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1. As Great a Document as in Nation’s History

     Emancipation Proclamation: Jan. 1, 1863 

Whereas, on the 22nd day of September, in the year of our Lord one thousand eight hundred and sixty-two, a proclamation was issued by the President of the United States, containing, among other things, the following, to wit… 

… And by virtue of the power, and for the purpose aforesaid, I do order and declare that all persons held as slaves within said designated States, and parts of States, are, and henceforward shall be free; and that the Executive government of the United States, including the military and naval authorities thereof, will recognize and maintain the freedom of said persons. By the President: ABRAHAM LINCOLN 
2. History: Many Emancipation Proclamations: 1 is by far the greatest/ eternal: New Covt!

a.  As Moses stood @ Mt. Nebo & Looked > Promised Land

b.  J.T.B: Stands at Very End of O.T. > Sees/ Proclaims N.T.

c. 
J.T.B. = Forerunner of Christ AND New Covenant

· II Cor. 3:6, 17 “A new covenant, not of the letter but of the Spirit… 1Now the Lord is the Spirit, & where the Spirit of the Lord is, there is liberty.
d. 
 And J.T.B. Becomes the Forerunner of that Liberty!

3. Matthew 3:1-10

Now in those days John the Baptist came, preaching in the wilderness of Judea, saying, 2 "Repent, for the kingdom of heaven is at hand." 3 For this is the one referred to by Isaiah the prophet when he said, "The voice of one crying in the wilderness, 'make ready the way of the Lord, make his paths straight!'"

 4 Now John himself had a garment of camel's hair and a leather belt around his waist; and his food was locusts and wild honey. 5 Then Jerusalem was going out to him, and all Judea and all the district around the Jordan; 6 and they were being baptized by him in the Jordan River, as they confessed their sins.

7 But when he saw many of the Pharisees and Sadducees coming for baptism, he said to them, "You brood of vipers, who warned you to flee from the wrath to come? 8 "Therefore bear fruit in keeping with repentance; 9 and do not suppose that you can say to yourselves, 'We have Abraham for our father'; for I say to you that from these stones God is able to raise up children to Abraham. 10 "The axe is already laid at the root of the trees; therefore every tree that does not bear good fruit is cut down and thrown into the fire.
4.  Lk: “the word of God came to John, in the wilderness.”
· The Word of God brings Freedom! Jn. 8:31-32 "If you continue in My word, then you are truly disciples of Mine; and you will know the truth, and the truth will make you free."
5. 7But when John saw many of the Pharisees & Sadducees coming for baptism, he said to them, "You brood of vipers, who warned you to flee from the wrath to come? Therefore bear fruit in keeping with repentance…
A.  1st Freedom: Freedom from Duplicity / Hypocrisy
B.   Why P. & S. coming? Flee from the wrath 2 come? NOT
1.  John > Irony = “the use of words to convey a meaning that is the opposite of its literal meaning”

2.  Sadducees: ~ believe in life beyond the grave.
3.  Pharisees: ~ fear wrath to come for they “sons of Abraham.”
4.  = “We’re coming 4 Repentance… w/ No changes intended!”

5. Why were they there? Appearance &/or Spying

C.  Thus John: “Bear fruit in keeping with repentance.”
· George Whitefield, 18th cent. Evang.: Do you think any farmer would have a crop of corn next year unless he plowed now? You may as well expect a crop of corn on unplowed ground as a … we have so many mushroom converts, so many persons that are always happy, happy, happy, & never were miserable. Why? Because their stony ground is not plowed up; they have not got a conviction of the law. They fall away. That makes me so cautious now, which I was not 30 years ago, of claiming a person is a true convert too soon. Now I wait a little, & see if people bring forth fruit; for there are so many blossoms which March winds blow away that I cannot believe they are converts till I see fruit brought forth.
6.  9 do not suppose that you can say to yourselves, 'We have Abraham for our father'; for I say to you that from these stones God is able to raise up children to Abraham. "The axe is already laid at the root of the trees; therefore every tree that does not bear good fruit is cut down & thrown into the fire.

a.  Impossible to overstate the Jew’s reliance as “Abe’s Son”

b. To the Jew Abraham was unique. So unique was he in his goodness & in his favor with God that his merits sufficed not only for himself but for all his descendants also. He had built up a treasury of merit which not all the claims and needs of his descendants could exhaust. So the Jews believed that a Jew simply because he was a Jew, and not for any merits of his own, was safe in the life to come… 
· The Rabbi Menachem, in his Commentary on the Books of Moses says, “Our Rabbins have said, that no circumcised man will see hell.”

· In the Jalkut Rubeni, it is taught, “circumcision saves from hell.”

· In the Medrasch Tillim, it is said, “God swore to Abraham, that no one who was circumcised should be sent to hell.” 

· In the book Akedath Jizehak, it’s taught, “Abraham sits before the gate of hell, & doesn’t allow that any circumcised Israelite should enter

c. The Life & Times of the Messiah: Alfred Eidersham: “No principle was more fully established in the popular conviction, than that all Israel had part in the world to come & this, specifically, because of their connection with Abraham. 
This appears… from many Rabbinic passages. 'The merits of the Fathers,' is one of the commonest phrases in the mouth of the Rabbis.  Abraham was represented as sitting at the gate of Gehenna, to deliver any Israelite who otherwise might have been consigned to its terrors. In fact, by their descent from Abraham, all the children of Israel were nobles, infinitely higher than any proselytes. 'What,' exclaims the Talmud, 'shall the born Israelite stand upon the earth, & the proselyte be in heaven?' In fact, the ships on the sea were preserved through the merit of Abraham; the rain descended on account of it.    

For Abraham’s sake alone had Moses been allowed to ascend into heaven, and to receive the Law; for his sake the sin of the golden calf had been forgiven; his righteousness had on many occasions been the support of Israel's cause; Daniel had been heard for the sake of Abraham; nay, his merit availed even for the wicked. In its extravagance the Midrash thus addresses Abraham: 'If thy children were even (morally) dead bodies, without blood vessels or bones, thy merit would avail for them!'
7. 2 Plusses: Concern 4 Eternity & Own Merits
8. But: The lie they believed produced a bondage

9. Fast-fwd: 30AD > @50 AD > Xns at Galatia

a.  From Pagans > Christ = Thru Faith alone a New Birth

Long my imprison'd spirit lay, Fast bound in sin and nature's night;

Thine eye diffused a quick'ning ray, I woke, the dungeon flamed with light;

My chains fell off, my heart was free, I rose, went forth, and followed Thee.

b.  Enter ~Xn Jewish Teachers: “Faith AND Circumcision to be right w/ God.”

c.  Paul: 1:8 Let God's curse fall on anyone, including myself, who preaches any other message than the one we told you about. Even if an angel comes from heaven and preaches any other message, let him be forever cursed.
d. Gal. 5:1 “It was for freedom that Christ set us free; therefore keep standing firm and do not be subject again to a yoke of slavery.”
· The liberty is our freedom from the tyranny of having to earn our own way to God, the freedom from sin & guilt & condemnation. World: “Earn your way.” Grace: “Receive the Gift.” And ~ one can steal it from you!
e. Gal. 5:2 “Behold I, Paul, say to you that if you receive circumcision, Christ will be of no benefit to you. 
· When we embrace the law as our rule of walking with God, we must let go of Jesus.  He is no longer our righteousness, as we attempt to earn it ourselves.  So Paul could say, Christ will be of no benefit to you.
· “Whoever wants to have a half-Christ loses the whole.” (Calvin)
f. Gal. 5:3 “I testify again to every man who receives circumcision, that he is under obligation to keep the whole Law. 
· “Circumcision is the seal of the law. He who willingly & deliberately undergoes circumcision, enters upon a compact to fulfill the law.  To fulfill it therefore he is bound, & he cannot plead the grace of Christ; for he has entered on another mode of justification.” (Lightfoot) Whole law?  Law-keeping must be perfect.  
g. Gal. 5:4 You have been severed from Christ, you who are seeking to be justified by law; you have fallen from grace.

· “To fall from grace means to lose the atonement, the forgiveness of sins, the righteousness, liberty, & life which Jesus has merited for us by His death & resurrection…Luther
· Heb. 4:9-10 “There remains a Sabbath rest for the people of God. For the 1 who has entered His rest has himself also rested from his works, as God did from His.
· God rested from His works on the original Sabbath of Genesis 2:2 because the work was finished.  We cease from self-justifying works because the work is finished by Jesus on the cross & enter love-works.
· Heb. 10:11-12 “Every priest stands daily ministering & offering time after time the same sacrifices, which can never take away sins; but He, having offered one sacrifice for sins for all time, sat down at the right hand of God…”
10. “Do not suppose that U can say to URselves, 'We have Abraham 4 our father' 
· Imagine UR hope 3 eternity = Pier > Ocean upheld by Pilings
·  When the storm of God's Judgment comes: Pilings hold?
·  If pilings = “Self-justifying Works,” NO!
· JTB comes to destroy these false pier pilings & SET FREE 
· Make room 4 Jesus/ Gospel
· Evang. D. L. Moody quoted an old former slave woman in South following the Civil War.  She was confused about her status & asked: “Now is I free, or been I not?  When I go to my old master he says I ain’t free, & when I go to my own people they say I is, & I don’t know whether I’m free or not.  Some people told me that Abraham Lincoln signed a proclamation, but master says he didn’t; that he didn’t have any right to.

