5:8:”for you were formerly darkness, but now you are Light in the Lord; walk as children of Light.”

2 Corinthians 4:6:”For God, who said, "Light shall shine out of darkness," is the One who has shone in our hearts to give the Light of the knowledge of the glory of God in the face of Christ.

17. We Will Dwell Forever In That What Was Once Unapproachable Light
1 Tim. 6:15-16:”the blessed and only Sovereign, the King of kings and Lord of lords, who alone possesses immortality and dwells in unapproachable light, whom no man has seen or can see.
Rev. 22:5: “And there will no longer be any night; and they will not have need of the light of a lamp nor the light of the sun, because the Lord God will illumine them; and they will reign forever and ever.”
[image: image2.png]



Hunt, William Holman The Light of the World
10 “The Light of the World” Matthew 5:14-16
The story of how Jesus identified himself as “the light of the world” is remarkably beautiful and instructive. It happened on the day following the spectacular nighttime ceremony known as the Illumination of the Temple, which took place in the temple treasury before four massive golden candelabra that were topped with huge torches. It is said that the candelabra were as tall as the highest walls of the temple, and that at the top of these candelabra were mounted great bowls that held sixty-five liters of oil. There was a ladder for each candelabrum, and when evening came, healthy young priests would carry oil up to the great bowls and light the protruding wicks. Eyewitnesses said that the huge flames that leapt from these torches illuminated not only the temple but all of Jerusalem. After the torches were roaring high above the people, the Mishna tells us:

Men of piety and good works used to dance before them with burning torches in their hands singing songs and praises and countless Levites played on harps, lyres, cymbals, and trumpets and instruments of music.1
The exotic rite celebrated the great pillar of fire (the glorious cloud of God’s presence) that led the people of Israel during their sojourn in the wilderness and spread its fiery billows over the tabernacle.

It was in the temple treasury the following morning, with the charred torches still in place, that Jesus lifted his voice above the crowd and proclaimed, “I am the light of the world. Whoever follows me will never walk in darkness, but will have the light of life” (John 8:12). There could scarcely be a more emphatic way to announce one of the supreme truths of his existence. Christ was saying in effect, “The pillar of fire that came between you and the Egyptians, the cloud that guided you by day in the wilderness and illumined the night and enveloped the tabernacle, the glorious cloud that filled Solomon’s temple — that was me!” Jesus is the light of the world! He is everything suggested by the storied cloud of glory. Moreover, he is everything suggested by the glowing metaphor of light — and much more.

This great fact that he is the light of the world is foundational to our thinking and must control it as we examine the unforgettable words of Matthew 5:14-16, where our Lord applies the metaphor to us.

The Spiritual Facts About Light in The World

The foundational fact that Jesus is the light of the world is glorious, but it suggests the equally foundational but inglorious fact that the world is in darkness. The physical earth is shrouded with dark clouds, suspended in dark space. The darkness of the world is a spiritual darkness that dominates the entire world system, and it is terrible. But the real horror is that the inhabitants of the earth love it! John tells us, “This is the verdict: Light has come into the world, but men loved darkness instead of light because their deeds were evil” (John 3:19). Darkness by itself is one thing, but intentional darkness is far worse. To be subject to the darkness of the night before the dawn is one thing, but it is quite another thing to deliberately live in caves and refuse to come to the light. Why this preference for darkness? John tells us that the world loves darkness because its deeds are evil. Unconsciously, and sometimes consciously, the world reasons very much as Lady Macbeth did as she planned a murder:

	Come, thick night,

	And pall thee in the dunnest smoke of hell,

	That my keep knife see not the wound it makes,

	Nor Heaven peep through the blanket of the dark.


That is a grim, unhappy picture, but it is Biblical and therefore true. The world is in darkness.

But it is the reality of the world’s darkness that makes Jesus’ pronouncement so thrilling. “You [emphatic: you alone] are the light of the world [and no one else!].” If we are truly believers, we are the light of the world! To say such a thing about ourselves without divine precedent and sanction would be the height of arrogance. But Jesus said it, and it is easily one of the most amazing statements to ever fall from Christ’s lips — especially realizing what we are like when left to ourselves. It is a fact — we are light.