· False Master, Legalism: “Earn it.”   True Master, Jesus, “Free Grace”

· Of what are your pilings made?
God has signed Your Eman. Proclamation in Blood of His Son: 

“FREE! PAID IN FULL”
Notes: Used and Unused

Galatians 5 - Standing Fast In the Liberty of Jesus

1. (1) A summary statement: in light of all that Paul has said previously, he now challenges the Galatians to walk in the truth he has presented.

Stand fast therefore in the liberty by which Christ has made us free, and do not be entangled again with a yoke of bondage.

a. Stand fast therefore in the liberty by which Christ has made us free: The fact is that Jesus has made us free.  If we live in bondage to a legal relationship with God, it isn’t because God wills it.  God pleads with us to take His strength and walk in that freedom, and to not be entangled again with a yoke of bondage.

i. Significantly, it is Christ who has made us free.  We don’t make ourselves free.  Freedom is a gift of Jesus, given to us and received by faith.  When we struggle to free ourselves, we just become more entangled with a yoke of bondange.

ii. Paul also makes it emphatic: the liberty.  Today, people live in the headlong pursuit of “freedom,” which they think of as doing whatever they want to do, and never denying any desire.  This is a kind of liberty, a false liberty; but it is not the liberty.  The liberty is our freedom from the tyranny of having to earn our own way to God, the freedom from sin and guilt and condemnation, freedom from the penalty and the power and eventually freedom from the presence of sin.

b. Stand fast means that it takes effort to stay in this place of liberty.  Someone who is legally made free in Jesus can still live in bondage; they can be deceived into placing themselves back into slavery.

i. The great evangelist D. L. Moody illustrated this point by quoting an old former slave woman in the South following the Civil War.  Being a former slave, she was confused about her status and asked: Now is I free, or been I not?  When I go to my old master he says I ain’t free, and when I go to my own people they say I is, and I don’t know whether I’m free or not.  Some people told me that Abraham Lincoln signed a proclamation, but master says he didn’t; he didn’t have any right to.  Many Christians are confused on the same point.  Jesus Christ has given them an “Emancipation Proclamation,” but their “old master” tells them they are still slaves to a legal relationship with God.  They live in bondage because their “old master” has deceived them.

c. The phrase yoke of bondage reminds us of what Peter said in Acts 15:10 about those who would bring the Gentiles under the law: Now therefore, why do you test God by putting a yoke on the neck of the disciples which neither our fathers nor we were able to bear?  The Jews themselves were not able to justify themselves before God by the law, so they shouldn’t put that heavy, burdensome yoke on the Gentiles!

i. Certain Jewish teachers of that day spoke of the Law of Moses as a yoke, but they used the term in a favorable light.  Paul sees a legal relationship as a yoke, but it is a yoke of bondage.  It is related to slavery, not liberty.  This yoke of bondage does nothing but entangle us.  We try hard to pull God’s plow, but the yoke of bondage leaves us tangled, restricted, and frustrated.

ii. It certainly was bondage.  Jewish teachers counted up 613 commandments to keep in the Law of Moses.  “Even to remember them all was a burden, and to keep them bordered on the impossible.  Small wonder that Paul referred to subjecting oneself to them all as entering into slavery.” (Morris)

iii. “Like oxen that toil in the yoke all day, and in the evening are turned out to graze along the dusty road, and at last are marked for slaughter when they can no longer draw the burden, so those who seek to be justified by the Law are ‘entangled with the yoke of bondage,’ and when they have grown old and broken-down in the service of the Law they have earned for their perpetual reward God’s wrath and everlasting torment.” (Luther)

2. (2-4) The danger of embracing the law as a way to walk with God.

Indeed I, Paul, say to you that if you become circumcised, Christ will profit you nothing. And I testify again to every man who becomes circumcised that he is a debtor to keep the whole law. You have become estranged from Christ, you who attempt to be justified by law; you have fallen from grace.

a. If you become circumcised, Christ will profit you nothing: When we embrace the law as our rule of walking with God, we must let go of Jesus.  He is no longer our righteousness, we attempt to earn it ourselves.  For the Galatians in this context, to receive circumcision – the ritual that testified that a Gentile was coming under the law – meant that he no longer trusted in Jesus as His righteousness, but trusted in himself instead.  So Paul could say, Christ will profit you nothing.

i. The legalists among the Galatians wanted them to think that they could have both Jesus and a law-relationship with God.  Paul tells them that this is not an option open to them - the system of grace and the system of law are incompatible.  “Whoever wants to have a half-Christ loses the whole.” (Calvin)

ii. “Circumcision is the seal of the law.  He who willingly and deliberately undergoes circumcision, enters upon a compact to fulfill the law.  To fulfill it therefore he is bound, and he cannot plead the grace of Christ; for he has entered on another mode of justification.” (Lightfoot)

iii. Alford quotes Chrysostom: “He that allowed himself to be circumcised did it as fearing the law, and he that this feared, distrusted the power of grace, and he that distrusts gains nothing from that which he distrusts.”

iv. “This is but one rite, but it carries with it the inference that the person accepting it has by that acceptance pledged himself to keep all the other provisions of the law.” (Morris)

v. How tragic!  Jesus, dying on the cross, pouring out His blood, His life, His soul, His agony, His love for us – and it will profit you nothing!  Two men died with Jesus; for the one who put his trust in Jesus, it was eternal life.  For the one who trusted in himself, it profited him nothing.

vi. This point was so important to Paul that he musters all the strength he can of a personal appeal: he begins with Indeed I, Paul.  When he continues on and writes I testify, Paul remembers his former training as a lawyer - and is deadly serious.  “Tongue cannot express, nor heart conceive what a terrible thing it is to make Christ worthless.” (Luther)

b. Every man who becomes circumcised . . . is a debtor to keep the whole law: When we embrace the law as our rule of walking with God, we must embrace the whole law.  We become debtors to keep the whole law, and that is a heavy debt!

i. Again, the legalists among the Galatians wanted them to think they could observe some aspects of the law without coming under the entire law.  But when we choose to walk by law, we must walk by the whole law.

ii. Why must we keep the whole law?  Because if we come to God on the basis of our own law keeping, then our law-keeping must be perfect.  No amount of obedience makes up for one act of disobedience; if you are pulled over for speeding, it will do not good to protest that you are a faithful husband, a good taxpayer, and have obeyed the speed limit many times.  All that is irrelevant.  You have still broken the speeding law and are guilty under it.

iii. Does this mean that the mere act of being circumcised means that someone is under a legal relationship with God, and must keep the whole law for salvation?  No; Paul is speaking to the Gentile Christians among the Galatians, who were being drawn to circumcision as adults, as evidence that they had come under the Law of Moses as the “first step” to salvation.  We will later see that Paul doesn’t care one way or another about circumcision (Galatians 5:6).  What he detests is the theology of circumcision as presented by the legalists.

c. You have fallen from grace: When we embrace the law as our rule of walking with God, we depart from Jesus and His grace.  We are then estranged from Christ, separated from Him and His saving grace.

i. The danger of falling from grace is real, but it is often misunderstood.  Most people think of “falling away” in terms of immoral conduct, but we are not saved by our conduct.  However, we are saved by our continuing reliance by faith on the grace of God.  Someone may fall from grace and be damned without ever falling into grossly immoral conduct.

ii. Boice on you have fallen from grace: “The phrase does not mean that if a Christian sins, he falls from grace and thereby loses his salvation.  There is a sense in which to sin is to fall into grace, if one is repentant.  But to fall from grace, as seen by this context, is to fall into legalism . . . Or to put it another way, to choose legalism is to relinquish grace as the principle by which one desires to be related to God.”

iii. Literally, Paul writes, “you have fallen out of grace,” which is not the same as the colloquial English phrase “you have fallen from grace.”

iv. “To fall from grace means to lose the atonement, the forgiveness of sins, the righteousness, liberty, and life which Jesus has merited for us by His death and resurrection.  To lose the grace of God means to gain the wrath and judgment of God, death, the bondage of the devil, and everlasting condemnation.” (Luther)

And can it be, that I should gain

An int'rest in the Saviour's blood?

Died He for me, who caused His pain?

For me, who Him to death pursued?

Amazing love!  How can it be,

That thou, my God, shouldst die for me?

Amazing love!  How can it be,

That thou, my God, shouldst die for me?

'Tis mystery all!  Th' immortal dies:

Who can explore His strange design?

In vain the firstborn seraph tries,

To sound the depth of love divine.

'Tis mercy all!  Let earth adore,

Let angel minds inquire no more.

'Tis mercy all!  Let earth adore,

Let angel minds inquire no more.

He left His Father's throne above,

So free, so infinite His grace.

Emptied Himself of all but love,

And bled for Adam's helpless race.

'Tis mercy all, immense and free;

For, O my God, it found out me!

'Tis mercy all, immense and free;

For, O my God, it found out me!