How can this be? Dr. Barnhouse, the master of illustration, used to explain it this way. He said that when Christ was in the world, he was like the shining sun that is here in the day and gone at night. When the sun sets, the moon comes up. The moon, the church, shines, but not with its own light. It shines with reflected light. When Jesus was in the world he said, “I am the light of the world.” But as he contemplated leaving this world, he said, “You are the light of the world.” At times the church has been at full moon, dazzling the world with an almost daytime light. These have been times of great enlightenment, times such as those of Paul and Luther and Wesley. And at other times the church has been only a thumbnail moon, with very little light shining upon the earth. Whether the church is a full moon or a new thumbnail moon, waxing or waning, it reflects the light of the sun.2
Our light is a reflected or derived light. It does not originate from us. That is a great illustration, as far as it goes. However, I believe the Scriptures teach that the light is more than reflected, that we in fact become light ourselves. Ephesians 5:8 says, “for you were once darkness, but now you are light in the Lord. Live as children of light.” Somehow our incorporation in Christ allows us to some extent to be light, however imperfect. Our light is still derived from him — not a ray of it comes from ourselves — but it is more than reflected. We “participate in the divine nature,” as Peter says (2 Peter 1:4). This is a mystery.

But the beautiful thing is, it works! The church has had some great shining lights. When the English martyrs Hugh Latimer and Nicholas Ridley were being taken to the stake to be burned, Latimer turned to Ridley and said, “Be of good cheer, Brother Ridley, we have lighted such a candle in England as by the grace of God shall never be put out.” Latimer and Ridley continue to shine as great lights in the world. There are also lesser lights, for the mystery works for all believers, even children. When my now grown daughter Holly was in the first grade, she weekly approached her teacher, Mrs. Smith, and timidly said, “Mrs. Smith, will you come to church?” Mrs. Smith would promise to do so. And when Mrs. Smith did not show up, Holly would approach her on Monday morning and say, “Mrs. Smith, you didn’t come to church.” Who could resist those big, sad, brown eyes? Finally Mrs. Smith came, and she came again, and she came to know Jesus. Today she is a remarkable, radiant sunbeam herself. This is a mystery, and it is beautiful. Somehow believers shine with the light of Christ, and it goes forth with life-changing effect. The facts are: Jesus is the light; the world is in darkness; somehow believers are light. If we are believers, we will shine somehow, some way.

The question is, how can we shine even more? A man returning from a journey brought his wife a matchbox that would glow in the dark. After he gave it to her, she turned out the light, but it could not be seen. Both thought they had been cheated. Then the wife noticed some French words on the box and asked a friend to translate them. The inscription said: “If you want me to shine in the night, keep me in the light.” So it is with us! We must expose ourselves to Jesus, delight in his Word, and spend time in prayer soaking up his rays. As Paul says:

And we, who with unveiled faces all reflect the Lord’s glory, are being transformed into his likeness with ever-increasing glory, which comes from the Lord, who is the Spirit. (2 Corinthians 3:18)

If you want to shine in the night, keep your eye on the Light.

The Spiritual Function of Light in the World

Our Lord dramatizes the function of light by giving two examples — a city perched on a hill and a light set in a home. First, believers are to function like a city set on a hill. Jesus says, “A city on a hill cannot be hidden” (v. 14b). There is no way to obscure a city on the crest of a hill. Having traveled a little in Ecuador, I can testify that the light of the city of Quito, situated at 10,000 feet, illumines the sky for seventy-five miles around. It cannot be hidden. Yet when you are in the great city itself, the light from the tiny villages higher above in the Andes is easily seen. Cities on hills cannot be hidden. Believers are like this. They are visible. There is no such thing as an invisible believer. As Dr. Lloyd-Jones said, “If we find in ourselves a tendency to put the light under a bushel, we must begin to examine ourselves and make sure that it really is ‘light.’”3
That is good, gracious advice! Do we hide our light? And if so, are we really light? Christians are visible, and this visibility makes them like the beckoning lights of a city on a hill. Inside there is light and what goes with it — warmth and safety.

In addition to being like a hilltop city, Christians are like an ancient household lamp. Jesus goes on to say, “Neither do people light a lamp and put it under a bowl. Instead they put it on its stand, and it gives light to everyone in the house” (v. 15).

The point is unmistakable: The principal function of a household lamp, and of a believer, is to provide illumination to all around. This simple metaphor tells us so much. Light reveals things as they really are. All of us have at some time walked into an unfamiliar room and have felt our way to the lamp and turned the light on, discovering a room far different from what we imagined. Light also promotes life. In metropolitan Chicago where I live and minister, summer patio plants flourish in the basement all winter if we provide them with enough light — even if it is artificial. Even broken bones mend faster if we can soak up some sunlight. Light is persistent. It constantly assaults the surface of the earth and will penetrate the slightest crack. The darkest place is not safe from it if the tiniest opening appears. Light also awakens us.