Long my imprison'd spirit lay,

Fast bound in sin and nature's night;

Thine eye diffused a quick'ning ray,

I woke, the dungeon flamed with light;

My chains fell off, my heart was free,

I rose, went forth, and followed Thee.

My chains fell off, my heart was free,

I rose, went forth, and followed Thee.

No condemnation now I dread;

Jesus, and all in Him, is mine!

Alive in Him, my living Head,

And clothed with righteousness divine.

Bold I approach th'eternal throne,

And claim the crown, through Christ, my own.

Bold I approach th'eternal throne,

And claim the crown, through Christ, my own.

Emancipation Proclamation : January 1, 1863 

Whereas, on the twenty-second day of September, in the year of our Lord one thousand eight hundred and sixty-two, a proclamation was issued by the President of the United States, containing, among other things, the following, to wit: 

"That on the first day of January, in the year of our Lord one thousand eight hundred and sixty-three, all persons held as slaves within any State or designated part of a State, the people whereof shall then be in rebellion against the United States, shall be then, thenceforward, and forever free; and the Executive Government of the United States, including the military and naval authority thereof, will recognize and maintain the freedom of such persons, and will do no act or acts to repress such persons, or any of them, in any efforts they may make for their actual freedom. 

"That the Executive will, on the first day of January aforesaid, by proclamation, designate the States and parts of States, if any, in which the people thereof, respectively, shall then be in rebellion against the United States; and the fact that any State, or the people thereof, shall on that day be, in good faith, represented in the Congress of the United States by members chosen thereto at elections wherein a majority of the qualified voters of such State shall have participated, shall, in the absence of strong countervailing testimony, be deemed conclusive evidence that such State, and the people thereof, are not then in rebellion against the United States." 

Now, therefore I, Abraham Lincoln, President of the United States, by virtue of the power in me vested as Commander-in-Chief, of the Army and Navy of the United States in time of actual armed rebellion against the authority and government of the United States, and as a fit and necessary war measure for suppressing said rebellion, do, on this first day of January, in the year of our Lord one thousand eight hundred and sixty-three, and in accordance with my purpose so to do publicly proclaimed for the full period of one hundred days, from the day first above mentioned, order and designate as the States and parts of States wherein the people thereof respectively, are this day in rebellion against the United States, the following, to wit: Arkansas, Texas, Louisiana, (except the Parishes of St. Bernard, Plaquemines, Jefferson, St. John, St. Charles, St. James Ascension, Assumption, Terrebonne, Lafourche, St. Mary, St. Martin, and Orleans, including the City of New Orleans) Mississippi, Alabama, Florida, Georgia, South Carolina, North Carolina, and Virginia, (except the forty-eight counties designated as West Virginia, and also the counties of Berkley, Accomac, Northampton, Elizabeth City, York, Princess Ann, and Norfolk, including the cities of Norfolk and Portsmouth[)], and which excepted parts, are for the present, left precisely as if this proclamation were not issued. 

And by virtue of the power, and for the purpose aforesaid, I do order and declare that all persons held as slaves within said designated States, and parts of States, are, and henceforward shall be free; and that the Executive government of the United States, including the military and naval authorities thereof, will recognize and maintain the freedom of said persons. 

And I hereby enjoin upon the people so declared to be free to abstain from all violence, unless in necessary self-defence; and I recommend to them that, in all cases when allowed, they labor faithfully for reasonable wages. 

And I further declare and make known, that such persons of suitable condition, will be received into the armed service of the United States to garrison forts, positions, stations, and other places, and to man vessels of all sorts in said service. 

And upon this act, sincerely believed to be an act of justice, warranted by the Constitution, upon military necessity, I invoke the considerate judgment of mankind, and the gracious favor of Almighty God. 

In witness whereof, 

I have hereunto set my hand and caused the seal of the United States to be affixed.

Done at the City of Washington, this first day of 
January, in the year of our Lord one thousand eight 
hundred and sixty three, and of the Independence of the 
United States of America the eighty-seventh.

By the President: ABRAHAM LINCOLN
WILLIAM H. SEWARD, Secretary of State.

SLAVERY, HOMOSEXUALITY, AND "NOT BEING OF ONE MIND"   The Confessing Movement [confessingumc@iquest.net]  Riley Case


The church is divided over the question of the practice of homosexuality.  There is no question about that.  While the church has stated that the practice of homosexuality is incompatible with Christian teaching, many have disagreed.  While some would like for the church to remove the restrictions and simply bless the practice of homosexuality, others, including many moderates, would like for the church to find a "middle way."  One "middle way" would be simply to admit the church "is not of one mind" on the matter of the practice of homosexuality and so to state it in our Discipline.  The "not of one mind" petition is what failed to pass at the General Conference.


At this point, it would be worth considering what happened the other time the church was so bitterly divided over a moral question, namely, on slavery in the mid-1800s. There is no question about where Methodists stood on slavery in the early days.  John Wesley, Thomas Coke, Francis Asbury were horrified at the idea that one human being could enslave another.  The General Rules, the Disciplines, and early sermons made it clear that slaveholding was an abominable sin against God and human dignity and would not be tolerated among the people of God called Methodists.


Then Methodists got prosperous and, in the words of Orange Scott, the abolitionist, "aristocratic."  Along with the secular world around them some Methodists, primarily in the South but in other places also, began to argue that it was not slavery as an institution that was so bad, but the mistreatment of slaves.  Christian slaveholders had a responsibility to win their slaves to Christ, and maybe even offer a form of education, but were not under moral obligation to free slaves.


Soon Methodists (as well as the rest of the country) were divided into three groups. Abolitionists made up the first group.  Slavery and whatever was associated with slavery was to be resisted and abolished, and as soon as possible.  All the moral weight of the church was to be poured into this effort (including the Underground Railroad).  At the very least slaveholders should not be church members.  Abolitionists, moral heroes today, were not seen as such in the mid-1800s.  They were troublemakers.  Their critical remarks of the church were seen as divisive.  


The next two groups were in the "we are not of one mind" category.  One group supported slavery.  This group argued that slavery was approved by Scripture, and insisted on "non-interference," the principle that groups from far off should not interfere in local affairs.  Theirs was a form of modern multi-culturalism.  Cultural circumstances determined what is right and wrong and persons in the church should respect the beliefs of others.  What was sin for one group of persons was not necessary sin for others.  They argued that slavery was a political issue more than a moral issue.  This group claimed allegiance to the slave-permitting laws of the state rather than any moral law, especially if law was imposed by outsiders.


The third group might be called the moderates, although a better description might be, the "Compromised Middle."  Included in this group were the people who either did not know much about slavery or, if they did know, did not desire to be greatly involved.  Others in this group, including many church leaders, did know about slavery and were concerned (rightfully so) about slavery's potential for dividing the church.  They deplored the "extremists" on either side.  In the language of today, they believed the best way for the church to deal with slavery was through dialogue, understanding, hearing 1 another's stories, getting to know each other, & finding the center of their togetherness in love.


With the moderates, or Compromised Middle, the primary concern--ahead of faithfulness to the Scriptures, moral justice, or the tradition of the church--was unity.  Many believed, or said they did, that slavery was a sin.  But a greater sin, evidently, was intolerance and divisiveness, particularly the intolerance and divisiveness of the abolitionists.  The Kentucky Conference in 1835 unanimously adopted a report condemning slavery as morally wrong while at the same time deploring "the interference of the abolitionists."  It was compromise in the interest of avoiding conflict.  


The bishops, for their part, were the most compromised of all.  Not able to agree among themselves, they condemned extremists, deplored the controversy, and talked unity.  The bishops were particularly loath to criticize each other even when one of their own, Bishop James Andrew, was revealed to be a slaveholder.  When the issue could be avoided no longer and the General Conference of 1844 was prepared to pass a resolution suggesting that Bishop Andrew desist from exercising his office as long as he continued to be a slaveholder (which was itself a compromised resolution for the sake of harmony), the bishops proposed a resolution that the matter be tabled for four more years. 


As with slavery then so with homosexuality today.  The church today is divided into three groups. The first group declares that the practice of homosexuality is incompatible with Christian teaching.  According to this group, this stand is consistent with Scripture, with the tradition of the church through the years, and is supported in large part by Christians around the world.  Even as slavery struck at the moral fabric of what Christian faith was all about, so with homosexual practice.  This group speaks of accountability and upholding the Discipline.


The second group believes homosexuality is a gift of God, or at least, is not inconsistent with Scripture. This group appeals to a number of different arguments: God has revealed new truth (a new revelation which evidently they alone have received) which informs them that the practice of homosexuality is not a sin after all; or, what may be considered wrong in some parts of the world (like Africa) is not necessarily wrong in some other part of the world (like California); or, loving, committed relationships and personal experience trump Scripture and tradition.  This group sees the first group as hateful and intolerant.


A third group, which one might call the "moderates," want us all simply to get along.  They deplore the rigid approaches.  Much of their effort is spent speaking about dialogue, understanding, hearing one another's stories, getting along, and finding the center of our unity in love.  They find attraction in the idea that perhaps it is best that we just admit we "are not of one mind" and let people do what is right in their own eyes.  