Jesus, our Captain and Model, did all of these things and more by bringing spiritual light into the world. He did not make the darkness darker — he simply made it felt. His life was such that men and women were made to feel what they could not feel before — their sin, imperfection, and impurity. Christ made possible a clearer distinction between good and evil. He eliminated the option of thinking ourselves good by comparison with others. He was and is the standard! At the same time his perfectly beautiful life drew men and women to him. We are lamps, and the Householder places us strategically. “Neither do people light a lamp and put it under a bowl. Instead they put it on its stand.” The light is placed strategically so it can shine to best advantage. And God does the placing. We are simply to shine where we are placed. In fact, it is in the darker and less promising places that light has the greatest effect. Consider Dr. Boris Kornfeldt who shared his faith with the diseased and sickly Alexander Solzhenitsyn in the Russian Gulag. God calls us to shine where we are. “Brighten the corner where you are.”

How beautiful this all is! God has made us visible like a city on a hill. God has enabled us to illumine life like a lamp in a dark room. God has placed us where he wants us to shine to best advantage. Our presence is meant to reveal life, sin, and goodness as they are — to provide a light that draws others to it like a summer lamp. How beautiful it is when this happens. Some time ago a young man spent a week with my family. He had lived across the street from us a number of years earlier. He had been just a boy then but was a strapping 6’4” when he came to stay with us, visiting one of my sons. During that time he committed his life to Christ because of the light he had seen over the years. How wonderful it is when we see this occur.

The Spiritual Responsibility That These Facts and Functions Bring

The facts and functions of light in our lives and world bring us a great responsibility. Our Lord is very explicit about this: “In the same way, let your light shine before men, that they may see your good deeds and praise your Father in heaven” (v. 16). This is a command, not a suggestion. Jesus says, “If you are light, then shine!” This is not an option. Let us keep the emotion of this imperative before us as we consider what he says. The mode of shining, he tells us, is “good deeds.” The word he uses is kalos, which carries the idea of attractiveness or beauty, rather than the more common agathos, which means good in quality. Jesus wants our light to shine through beautiful, attractive works! Of course, he is not recommending self-conscious, staged works. Yet he does suggest that we should let them be beautiful. Our Lord would thus tell us that works of compassion and caring are top-priority. John Stott says it well:

Indeed, the primary meaning of “works” must be practical, visible deeds of compassion. It is when people see these, Jesus said, that they will glorify God, for they embody the good news of his love which we proclaim. Without them our gospel loses its credibility and our God his honour.4
And why should we be given to beautiful, shining works? “. . . that they may see your good deeds and praise your Father in heaven.” All glory to God! Soli Deo Gloria. As David said, “Not to us, O Lord, not to us but to your name be the glory” (Psalm 115:1). May that be our prayer as well.

Jesus’ pronouncement “You [you alone] are the light of the world” is amazing and thrilling. It suggests that we become like him in relation to this world. We would not have dared to say it, but he did — to our everlasting amazement.

As light, becoming like him, we are sure to prevail. Ultimately he will completely vanquish the forces of darkness.

	As by the sun in splendour

	The flags of night are furled,

	So darkness will surrender

	To Christ who lights the world.5


The day is coming when darkness will be gone.

Moreover, in eternity we will be part of the shining light ourselves. Jesus said at the end of the Mystery Parables that “The righteous will shine like the sun in the kingdom of their Father” (Matthew 13:43). That is us — you and me! How can that be? I am not sure. C. S. Lewis once noted that the heavens only reflect or suggest the glory of God. But we share the glory of the Father with Christ. And we will be more glorious than the heavens. Lewis says:

Nature is mortal. We shall outlive her. When all the suns and nebulae have passed away, each one of you will still be alive. Nature is only the image, the symbol. . . . We are summoned to pass in through nature beyond her to the splendor which she fitfully reflects.6
I believe that with all my heart. I do not understand it, but I believe that for us as Christians there is a glory awaiting us that involves, in some way, an even greater shining forth. I do not know if we will be 100 watts or 200, 300, or 1,000! We might be like fireflies or we might be like supernovas. But somehow we are going to enter into the fame and approval of God, and we will be glorious beings, far beyond all imagination.