The bishops, like the bishops during the years of slavery, are themselves conflicted.  A number do not personally believe in the church's stance, and their bias shows.  In some annual conferences, candidates for ministry are denied membership for being "rigid," that is for holding with conviction what the church has always taught about homosexuality.  Regardless of what they might say among themselves, publicly they do not engage in debate with one another.  When the bishops speak as a Council of Bishops, it is to acknowledge that there is much pain over homosexuality, but the church should be loving in all things, show restraint, and move on to other more important matters.    


Very few people are satisfied with the present situation facing the United Methodist Church.  Those who would affirm the practice of homosexuality believe the church is rigid, intolerant, and hate-filled and has been manipulated by hate-mongers and right-wingers.  Those who support the Biblical view of homosexuality believe the church is on the edge of apostasy.  Those in the middle, like a mother whose children are out of control but who doesn't know what to do, tell us we should all be nice to each other.  They appear to be, in the words to the church at Laodicea, "neither hot nor cold." 


The Methodist Episcopal Church had many things to be proud of in the nineteenth century.  How it dealt with slavery, however, was not one of them.  The resolution on Bishop Andrew led to a Plan of Separation, which was a form of amiable separation.  It was the northern conferences who, in the name of unity, passed resolutions against the plan.  Thus, when separation came, it was not amiable.  Battles over property and encroachment represent an ugly chapter in the church's history.  The Methodist Protestants, who did work out an amiable separation, were able to reunite in 1877.    


What will happen to the United Methodist Church in the coming years over the issue of homosexuality?  There is not much encouragement in thinking that things will probably progress just as they have been:  continual political maneuvering, announced strategies to undermine the Discipline, ugly words spoken against brothers and sisters,  more rounds of dialogue that don't solve anything, a compromised moral witness,  resolutions on unity that provide no help in bringing about that unity, conflicted bishops.  Those on the evangelical side of the issue are alarmed that some of our best families, our best prospective pastors, and even some churches, are simply opting out of the denomination.  Despite the church's announced position, the church's ambiguity has the effect of permission-giving to the acceptance of homosexual practice.


One must always hold out the hope that God will do some new thing.  If so, it will probably come through the moderates in the denomination.  But for the moderates, as well as all of us, it can no longer be business as usual.  The church's response to slavery should teach us that.

It's hard to imagine how excited Norreasha Gill must have been in May, 2005, when she won the big "100 Grand" contest run by her Lexington radio station, WLTO-FM. According to the Associated Press, "She won by listening to the station for several hours and being the tenth caller at a specified time." The night before she went to collect her prize, she promised her three young children that they were going to get a minivan, a home with a backyard, and lots of shopping.

The next morning she went to the station but was asked to return later. When she got home, there was a phone message from the station manager explaining that she had won a Nestle's 100 Grand candy bar, not $100,000.

Norreasha sued them for deceptive advertising. The station manager offered her $5,000, but she wouldn't go for it. "I said I wanted $95,000 more. Nobody would watch and listen for two hours for a candy bar."

Matthew 3:1-12  “Now in those days John the Baptist came, preaching in the wilderness of Judea, saying, 2 "Repent, for the kingdom of heaven is at hand." 3 For this is the one referred to by Isaiah the prophet when he said, "the voice of One crying in the wilderness, 'make ready the way of the Lord, make His paths straight!'"

 4 Now John himself had a garment of camel's hair and a leather belt around his waist; and his food was locusts and wild honey.
 5 Then Jerusalem was going out to him, and all Judea and all the district around the Jordan; 6 and they were being baptized by him in the Jordan River, as they confessed their sins.
 7 But when he saw many of the Pharisees and Sadducees coming for baptism, he said to them, "You brood of vipers, who warned you to flee from the wrath to come? 8 "Therefore bear fruit in keeping with repentance; 9 and do not suppose that you can say to yourselves, 'We have Abraham for our father'; for I say to you that from these stones God is able to raise up children to Abraham.10 "The axe is already laid at the root of the trees; therefore every tree that does not bear good fruit is cut down and thrown into the fire.
 11 "As for me, I baptize you with water for repentance, but He who is coming after me is mightier than I, and I am not fit to remove His sandals; He will baptize you with the Holy Spirit and fire. 12 "His winnowing fork is in His hand, and He will thoroughly clear His threshing floor; and He will gather His wheat into the barn, but He will burn up the chaff with unquenchable fire."
Marshall McLuhan… 

1. The Medium is the Message

2. How Mother Theresa’s life was the message for him

3. The meaning of the statement

4. How Jesus’ incarnation is for us

5. How John the Baptist’s appearance was for him

6. How a truly repentant, fruitful life is for us

Public release date: 14-Aug-2001  Contact: Teresa Thomas  ts2h@andrew.cmu.edu  Carnegie Mellon University 

The medium and the message: Eyes and ears understand differently, Carnegie Mellon scientists report in the journal Human Brain Mapping

PITTSBURGH- A new study by Carnegie Mellon University scientists shows that because of the way the brain works, we understand spoken and written language differently, something that has potential implications in the workplace and in education, among many other areas.

In the first imaging study that directly compares reading and listening activity in the human brain, Carnegie Mellon scientists discovered that the same information produces systematically different brain activation. And knowing what parts of the brain fire during reading or listening comprehension affects the answer to one of the classic questions about language comprehension: whether the means of delivery through eyes or ears makes a difference. "The brain constructs the message, and it does so differently for reading and listening. The pragmatic implication is that the medium is part of the message. Listening to an audio book leaves a different set of memories than reading does. A newscast heard on the radio is processed differently from the same words read in a newspaper," said Carnegie Mellon Psychology Professor Marcel Just, co-author of the report that appears in this month's issue of the journal Human Brain Mapping. 

Just said that the most recent methods of functional magnetic resonance imaging (fMRI) were applied to measure brain activity during these high-level conceptual processes. Rather than examining the processing of single digits or words, his group is applying brain imaging to societal, workplace, and instructional issues. "We can now see how cell-phone use can affect driving, how reading differs from listening, and how visual thinking is integrated with verbal thinking," Just said.

Using the non-invasive fMRI, scientists were able to measure the amount of activity in each of 20,000 peppercorn-sized regions of the brain every three seconds and create visual maps of how the mental work of thinking was allocated throughout the brain from moment to moment. To the scientists' surprise, there were two big differences in the brain activity patterns while participants were reading or listening to identical sentences, even at the conceptual level of understanding the meaning of a sentence. First, during reading, the right hemisphere was not as active as anticipated, which opens the possibility that there were qualitative differences in the nature of the comprehension we experience in reading versus listening. 

Second, while listening was taking place, there was more activation in the left-hemisphere brain region called the pars triangularis (the triangular section), a part of Broca's area that usually activates when there is language processing to be done or there is a requirement to maintain some verbal information in an active state (sometimes called verbal working memory). The greater amount of activation in Broca's area suggests that there is more semantic processing and working memory storage in listening comprehension than in reading.

Because spoken language is so temporary, each sound hanging in the air for a fraction of a second, the brain is forced to immediately process or store the various parts of a spoken sentence in order to be able to mentally glue them back together in a conceptual frame that makes sense. "By contrast," Just said, "written language provides an "external memory" where information can be re-read if necessary. But to re-play spoken language, you need a mental play-back loop, (called the articulatory-phonological loop) conveniently provided in part by Broca's area."

The study doesn't attempt to suggest that one means of delivering information is better than another, Just said. "Is comprehension better in listening or in reading? It depends on the person, the content of the text, and the purpose of the comprehension. In terms of persons, some people are more skilled at one form of comprehension and typically exercise a preference for their more skilled form where possible. It may be that because of their experience and biology they are better and more comfortable in listening or reading," he explained.

### Just carries out his research on the human brain through the Center for Cognitive Brain Imaging at Carnegie Mellon (www.ccbi.cmu.edu). The language comprehension project is funded by the National Institutes of Health. 

"The medium is the message" is a phrase coined by Marshall McLuhan meaning that the form of a medium imbeds itself in the message, creating a symbiotic (mutually beneficial) relationship by which the medium influences how the message is perceived, creating subtle change over time. The phrase was introduced in his most widely known book, Understanding Media: The Extensions of Man, published in 1964.[1]
 "Even the food and dress of John preached" (Bengal).
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Everything connected with John the Baptist was in harmony with his message. He was the preacher of repentance, so the place where he preached was most suitable—it was in the wilderness where there was nothing to distract his hearers’ attention, as there would have been in crowded cities. His dress was striking and everything about him, even down to the food that he ate, went to show that he was the rough pioneer preacher preparing the way for his Master.
The other side of Marshall McLuhan   Tony Gosgnach   Assistant Editor 

He is well known as one of the great media theorists of all time. Far less known, however, is the fact that he was also a devout Catholic and pro-life. 

One of his most famous sayings was, “The medium is the message.” But almost unknown is the fact that he also said, “In Jesus Christ, there is no distance or separation between the medium and the message. It’s the one case where we can say that the medium and the message are fully one and the same.”

We’re speaking of Marshall McLuhan, of course. To address a state of affairs in which McLuhan’s Catholicism – and its influence on his work – has remained generally obscured, Toronto director Deiren Masterson, in co-operation with Salt and Light Television, has released a 42-minute video, McLuhan Way: In Search of Truth, through his production company, Master Works. It takes a close look at McLuhan the man and the Catholic through archival video and audio footage, an examination of some of his statements and interviews with a number of people close to him.