But at the same time we are light right now. Jesus says, “You [you alone] are the light of the world.” Let us covenant with all our being to shine as brightly as possible in this dark world. Let us covenant to expose ourselves to the face of Jesus in prayer. Let us covenant to be visible for him. Let us covenant to shine wherever he places us. Let us covenant to do beautiful works. Let us covenant to remind ourselves that we always will be light — and to live in that reality.

The New International Dictionary of New Testament Theology: Volume 2. 484-487. Grand Rapids: Zondervan Publishing House, © 1967, 1969, 1971. 

Light, Shine, Lamp 
Light always involves the removal of darkness, a contrast common to all the word-groups dealt with in this article. phos denotes brightness, light itself, or that which radiates light, e.g. a lamp or torch. But since light is essential to all life, light and life are closely linked, as are darkness and death. phos, therefore, has a wide range of associations in figurative language, from the light of life and the soul to salvation or happiness. The vb. lavmpw and its compounds describe the function or effect of the light coming from an object (or, metaphorically, from men, etc.). phaino is largely synonymous with lampo, but it lays greater stress on the object itself. It therefore means in cl. Gk. to bring to light; in the pass. to become visible, appear; and in the mid. (as most often in the NT) phainomai means to let oneself be seen, to appear as something, to have the appearance of. lychnos originally meant the same as lychnia, i.e. a lampstand for diffusing the beam of the lamp (lampas) placed upon it. Later, however, lychnos came to be used for the lamp itself, and figuratively for the eye. Like phos, phengos means light, but occurs only three times in the NT: twice with reference to the light of the moon (Matt. 24:29; Mk. 13:24; both quoting Isa. 13:10), and once (Lk. 11:33) referring to the light of a lamp. 

lavmpw G3290 (lampo), shine; lampav" G3286 (lampas), torch, lamp; lamprov" G3287 (lampros), beaming, bright, shining, radiant, gleaming, beautiful; lamprovth" G3288 (lamprotes), brilliance, splendour, large-heartedness; lamprw'" G3289 (lampros), brilliantly, splendidly, sumptuously; ejklavmpw G1719 (eklampo), shine forth; perilavmpw G4334 (perilampo), surround with light. 

CL 1. lampo, found since Homer, especially in Gk. poetry, is generally intrans. and means to shine (rarely trans., to illuminate). In its lit. sense it refers to sources of light such as the sun, lightning, a torch or a lamp, but it is frequently used fig. in reference to men, e.g. eyes flashing with anger, shining faces, radiant beauty. The compound perilampo is used trans. in the sense of to surround with light, while eklampo (since Aeschylus) is intrans. and means to shine forth, e.g. of the sun. The noun lampas (since Aeschylus) means a torch (made of resinous pine-wood) or a lamp (i.e. an oil-vessel with a wick). lamprotes, on the other hand, is abstract, meaning brilliance, or fig. large-heartedness, and is found from Herodotus onwards. Finally, the adj. lampros (since Homer) means beaming, gleaming, shining white (cf. leukos, white, gleaming), and the adv. lampros (since Aeschylus) means brilliantly, splendidly, sumptuously. 

2. While in its primary sense lampo describes the function of light (movrfwsi"), in illuminating darkness (skotos), used metaphorically it can refer to a shining hero striking fear into men’s hearts (e.g. Homer, Il. 20, 46). Justice and certain virtues are also said to shine forth. 

The flaming torch is associated with the Eleusinian deities and with Artemis and Hecate, i.e. it is a symbol of purification and serves to drive away demonic powers. A further connection with deity is seen when, e.g., a grove is said to light up at the appearance of a god (cf. Hesiod, Scutum Herculis 71). Such passages, however, are rare, for on the whole the Gk. concept “does not specifically associate that which shines with the divine” (A. Oepke, TDNT IV 18). Only later, under Egyptian and particularly under oriental influence, does a “religion of light” properly so-called, arise within the Hel. world, reaching its full development in gnosticism (movrfwsi"). 

OT In the LXX lampo and eklampo stand for the Heb. equivalents sahah (to shine), zahar (hiph. trans. to illumine, to teach; intrans. to shine) and nagah (to shine, to light; hiph. to cause to shine). 