McLuhan was born in 1911 in Edmonton. While studying at the University of Cambridge in England, he took the first steps toward a conversion to Roman Catholicism, which was motivated by his readings of the works of G. K. Chesterton. He entered the Catholic church in March 1937 and for the rest of his career, taught in Roman Catholic institutions of higher education.

In 1939, McLuhan married teacher and aspiring actress Corinne Lewis of Fort Worth, Tx. (also a convert to Catholicism) and the couple had six children: Eric, twins Mary and Teresa, Stephanie, Elizabeth and Michael. In September 1979, McLuhan suffered a stroke that severely affected his ability to speak. He died in his sleep on the last day of 1980.

Wikipedia notes that McLuhan became perhaps the most publicized English teacher of the 20th century and arguably the most controversial. His work continues to be viewed as one of the cornerstones of the study of media ecology. Along with “the medium is the message,” another term he made famous was the “global village” – his way of describing the process by which humankind, because of new media, was moving from individualism and fragmentation to a collective identity, with a “tribal base.”

In the McLuhan Way documentary, we learn that his quest for knowledge was inspired by the words of Christ as ultimately engraved on McLuhan’s headstone: “The truth shall make you free.” According to biographer Philip Marchand, faith was the number one priority in McLuhan’s life, despite the private nature of it. “His faith … provided the foundations for his work,” he says.
Many have raised the question of the probability of individuals from groups so mutually hostile as Pharisees and Sadducees (cf. Introduction, section 11. f) presenting themselves together (one article governs both nouns) for baptism. But the Greek text need not be taken to mean that they came to be baptized. It may only mean that they were "coming to where he was baptizing" (cf. Notes). If so, it might suggest that representatives of the Sanhedrin (composed of both parties with elders) came to examine what John was doing (cf. John 1:19, 24, which mentions not only priests and Levites [Sadducees] but also Pharisees). Or many Pharisees and Sadducees may have come for baptism with the ostentation that characterized their other religious activities (e.g., 6:2, 5, 16)--i.e., they were showing the world how ready they were for Messiah, though they had not truly repented.

Though John was the most sought-after preacher in Israel for centuries, he protested that he was not fit to "carry" (Mark and Luke have "untie") the sandals of the Coming One. Many scholars have argued that this saying must be a late invention of Christians determined to keep the Baptist in his place and exalt Jesus. In fact, such humility as John's is in Christian ethics a virtue, not a weakness. Moreover if he saw his role as that of forerunner to the Messiah, John could not well have set himself on a par with the one to whom he pointed (cf. also John 3:28-31). No doubt the church readily used John's self-depreciation in later conflicts with his followers. But there is no evidence they invented it.

Regarding John the Baptist’s Person & Ministry:

1. Total lack of organized religion

a. No temple, priests, sacrifice, liturgy

b. No choir, classes, or committees

2. The Response

a. 30 – 50 miles as the crow flies

b. No phones, newspapers, faxes, internet

To the gentiles re. the Jews: 11 I Cor. 10:11-12Now these things happened to them as an example, and they were written for our instruction, upon whom the ends of the ages have come. 12 Therefore let him who thinks he stands take heed that he does not fall.
[7] Hodge even quotes a number of Jewish scholars who clearly saw circumcision as the shield from God’s judgment. 

The Rabbi Menachem, in his Commentary on the Books of Moses, fol. 43, col. 3, says, “Our Rabbins have said, that no circumcised man will see hell.” In the Jalkut Rubeni, num. 1, it is taught, “circumcision saves from hell.” In the Medrasch Tillim, fol. 7, col. 2, it is said, “God swore to Abraham, that no one who was circumcised should be sent to hell.” In the book Akedath Jizehak, fol. 54, col. 2, it is taught that “Abraham sits before the gate of hell, and does not allow that any circumcised Israelite should enter there.”[8]
Circumcised (4061) (peritome from perí = around + témno = cut off) refers literally to cutting and removal of the foreskin. (referring to physical not spiritual circumcision; see related topic Scriptures on Circumcision) 

Circumcised here equates with the Jews. Paul again raised the question of the Jews’ special position. He also directly confronted the teaching that the rite of circumcision was a requirement for salvation as the following examples sadly illustrate.

The Jewish apocryphal Book of Jubilees declares 

"This law is for all generations for ever, and there is no circumcision of the time, and no passing over one day out of the eight days; for it is an eternal ordinance, ordained and written on the heavenly tables. And every one that is born, the flesh of whose foreskin is not circumcised on the eighth day, belongs not to the children of the covenant which the Lord made with Abraham, for he belongs to the children of destruction; nor is there moreover any sign on him that he is the Lord’s but (he is destined) to be destroyed and slain from the earth." 

The covenant that Jehovah made with Abraham was an unconditional covenant which Abraham entered by faith, not by physical circumcision. Many Jews believed that salvation was based on their obedience to God in being circumcised, and that their eternal security rested in that rite. 

In his commentary on the Book of Moses, Rabbi Menachem wrote, 

“Our Rabbins [rabbis] have said that no circumcised man will ever see hell”. 

Circumcision was considered such a mark of God’s favor that it was taught that if a Jew had practiced idolatry his circumcision must first be removed before he could go down to hell. Since it is humanly impossible to remove circumcision, presumably that would be accomplished by a direct act of God. 

The Jalkut Rubem taught that “Circumcision saves from hell” 

The Midrash Millim taught that “God swore to Abraham that no one who was circumcised should be sent to hell” 

The book Akedath Jizehak taught that Abraham sits before the gate of hell and does not allow that any circumcised Israelite should enter there

The Life and Times of the Messiah: For, no principle was more fully established in the popular conviction, than that all Israel had part in the world to come (Sanh. x. 1), and this, specifically, because of their connection with Abraham. This appears not only from the New Testament,94 from Philo, and Josephus, but from many Rabbinic passages. 'The merits of the Fathers,' is one of the commonest phrases in the mouth of the Rabbis.95 Abraham was represented as sitting at the gate of Gehenna, to deliver any Israelite96 who otherwise might have been consigned to its terrors.97 In fact, by their descent from Abraham, all the children of Israel were nobles,98 infinitely higher than any proselytes. 'What,' exclaims the Talmud, 'shall the born Israelite stand upon the earth, and the proselyte be in heaven?'99 In fact, the ships on the sea were preserved through the merit of Abraham; the rain descended on account of it.100 For his sake alone had Moses been allowed to ascend into heaven, and to receive the Law; for his sake the sin of the golden calf had been forgiven;101 his righteousness had on many occasions been the support of Israel's cause;102 Daniel had been heard for the sake of Abraham;103 nay, his merit availed even for the wicked.104 105 In its extravagance the Midrash thus apostrophizes Abraham: 'If thy children were even (morally) dead bodies, without blood vessels or bones, thy merit would avail for them!'106

The more we think of it, the better do we seem to understand how that 'Voice crying in the wilderness: Repent! for the Kingdom of Heaven is at hand,' awakened echoes throughout the land, and brought from city, village, and hamlet strangest hearers. For once, every distinction was leveled. Pharisee and Sadducee, outcast publican and semi-heathen soldier, met here as on common ground. Their bond of union was the common 'hope of Israel' - the only hope that remained: that of 'the Kingdom.' The long winter of disappointment had not destroyed, nor the storms of suffering swept away, nor yet could any plant of spurious growth overshadow, what had struck its roots so deep in the soil of Israel's heart. 

That Kingdom had been the last word of the Old Testament. As the thoughtful Israelite, whether Eastern or Western,1 viewed even the central part of his worship in sacrifices, and remembered that his own Scriptures had spoken of them in terms which pointed to something beyond their offering,2 he must have felt that 'the blood of bulls and of goats, and the ashes of an heifer sprinkling the unclean,' could only 'sanctify to the purifying of the flesh;' that, indeed, the whole body of ceremonial and ritual ordinances 'could not make him that did the service perfect as pertaining to the conscience.' They were only 'the shadow of good things to come;' of 'a new' and 'better covenant, established upon better promises.'3 It was otherwise with the thought of the Kingdom. Each successive link in the chain of prophecy bound Israel anew to this hope, and each seemed only more firmly welded than the other. And when the voice of prophecy had ceased, the sweetness of its melody still held the people spell-bound, even when broken in the wild fantasies of Apocalyptic literature. Yet that 'root of Jesse,' whence this Kingdom was to spring, was buried deep under ground, as the remains of ancient Jerusalem are now under the desolations of many generations. Egyptian, Syrian, Greek, and Roman had trodden it under foot; the Maccabees had come and gone, and it was not in them; the Herodian kingdom had risen and fallen; Pharisaism, with its learning, had overshadowed thoughts of the priesthood and of prophetism; but the hope of that Davidic Kingdom, of which there was not a single trace or representative left, was even stronger than before. So closely has it been intertwined with the very life of the nation, that, to all believing Israelites, this hope has through the long night of ages, been like that eternal lamp which burns in the darkness of the Synagogue, in front of the heavy veil that shrines the Sanctuary, which holds and conceals the precious rolls of the Law and the Prophets. 