([T. McComiskey] In the LXX lampas represents the Heb. lappîd which means torch and is so used in Gen. 15:17; Jdg. 7:16, 20; 15:4, 5. It was used frequently in the OT to describe something of brilliant or dazzling appearance. In Ezek. 1:13 the word describes the undulating light in the midst of the four creatures [cf. Dan. 10:6]. In Nahum 2:4 [5] the word describes the gleaming of chariots and in Job 41:10 [11] the exhalations of Leviathan. In Isa. 62:1 the word describes the visible manifestation of Israel’s deliverance among the nations. And in Zech. 12:6 the clans of Judah are likened to a flaming torch that ignites sheaves. The word lampas also represents the Aramaic nebrasta' [lampstand] in Dan. 5:5. In the LXX lamprotes stands for the Heb. no'am in Pss. 90:17 [89:17]. The word no'am means pleasantness or favour with no intrinsic concept of brightness.) 

These words are important theologically since, in certain contexts, they indicate that God manifests himself as light and hence as a source of illumination, though Yahweh himself is rarely found as the subject of one of these vbs. (see 2 Sam. 22:29: “my God lightens my darkness”; cf. Ps. 18:28, where, however, the vb. is photizein). As a rule his kabôd, the radiance of his glory (Glory, art. dovxa) is represented in terms of man-made or natural luminaries. 

Thus flaming torches (lampades pyros) indicate the presence of God (Gen. 15:17; Ezek. 1:13); cf. Exod. 19:18; 24:17, where Yahweh is associated with the smoke and fire on Mount Sinai, and similarly in the Sinai narrative his presence as lawgiver is made known by flashes of lightning (Exod. 20:18). In Zech. 4:1ff. there is the vision of the seven-branched candlestick with lamps symbolizing the eyes of the Lord which survey the whole earth. Presumably “the ever-burning lamp in the temple is a representation of the kabôd” (S. Aalen, Die Begriffe “Licht” und “Finsternis” im Alten Testament, im Spätjudentum und im Rabbinismus, 1951, 75). Certainly the seven-branched lampstand (Exod. 25:31ff.) is “a symbol of life and light” just as the lamp is “a symbol of happiness and prosperity” (cf. Jer. 25:10; Prov. 31:18; 13:9; Job 29:3), and therefore, to the godly man, they point back to God as the “Lord and source of all these blessings” (S. Aalen, op. cit., 66). Even Job 41:10ff. fits this context of ideas, for Leviathan pictured as a crocodile spitting out sparks of fire (v. 19) is an impressive illustration of the power and greatness of the Creator. 

Hence in the OT lightning, flaming torches and lamps frequently indicate a theophany or otherwise draw attention to the glory of Yahweh. Furthermore, there is often a close connection between flaming torches and divine judgment (cf. Num. 16:35), an association vividly portrayed in Zech. 12:6, where the princes of Israel, as instruments of divine justice, are likened to flaming torches ready to consume Israel’s enemies (cf. Nah. 2:4). Occasionally the radiance of the divine glory can also be reflected by men acting on behalf of Yahweh. There is no suggestion anywhere, however, of “a passing of the divine substance of light into man” (A. Oepke, TDNT IV 22). Nevertheless, the future of the covenant people is radiant with light and life (cf. Ps. 36:9; Dan. 12:3 Theodotion’s Gk. text), while that of the godless is dark (Prov. 4:18, 19). These latter ideas in particular are developed in late Judaism (2 Esd. 7:97; Eth.Enoch 51:5; cf. A. Oepke, TDNT IV 23 f.). 

NT In the NT lampo occurs 7 times, perilampo twice, eklampo once, lampas and lampros 9 times each, and lamprotes and lampros once each. Out of 30 occurrences in all, 9 are in Matt., and 7 in Rev. 

1. The words are used in their lit. sense to denote the shining of the sun (Acts 26:13; cf. 2 Cor. 4:6, where as in the OT stress is laid on the creative act of God in causing light to break forth); similarly of lightning (Lk. 17:24; cf. Rev. 8:10) and of a light upon a lampstand (Matt. 5:15 f. par. Lk. 11:33f.). 

Equally lit. is the use of lampades (plur. of lampas) both for torches (Jn. 18:3 in the account of Jesus’ arrest; cf. Rev. 4:5; 8:10) and for (oil-) lamps (Matt. 25:1, 3f., 7f.; Acts 20:8). 

2. The adj. lampros can denote the magnificance of a garment, indicating affluence or luxury (Jas. 2:2f.; cf. Lk. 23:11; Rev. 19:8). Used without immediate reference to clothing, it pictures the faded splendour of the “harlot of Babylon” (Rev. 18:14), or, adverbially, the luxurious living of the rich man in Lk. 16:19. In these passages the words begin to have metaphorical significance, for true splendour comes only from heaven. Thus Paul, on his way to Damascus, is suddenly surrounded by a light “brighter than the sun” (Acts 26:13: ouranothen hyper ten lamproteta tou heliou perilampsan me phos), and similarly, in Lk. 2:9, the shepherds are surrounded with the radiance of the angels, who, in the NT generally, appear as shining figures in a blaze of light (Acts 10:30; 12:7; Rev. 15:6; cf. Matt. 28:2f.; Rev. 18:1). 