This great expectancy would be strung to utmost tension during the pressure of outward circumstances more hopeless than any hitherto experienced. Witness here the ready credence which impostors found, whose promises and schemes were of the wildest character; witness the repeated attempts at risings, which only despair could have prompted; witness, also, the last terrible war against Rome, and, despite the horrors of its end, the rebellion of Bar-Kokhabh, the false Messiah. And now the cry had been suddenly raised: 'The Kingdom of Heaven is at hand!' It was heard in the wilderness of Judea, within a few hours' distance from Jerusalem. No wonder Pharisee and Sadducee flocked to the spot. How many of them came to inquire, how many remained to be baptized, or how many went away disappointed in their hopes of 'the Kingdom,' we know not.4 But they would not see anything in the messenger that could have given their expectations a rude shock. His was not a call to armed resistance, but to repentance, such as all knew and felt must precede the Kingdom. The hope which he held out was not of earthly possessions, but of purity. There was nothing negative or controversial in what he spoke; nothing to excite prejudice or passion. His appearance would command respect, and his character was in accordance with his appearance. Not rich nor yet Pharisaic garb with wide Tsitsith,5 bound with many-colored or even priestly girdle, but the old prophet's poor raiment held in by a leathern girdle. Not luxurious life, but one of meanest fare.6 And then, all in the man was true and real. 'Not a reed shaken by the wind,' but unbendingly firm in deep and settled conviction; not ambitious nor self-seeking, but most humble in his self-estimate, discarding all claim but that of lowliest service, and pointing away from himself to Him Who was to come, and Whom as yet he did not even know. Above all, there was the deepest earnestness, the most utter disregard of man, the most firm belief in what he announced. For himself he sought nothing; for them he had only one absorbing thought: The Kingdom was at hand, the King was coming - let them prepare! 

Such entire absorption in his mission, which leaves us in ignorance of even the details of his later activity, must have given force to his message.7 And still the voice, everywhere proclaiming the same message, travelled upward, along the winding Jordon which cleft the land of promise. It was probably the autumn of the year 779 (a.u.c.), which, it may be noted, was a Sabbatic year.8 Released from business and agriculture, the multitudes flocked around him as he passed on his Mission. Rapidly the tidings spread from town and village to distant homestead, still swelling the numbers that hastened to the banks of the sacred river. He had now reached what seems to have been the most northern point of his Mission-journey,9 Beth-Abara ('the house of passage,' or 'of shipping') - according to the ancient reading, Bethany ('the house of shipping') - one of the best known fords across the Jordan into Peræa.10 Here he baptized.11 The ford was little more than twenty miles from Nazareth. But long before John had reached that spot, tidings of his word and work must have come even into the retirement of Jesus' Home-Life. 
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We are going to read three passages relating to John the Baptist’s testimony concerning Christ.

Matthew 3:1-4. In those days came John the Baptist, preaching in the wilderness of Judea, and saying, Repent you: for the Kingdom of Heaven is at hand. For this is he that was spoken of by the Prophet Isaiah, saying, The voice of one crying in the wilderness, Prepare you the way of the Lord, make his paths straight. And the same John had his raiment of camel’s hair, and a leather girdle about his loins; and his food was locusts and wild honey. Everything connected with John the Baptist was in harmony with his message. He was the preacher of repentance, so the place where he preached was most suitable—it was in the wilderness where there was nothing to distract his hearers’ attention, as there would have been in crowded cities. His dress was striking and everything about him, even down to the food that he ate, went to show that he was the rough pioneer preacher preparing the way for his Master. John did not teach the fullness of joy and peace—that was left for our Lord Jesus to proclaim—but John came to prepare the way of the Lord by preaching repentance.

5. Then went out to him, Jerusalem, and all Judea, and all the region round about Jordan, There seems to have been, about that time, a widespread anticipation of the coming of the Messiah, so, no sooner did the news come that a Prophet was preaching in the desert, than great multitudes went out to hear him.

6-8. And were baptized of him in the Jordan, confessing their sins. But when he saw many of the Pharisees and Sadducees come to his baptism, he said unto them, O generation of vipers, who has warned you to flee from the wrath to come? Bring forth, therefore, fruits meet for repentance. Did he not speak after the style of the Prophet Elijah? Yet those bold speeches of his were not at all stronger than the evils of the age required. When the self-righteous Pharisees and the skeptical Sadducees, the Ritualists and the “modern thought” men of that day, came to him to be baptized, he welcomed them not, but bade them, “bring forth fruits meet for repentance,” evidences of a change of heart and life.

9. And think not to say within yourselves, we have Abraham for our father: for I say unto you, that God is able of

these stones.—In the bed of Jordan, where he was baptizing—

9. To raise up children unto Abraham. John bade them boast not of their descent from Abraham, yet that was the

great thing in which they did glory! They despised the Gentiles as so many do outside the true fold. Note how John the Baptist really preaches the Gospel to us indirectly while he is denouncing these people’s confidence in their carnal descent. Regeneration is “not of blood, nor of the will of the flesh, nor of the will of man, but of God.”

10. And now also the axe is laid unto the root of the trees: therefore every tree which brings not forth good fruit is

hewn down and cast into the fire. Other teachers came, as it were, only to lop and prune the trees, but the time had come for the felling of those that were fruitless. John did this and so did our Lord Jesus Christ, for his preaching dug up the very roots of sin, superstition and evil of every kind.

11, 12. I indeed baptize you with water unto repentance: but He that comes after me is mightier than I, whose shoes I am not worthy to bear: He shall baptize you with the Hoy Spirit, and with fire: whose fan is in His hand, and He will thoroughly purge His floor, and gather His wheat into the garner; but He will burn up the chaff with unquenchable fire. Now let us turn to the Gospel according to John where we have another account of the ministry of John the Baptist.

These thoughts were shared by Dietrich Bonheoffer with his Lutheran church in Germany in the 1930’s. (Taken from his book, The Cost of Discipleship)

Cheap grace is the deadly enemy of our Church. We are fighting today for costly grace. Cheap grace means grace sold on the market like cheapjacks’ wares. The sacraments, the forgiveness of sin, and the consolations of religion are thrown away at cut prices. Grace is represented as the Church’s inexhaustible treasury, from which she showers blessings with generous hands, without asking questions or fixing limits. Grace without price; grace without cost! The essence of grace, we suppose, is that the account has been paid in advance; and, because it has been paid, everything can be had for nothing.... 

Cheap grace means grace as a doctrine, a principle, a system. It means forgiveness of sins proclaimed as a general truth, the love of God taught as the Christian 'conception' of God. An intellectual assent to that idea is held to be of itself sufficient to secure remission of sins.... In such a Church the world finds a cheap covering for its sins; no contrition is required, still less any real desire to be delivered from sin. Cheap grace therefore amounts to a denial of the living Word of God, in fact, a denial of the Incarnation of the Word of God. 

“Cheap grace” is the preaching of forgiveness without requiring repentance, baptism without church discipline. Cheap grace is grace without discipleship, grace without the cross, grace without Jesus Christ.

But genuine grace is costly because it calls us to follow, & it is grace because it calls us to follow Jesus Christ. It is costly because it costs a person his or her life, & it is grace because it gives a person the only true life.

It is costly because it condemns sin & grace because it justifies the sinner. Above all it is costly because it cost God the life of His Son:”You were bought at a price,” and what has cost much can not be cheap for us.” “Above all it is grace because God did not reckon His Son too dear a price to pay for our lives, but delivered Him up for us. Costly grace is God become flesh.”

“We gave away the Word and Sacraments wholesale; we baptized, confirmed, and absolved a whole nation unasked and without condition.

Our humanitarian sentiment made us give that which was holy to the scornful and unbelieving. We poured forth unending streams of grace. But the call to follow Jesus in the narrow way was hardly ever heard... Cheap grace has turned out to be utterly merciless to our German Lutheran Church.”

The cross is laid on every Christian... when Christ calls a person He bids him come and die - die to the attachments of this world.

If the church refuses to face the stern reality of sin it will gain no credence when it talks of forgiveness... Nor is it simply enough to deplore in general terms that the sinfulness of man infects even his good works.” ”It is necessary for the church to point out our concrete sins and to condemn them.” 

But sin is not the final word: “Happy are they who, knowing this genuine grace of Christ, can live in the World without being of it, who, following Jesus Christ, are so assured of their heaven by citizenship that they are truly free to live their lives in this world.”

The life of discipleship can only be maintained as long as nothing is allowed to come between Christ and ourselves -- neither the law, nor personal piety, nor even the world. The disciple always look only to his master, never to Christ and the law, Christ and religion, Christ and the world. ... Only by following Christ alone can he preserve a single eye. ... Thus the heart of the disciple must be set upon Christ alone. 

The more we think of it, the better do we seem to understand how that 'Voice crying in the wilderness: Repent! For the Kingdom of Heaven is at hand,' awakened echoes throughout the land, & brought from city, village, and hamlet strangest hearers. For once, every distinction was leveled. Pharisee and Sadducee, outcast publican and semi-heathen soldier, met here as on common ground. Their bond of union was the common 'hope of Israel' - the only hope that remained: that of 'the Kingdom.' The long winter of disappointment had not destroyed, nor the storms of suffering swept away, nor yet could any plant of spurious growth overshadow, what had struck its roots so deep in the soil of Israel's heart.