3. But supremely it was Jesus Christ himself who was so “transfigured” by divine radiance that his face shone (elampsen) like the sun and his garments became white as light (Matt. 17:2; cf. Mk. 9:2f.; Lk. 9:29). In John’s vision of the future he appears as the bright morning star (Rev. 22:16). This and related word-groups are particularly important in John’s vision (luvcno"; movrfwsi"); cf. the reference to the river of the water of life, “bright as crystal”, flowing from the throne of God (Rev. 22:1). As the lightning illuminates the whole sky, so (according to Lk. 17:24) will it be at Christ’s parousia. “Then the righteous will shine like the sun in the kingdom of their Father” (Matt. 13:43, quoting Dan. 12:3). 

Until that time Christ’s disciples have the task of shining like lights on a lampstand (Matt. 5:15f. luvcno"; cf. Rev. 1:12, 20; 2:1), which is made possible only by sharing with Paul in the experience of 2 Cor. 4:6. H.-C. Hahn  
luvcno" G3394 (lychnos), lamp, light; lucniva G3393 (lychnia), candlestick, lampstand. 

CL & OT Already in Homer lychnos (root leuk; cf. Latin lux, light) means light, lamp (cf. Homer, Od. 19, 34). At a later period this was almost invariably some form of oil-lamp (lampas). The latter was often placed upon a lampstand or candlestick (lychnia, since Plutarch) in order to diffuse the beam. 

In the Gk. world and among the Israelites, lamp and lampstand were important both as everyday objects (cf. 2 Ki. 4:10), and for the part they played in public worship (cf. especially the seven-branched candlestick in the tabernacle and the temple, e.g. Exod. 25:13ff.; Heb. 9:2). 

NT In the NT lychnos occurs 14 times (of which 6 are in the writings of Lk. and 3 in Rev.), and lychnia 11 times (of which 7 are in Rev.). The importance of lights and lamps (e.g. for the household, Lk. 15:8) explains why Jesus used them to illustrate his disciples’ function in the world: as the lamp on the candlestick lights up the surrounding darkness, so the disciples are to have an illuminating effect upon their environment (Matt. 5:15ff.; Mk. 4:21; Lk. 8:16; 11:33). The eye is called “the light [lychnos] of the body” (Matt. 6:22; Lk. 11:33). “On its health depends whether the blessings of light come to man” (W. Michaelis, TDNT IV 326). The ensuing reference to the eye being haplous, single or sound, is taken by D. Hill to reflect the Heb. tam (Aram. selîm) meaning singleness of purpose, undivided loyalty (The Gospel of Matthew, 1972, 142). Hill endorses the gloss of F. V. Filson: “If a man divides his interest and tries to focus on both God and possessions, he has no clear vision, and will live without clear orientation and direction” (A Commentary on the Gospel according to St. Matthew, 1960, 100). 

While Jesus described himself as light (movrfwsi"), his forerunner John the Baptist is likened to a burning and shining lamp (ho lychnos ho kaiomenos kai phainon, Jn. 5:35). Similarly, two witnesses are compared to two lampstands (Rev. 11:4, cf. Zech. 4:3, 11-14), and the seven churches are symbolized by seven golden lampstands (Rev. 1:12f., 20; 2:1). The source of the witnesses’ and the churches’ light is indicated by 2 Pet. 1:19, where the word of prophecy is called “light” in that it looks forward to the glory of Christ. It is clear from Rev. 2:5 that the light of Christian witness can become dull and even go out, and that it can be renewed only by repentance (cf. Heb. 6:4ff., concerning the apostasy of those who have been enlightened). 

Babylon is warned that when she sinks in ruin, “The light of the lamp shall shine in thee no more” (Rev. 18:23; Babylon). The heavenly Jerusalem, on the other hand, will be illuminated by the glory of God (Rev. 21:23), which makes all lamps superfluous (Rev. 22:5) for God himself will be the sole light. Until that day, the Christian may be said to live in eschatological tension; he is therefore called to be watchful, as in the vivid metaphors of Lk. 12:35: “Let your loins be girded and your lamps burning”. 
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