That Kingdom had been the last word of the Old Testament. As the thoughtful Israelite, whether Eastern or Western,1 viewed even the central part of his worship in sacrifices, and remembered that his own Scriptures had spoken of them in terms which pointed to something beyond their offering,2 he must have felt that 'the blood of bulls and of goats, and the ashes of an heifer sprinkling the unclean,' could only 'sanctify to the purifying of the flesh;' that, indeed, the whole body of ceremonial and ritual ordinances 'could not make him that did the service perfect as pertaining to the conscience.' They were only 'the shadow of good things to come;' of 'a new' and 'better covenant, established upon better promises.' It was otherwise with the thought of the Kingdom. Each successive link in the chain of prophecy bound Israel anew to this hope, and each seemed only more firmly welded than the other. And when the voice of prophecy had ceased, the sweetness of its melody still held the people spell-bound, even when broken in the wild fantasies of Apocalyptic literature. Yet that 'root of Jesse,' whence this Kingdom was to spring, was buried deep under ground, as the remains of ancient Jerusalem are now under the desolations of many generations. Egyptian, Syrian, Greek, and Roman had trodden it under foot; the Maccabees had come and gone, and it was not in them; the Herodian kingdom had risen and fallen; Pharisaism, with its learning, had overshadowed thoughts of the priesthood and of prophetism; but the hope of that Davidic Kingdom, of which there was not a single trace or representative left, was even stronger than before. So closely has it been intertwined with the very life of the nation, that, to all believing Israelites, this hope has through the long night of ages, been like that eternal lamp which burns in the darkness of the Synagogue, in front of the heavy veil that shrines the Sanctuary, which holds and conceals the precious rolls of the Law and the Prophets.

This great expectancy would be strung to utmost tension during the pressure of outward circumstances more hopeless than any hitherto experienced. Witness here the ready credence which impostors found, whose promises and schemes were of the wildest character; witness the repeated attempts at risings, which only despair could have prompted; witness, also, the last terrible war against Rome, and, despite the horrors of its end, the rebellion of Bar-Kokhabh, the false Messiah. And now the cry had been suddenly raised: 'The Kingdom of Heaven is at hand!' It was heard in the wilderness of Judea, within a few hours' distance from Jerusalem. No wonder Pharisee and Sadducee flocked to the spot. How many of them came to inquire, how many remained to be baptized, or how many went away disappointed in their hopes of 'the Kingdom,' we know not.4 But they would not see anything in the messenger that could have given their expectations a rude shock. His was not a call to armed resistance, but to repentance, such as all knew and felt must precede the Kingdom. The hope which he held out was not of earthly possessions, but of purity. There was nothing negative or controversial in what he spoke; nothing to excite prejudice or passion. His appearance would command respect, and his character was in accordance with his appearance. Not rich nor yet Pharisaic garb with wide Tsitsith,5 bound with many-colored or even priestly girdle, but the old prophet's poor raiment held in by a leathern girdle. Not luxurious life, but one of meanest fare.6 And then, all in the man was true and real. 'Not a reed shaken by the wind,' but unbendingly firm in deep and settled conviction; not ambitious nor self-seeking, but most humble in his self-estimate, discarding all claim but that of lowliest service, and pointing away from himself to Him Who was to come, and Whom as yet he did not even know. Above all, there was the deepest earnestness, the most utter disregard of man, the most firm belief in what he announced. For himself he sought nothing; for them he had only one absorbing thought: The Kingdom was at hand, the King was coming - let them prepare! 

Such entire absorption in his mission, which leaves us in ignorance of even the details of his later activity, must have given force to his message.7 And still the voice, everywhere proclaiming the same message, travelled upward, along the winding Jordon which cleft the land of promise. It was probably the autumn of the year 779 (a.u.c.), which, it may be noted, was a Sabbatic year.8 Released from business and agriculture, the multitudes flocked around him as he passed on his Mission. Rapidly the tidings spread from town and village to distant homestead, still swelling the numbers that hastened to the banks of the sacred river. He had now reached what seems to have been the most northern point of his Mission-journey,9 Beth-Abara ('the house of passage,' or 'of shipping') - according to the ancient reading, Bethany ('the house of shipping') - one of the best known fords across the Jordan into Peræa.10 Here he baptized.11 The ford was little more than twenty miles from Nazareth. But long before John had reached that spot, tidings of his word and work must have come even into the retirement of Jesus' Home-Life. 
The first was a call to repent. Though the verb metanoeo is often explained etymologically as "to change one's mind," or popularly as "to be sorry for something," neither rendering is adequate. In classical Greek the verb could refer to a purely intellectual change of mind. But the NT usage has been influenced by the Hebrew verbs naham ("to be sorry for one's actions") and sub ("to turn around to new actions"). The latter is common in the prophets' call to the people to return to the covenant with Yahweh (cf. DNTT 1:357-59; Turner, Christian Words, pp. 374-77). What is meant is not a merely intellectual change of mind or mere grief, still less doing penance (cf. Notes), but a radical transformation of the entire person, a fundamental turnaround involving mind and action and including overtones of grief, which results in "fruit in keeping with repentance." Of course, all this assumes that man's actions are fundamentally off course and need radical change.

There are enough parallels among the Synoptics to imply that "kingdom of God" and "kingdom of heaven" denote the same thing.

Just as the angel's announcement to Joseph declared Jesus' primary purpose to be to save his people from their sins (1:21), so the first announcement of the kingdom is associated with repentance and confession of sin (3:6). 
John preached the “baptism of repentance for the forgiveness of sins” with incredible power, thousands responded, and, as Luke notes, the ancient prophecy of Isaiah 40:3-5 was fulfilled:

The desert was not a place of escape as much as a place of countercultural engagement. The desert was the front line of spiritual warfare; as in the Bible, a place of testing and death. It was where the heart was purified, the passions conquered, sin destroyed, and humanity renewed.
Like the prophets of old, the desert dwellers reminded the church that the kingdom of God is not of this world. They insisted that if we confuse the gospel's values with our culture's values, it will have lethal results. They exposed the underside of a form of religion that fuels our hunger for self-centered living. Still today, their lives stand against the easy assurance of a too-inculturated gospel. They offer an alternative spiritual order, one based on Trinitarian divine love and human freedom. They offer an alternative portrait of what being human really means. And perhaps most radically, they call us to engage our external challenges by first conquering our own inner passions through the lordship of Christ.
The monastic movement was a response to the church's spiritual poverty&#151;the poverty of love. The monks protested that knowledge wasn't the problem; the problem was love. Their perspective is all the more surprising when we compare the low literacy rate then (perhaps 4 percent) with the high literacy rate now (75 percent). There is more Bible knowledge available now than at any other time in human history. Yet we are still asking, "Is our gospel too small?" 
If these desert dwellers were alive today, I believe they would tell us that our gospel is too small because our wills are too big. The core battleground, they argued, is the human heart. They would counsel us to declare war on the inner adversaries that hide secretly in our hearts, and to be watchful of their stealth attacks. We're wisest, they taught, when we concentrate our energies on the source of all our problems, the inner person; its selfish orientation, dark impulses, sexual preoccupations, greed, lust, anger, unforgiveness, hatred, and other "works of the flesh" (Gal. 5:19-21). Every believer still has a powerful attraction to sin. So the monks took decisive action in their reliance on God, engaging in the hard work of holiness, something they called ascesis, or spiritual training. Some monks were such great trainers; they acquired the name "athletes of God" or "soldiers of Christ."
At the heart of their training was repentance. They were convinced that their inner natures were so out of sync with the will of God that nothing but a strong dose of God's grace could fix them. Only repentance could clear away the stony rubble in the soil of their hearts so God's grace could take root and grow. The gospel was so alive in the monks because repentance was a lifestyle for them, not a single event. Even after spending a lifetime in repentance, we hear them on their deathbeds encouraging the younger ones not to give up: "I'm only a beginner," they would say. "I've just begun to repent!" http://www.christianvisionproject.com/2008/05/the_poverty_of_love.html 
· This prophecy reflects the widespread custom that when an eminent ruler was about to visit a city, the citizens would construct a smooth, broad road so he could enter the city with due pomp and dignity. A modern equivalent is the Champs Elysees in Paris, first used with great effect by Napoleon and his armies. But Isaiah’s vision was far grander. The highway was not simply a grand entrance to a city, but a great thoroughfare through a mountainous wilderness. He saw mountains flattened and valleys filled in so that a broad superhighway could be made ready for the Messiah-King.

· The point we must not miss is this: the great highway John was building was one of repentance. The Baptist was saying, “Mend not your roads, but your lives.”5 To put it in terms of American geography, repentance removes the obstacles, flattens the Sierras, and fills in the Death Valleys in our lives, so that Christ has full access. Repentance invites the fullness of God. In fact, when God’s people live repentantly, it also opens the way for the world to know him. Note again the final line of Isaiah’s words: “And all mankind will see God’s salvation” (Isaiah 40:6b; cf. Luke  2:30-32). If the evangelical church today would repent of its individual and corporate sins — its materialism, its insularity, its lovelessness — a highway would be forged to a lost world, and many would repent & come to Christ.

It was the Jewish belief that Elijah would return before the Messiah came, and that he would be the herald of the coming King. "Behold I will send you Elijah the prophet before the great and terrible day of the Lord comes" (Mal. 4:5). John wore a garment of camel's hair, and a leather belt around his waist. That is the very description of the raiment which Elijah had worn (#2Kin 1:8)
John Wesley
a. Issued the rules of the united societies in 1743. Those who wished to enter the society must have "a desire to flee from the wrath to come, to be saved from their sins."

b. “Awake thou that sleep…” By one who sleeps, we are  to understand (& would to God we might all understand it!) a sinner satisfied in his sins; content to remain in his fallen state, to live & die without the image of God; one who is ignorant both of his disease, & of the only remedy for it; one who never was warned, or never regarded the warning voice of God, "to flee from the wrath to come;" one that never yet saw he was in danger of hell-fire, or cried out in the earnestness of his soul, "What must I do to be saved?"

c. Galatians 5:1 It was for freedom that Christ set us free; therefore keep standing firm and do not be subject again to a yoke of slavery. 2 Behold I, Paul, say to you that if you receive circumcision, Christ will be of no benefit to you. 3 And I testify again to every man who receives circumcision, that he is under obligation to keep the whole Law.
Galatians 5 - Standing Fast In the Liberty of Jesus

1. (1) A summary statement: in light of all that Paul has said previously, he now challenges the Galatians to walk in the truth he has presented.

Stand fast therefore in the liberty by which Christ has made us free, and do not be entangled again with a yoke of bondage.

a. Stand fast therefore in the liberty by which Christ has made us free: The fact is that Jesus has made us free.  If we live in bondage to a legal relationship with God, it isn’t because God wills it.  God pleads with us to take His strength and walk in that freedom, and to not be entangled again with a yoke of bondage.

i. Significantly, it is Christ who has made us free.  We don’t make ourselves free.  Freedom is a gift of Jesus, given to us and received by faith.  When we struggle to free ourselves, we just become more entangled with a yoke of bondange.

ii. Paul also makes it emphatic: the liberty.  Today, people live in the headlong pursuit of “freedom,” which they think of as doing whatever they want to do, and never denying any desire.  This is a kind of liberty, a false liberty; but it is not the liberty.  The liberty is our freedom from the tyranny of having to earn our own way to God, the freedom from sin and guilt and condemnation, freedom from the penalty and the power and eventually freedom from the presence of sin.

b. Stand fast means that it takes effort to stay in this place of liberty.  Someone who is legally made free in Jesus can still live in bondage; they can be deceived into placing themselves back into slavery.

i. The great evangelist D. L. Moody illustrated this point by quoting an old former slave woman in the South following the Civil War.  Being a former slave, she was confused about her status and asked: Now is I free, or been I not?  When I go to my old master he says I ain’t free, and when I go to my own people they say I is, and I don’t know whether I’m free or not.  Some people told me that Abraham Lincoln signed a proclamation, but master says he didn’t; he didn’t have any right to.  Many Christians are confused on the same point.  Jesus Christ has given them an “Emancipation Proclamation,” but their “old master” tells them they are still slaves to a legal relationship with God.  They live in bondage because their “old master” has deceived them.

c. The phrase yoke of bondage reminds us of what Peter said in Acts 15:10 about those who would bring the Gentiles under the law: Now therefore, why do you test God by putting a yoke on the neck of the disciples which neither our fathers nor we were able to bear?  The Jews themselves were not able to justify themselves before God by the law, so they shouldn’t put that heavy, burdensome yoke on the Gentiles!

i. Certain Jewish teachers of that day spoke of the Law of Moses as a yoke, but they used the term in a favorable light.  Paul sees a legal relationship as a yoke, but it is a yoke of bondage.  It is related to slavery, not liberty.  This yoke of bondage does nothing but entangle us.  We try hard to pull God’s plow, but the yoke of bondage leaves us tangled, restricted, and frustrated.

ii. It certainly was bondage.  Jewish teachers counted up 613 commandments to keep in the Law of Moses.  “Even to remember them all was a burden, and to keep them bordered on the impossible.  Small wonder that Paul referred to subjecting oneself to them all as entering into slavery.” (Morris)

iii. “Like oxen that toil in the yoke all day, and in the evening are turned out to graze along the dusty road, and at last are marked for slaughter when they can no longer draw the burden, so those who seek to be justified by the Law are ‘entangled with the yoke of bondage,’ and when they have grown old and broken-down in the service of the Law they have earned for their perpetual reward God’s wrath and everlasting torment.” (Luther)

2. (2-4) The danger of embracing the law as a way to walk with God.

Indeed I, Paul, say to you that if you become circumcised, Christ will profit you nothing. And I testify again to every man who becomes circumcised that he is a debtor to keep the whole law. You have become estranged from Christ, you who attempt to be justified by law; you have fallen from grace.

a. If you become circumcised, Christ will profit you nothing: When we embrace the law as our rule of walking with God, we must let go of Jesus.  He is no longer our righteousness, we attempt to earn it ourselves.  For the Galatians in this context, to receive circumcision – the ritual that testified that a Gentile was coming under the law – meant that he no longer trusted in Jesus as His righteousness, but trusted in himself instead.  So Paul could say, Christ will profit you nothing.

i. The legalists among the Galatians wanted them to think that they could have both Jesus and a law-relationship with God.  Paul tells them that this is not an option open to them - the system of grace and the system of law are incompatible.  “Whoever wants to have a half-Christ loses the whole.” (Calvin)

ii. “Circumcision is the seal of the law.  He who willingly and deliberately undergoes circumcision, enters upon a compact to fulfill the law.  To fulfill it therefore he is bound, and he cannot plead the grace of Christ; for he has entered on another mode of justification.” (Lightfoot)

iii. Alford quotes Chrysostom: “He that allowed himself to be circumcised did it as fearing the law, and he that this feared, distrusted the power of grace, and he that distrusts gains nothing from that which he distrusts.”

iv. “This is but one rite, but it carries with it the inference that the person accepting it has by that acceptance pledged himself to keep all the other provisions of the law.” (Morris)

v. How tragic!  Jesus, dying on the cross, pouring out His blood, His life, His soul, His agony, His love for us – and it will profit you nothing!  Two men died with Jesus; for the one who put his trust in Jesus, it was eternal life.  For the one who trusted in himself, it profited him nothing.

vi. This point was so important to Paul that he musters all the strength he can of a personal appeal: he begins with Indeed I, Paul.  When he continues on and writes I testify, Paul remembers his former training as a lawyer - and is deadly serious.  “Tongue cannot express, nor heart conceive what a terrible thing it is to make Christ worthless.” (Luther)

b. Every man who becomes circumcised . . . is a debtor to keep the whole law: When we embrace the law as our rule of walking with God, we must embrace the whole law.  We become debtors to keep the whole law, and that is a heavy debt!

i. Again, the legalists among the Galatians wanted them to think they could observe some aspects of the law without coming under the entire law.  But when we choose to walk by law, we must walk by the whole law.

ii. Why must we keep the whole law?  Because if we come to God on the basis of our own law keeping, then our law-keeping must be perfect.  No amount of obedience makes up for one act of disobedience; if you are pulled over for speeding, it will do not good to protest that you are a faithful husband, a good taxpayer, and have obeyed the speed limit many times.  All that is irrelevant.  You have still broken the speeding law and are guilty under it.

iii. Does this mean that the mere act of being circumcised means that someone is under a legal relationship with God, and must keep the whole law for salvation?  No; Paul is speaking to the Gentile Christians among the Galatians, who were being drawn to circumcision as adults, as evidence that they had come under the Law of Moses as the “first step” to salvation.  We will later see that Paul doesn’t care one way or another about circumcision (Galatians 5:6).  What he detests is the theology of circumcision as presented by the legalists.

c. You have fallen from grace: When we embrace the law as our rule of walking with God, we depart from Jesus and His grace.  We are then estranged from Christ, separated from Him and His saving grace.

i. The danger of falling from grace is real, but it is often misunderstood.  Most people think of “falling away” in terms of immoral conduct, but we are not saved by our conduct.  However, we are saved by our continuing reliance by faith on the grace of God.  Someone may fall from grace and be damned without ever falling into grossly immoral conduct.

ii. Boice on you have fallen from grace: “The phrase does not mean that if a Christian sins, he falls from grace and thereby loses his salvation.  There is a sense in which to sin is to fall into grace, if one is repentant.  But to fall from grace, as seen by this context, is to fall into legalism . . . Or to put it another way, to choose legalism is to relinquish grace as the principle by which one desires to be related to God.”

iii. Literally, Paul writes, “you have fallen out of grace,” which is not the same as the colloquial English phrase “you have fallen from grace.”

iv. “To fall from grace means to lose the atonement, the forgiveness of sins, the righteousness, liberty, and life which Jesus has merited for us by His death and resurrection.  To lose the grace of God means to gain the wrath and judgment of God, death, the bondage of the devil, and everlasting condemnation.” (Luther)
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